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Raising Children Unit 12 

Kiddushin 32a, Beraishit 44 Engendering respect on the part of one’s children in contemporary society. 

In his talk on raising children (http://etzion.org.il/en/raising-children ) R. Lichtenstein states:  

…To return to the issue at hand, what kind of parent are you?  Do you intend the relationship to 
be formal or chummy?  The Gemara (Kiddushin 32a) teaches that a father who foregoes the honor 
due him may do so; does it say anywhere whether a parent should do so?  There are differences 
between cultures and families