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Tetzave 5724 “Lighting the Menora” http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=237&Guidance=1  

  כז פרק שמות
ה( כ) ֶּ֣ה׀ ְוַאת ָּ֞ ֶּ֣י ְתַצו  ת־ְבנ  ל א  א ֵ֗ יָך ְוִיְק֨חו ִיְשר  ל ֶ֜ ן א  מ  ֶּ֣ ִַ֥ית ש  ְַ֥ך ַז  ית ז   ִתִ֖ ֑אֹור כ  ת ַלמ  ִ֖ר ְלַהֲעל  יד נ  ִמִֽ  :ת 
ל( כא) ה  ד   ְבא ֶּ֣ כ ת ִמ֨חוץ מֹוע  ר ֶ֜ ר ַלפ  ֶּ֣ ת ֲאש  ד ֵ֗ ע  ְך   ַעל־ה  ֨תֹו ַיֲער  ן א  נ  יו ַאֲהר ֹ֧ ב וב  ר  ע   ר מ  ק  ֶּ֣י ַעד־ב ִ֖ ֑ק ִלְפנ  ו  ת ְיק  ַקַּ֤ ם   ח  ם עֹול  ת ָ֔ ר   ְלד ֶּ֣

ת ִ֖ א  ל ְבנ  י מ  ִֽ א   :ִיְשר 

Alef.  

1. If the rest of Parashat Tetzaveh, beginning with 28:1 deals with the clothing that was 

fabricated for the Kohanim serving in the Mishkan, why do the first two verses of the 

Parasha deal with the ritual of lighting the Menora? 

2. The basic difference in approach of the two commentators: 

Abrabanel: the service of preparing the oil and lighting the Menora could only be done by 

sanctified individuals wearing the proper garments.  

MaLBIM: the wearing of garments as well as lighting the Menora is a metaphor for how a 

person has to purify himself, body, soul and mind to be a proper platform for God on earth. 

The purification of the oil represents how a person must purify himself from dross and dirt 

that may prevent him from reaching the spiritual heights towards which he is to aspire.  

3. If this is directed at the Kohanim who have to prepare themselves for the Divine Service 

associated with the Menora, why does the Tora have HaShem Directing Moshe to command 

the Jewish people as a whole concerning this Divine Directive?  

Abrabanel responds that when the people realize someone has to accept responsibility for 

this service, it will become clear to them that the Levi’im must be designated to do so and 

that special clothing has to be fabricated for them in order that they can carry out this 

responsibility. 

4.  

  לה פרק בראשית
ר( ב) אמ  ב   ַוי ַּ֤ ֹו ַיֲעק  יתָ֔ ל־ב  ל א  ִ֖ ר ְוא  ֶּ֣ ל־ֲאש  רו ִע֑מֹו כ  ִסֶ֜ י ה  ַּ֤ ת־ֱאלה  ר   א  ר ַהנ כ  ֶּ֣ ם ֲאש  ְככ ָ֔ ו ְבת  ַטֲהרָ֔ יפו ְוִהִֽ  ְוַהֲחִלִ֖

ם ִֽ יכ   :ִשְמלת 

 

  ג פרק זכריה
עַ ( ג) י  ה ִויהֹוש ֻׁ֕ ש ה  ִ֖ ב  ים ל  ִדֶּ֣ ים ְבג  ד צֹוִא֑ ִ֖ מ  ְך ִלְפנ  י ְוע  ִֽ  :ַהַמְלא 
ר ַוַיֶַּ֣ען( ד) אמ  ים ַוי ֵ֗ ְמִדַּ֤ ע  ל־ה  יו   א  נ  ר ְלפ  אמ ָ֔ ירו ל  ִס  ים ה  ִד  ים ַהְבג  ִאִ֖ יו ַהצ  ֑ ל  ע  ר מ  יו ַוֶּ֣י אמ  ל ֵ֗ ה א  ְרִתי ְרא ֨ ֱעַבַּ֤ יָך   ה  ל ֨ ע   מ 

ָך ש ֲעֹונ ָ֔ ְתָךִ֖  ְוַהְלב   ֹות א  צִֽ  :ַמֲחל 
 

  ט פרק קהלת
ת( ח) ל־ע ֻׁ֕ ו ְבכ  יָך ִיְהי  ִ֖ ד  ים ְבג  ִנ֑ ן ְלב  מ  ִ֖ ר ַעל־ר אְשָך   ְוש  ִֽ  :ַאל־י ְחס 

 

5. In 27:20 the people are instructed to bring olive oil to Moshe, to raise up the light eternally. 

But the people are not raising up the light, if all they are doing is bringing the oil. So MaLBIM 

explains that ultimately it is Moshe who is to raise up the light representing the souls of the 

Jewish people, corresponding to his having brought down the Tora and the Divine Light (the 

rays of light extending from his face?) from “Heaven” to the earth. 

Beit.  

1. Shemot Rabba 36: Light of Menora = knowing how to live, “seeing” where to go and where 

not to go.  

http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=237&Guidance=1
http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=237&Guidance=1


2 
 

VaYikra Rabba 33: Sybiosis between God and the individual. If the individual carries “God’s 

light,” God will Carry the individual’s. 

Shemot Rabba 36 (3): A person who does a Mitzva assures life for himself. 

Shemot Rabba 36 (4): By doing a Mitzva, even if it appears to be somewhat costly, it 

generates so much more “light” that in the end, it has not diminished one’s possessions at 

all.  

Tanchuma Tetzave 8: While in this world, you have been in need of physical light, in the 

World to Come/Messianic period, there will be spiritual light given off by the Moshiach, 

precluding the dependency upon physical light.  

2. Shemot 27:20 is interpreted by Bar Kappara in VaYikra Rabba 33 as instructing the individual 

to take to himself the light of God in order that God Will Take to Himself the individual’s 

light-- "ויקחו אליך שמן... להעלות נר )שלך( תמיד” 

Iyov 12:10 “In Whose Hand is the soul of every living thing, and the breath of all mankind,” 

i.e., God Determines the fate of mankind, therefore it is in man’s best interests to be 

favored by God, something that is achieved by “taking up God’s Light,” that is to say 

adhering to God’s Directives.  

3. In both cases, the principle of Mida KeNeged Mida appears to be in play, i.e., if man does 

something—contributes to God’s “Light,” he will be paid back in kind—God will Contribute 

to the individual’s light, Keep him alive. The difference between the two Midrashic souces in 

manifest in what is being required of man: 

VaYikra Rabba 33: a much narrower Divine Expectation, i.e., that man maintain the ligh. t of 

the Menora. 

Shemot Rabba 36 (3): a broader requirement that could give man either more or fewer 

options, i.e., any Mitzva will be considered justification for man’s “light” to be Protected, or 

only by carrying out all of the Mitzvot will there be such a Divine Assurance.  

 Yirmiyahu 3:15-7 “15 and I will Give you shepherds according to My Heart, who shall feed .א .4

 you with knowledge and understanding. 16 And it shall come to pass, when ye are 

multiplied and increased in the land, in those days, Saith the LORD, they shall say no more: 

The Ark of the Covenant of the LORD; neither shall it come to mind; neither shall they 

make mention of it; neither shall they miss it; neither shall it be made any more. 17 At 

that time they shall call Jerusalem the Throne of the LORD; and all the nations shall be 

gathered unto it, to the Name of the LORD, to Jerusalem; neither shall they walk any more 

after the stubbornness of their evil heart.” 

In light of Tanchuma Tetzave 8, one could say that whereas there was need for prophets 

giving rebuke and guidance in this world, in the Messianic period because everyone will be 

naturally doing the right thing, there will no longer be any need for rebuke and calling 

attention to God’s Covenant.  

 In the first portion of the Midrash, it appears that people will still require “light,” but it .ב

will be derived from the Moshiach himself. In the second portion of the verse, it seems 

that the people will radiate their own “light” from themselves.  

Gimel. 

1. R. Yochanan understands 27:20 as stating that a Jewish person should accept upon himself 

to become “pure olive oil” by means of accepting crushing afflictions (should they be 

forthcoming.) 
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  כז פרק שמות
ה( כ) ֶּ֣ה׀ ְוַאת ָּ֞ ֶּ֣י ְתַצו  ת־ְבנ  ל א  א ֵ֗ יָך ְוִיְק֨חו    ִיְשר  ל ֶ֜ ן א  מ  ֶּ֣ ִַ֥ית ש  ְַ֥ך ַז  ית (איך? על ידי קבלה על עצמך להיות) ז   ִתִ֖   כ 

֑אֹור( ואז תהי') ת ַלמ  ִ֖ר ְלַהֲעל  יד נ  ִמִֽ  :ת 

2. Shemot Rabba adds a number of stages to R. Yochanan’s idea in Menachot. One set of 

afflictions will not suffice, but rather ongoing afflictions throughout the individual’s life and 

the people’s history.  

From Shemot 2:23 “And it came to pass in the course of those many days that the king of 

Egypt died; and the children of Israel sighed by reason of the bondage, and they cried, and 

their cry came up unto God by reason of the bondage,” Shemot Rabba demonstrates that 

eventually, the suffering undergone by the people will register with HaShem and He will 

Respond by Redeeming them from their terrible situation. 

From Yirmiyahu 11:16 “The LORD Called thy name a leafy olive-tree, fair with goodly fruit; 

with the noise of a great tumult He hath Kindled fire upon it, and the branches of it are 

broken,” Shemot Rabba looks at the end of the verse which states that HaShem Causes the 

people compared to an olive tree to undergo trauma, thereby purifying it so that it can 

achieve the spiritual heights that God Intends for them. 

 

 

 

 


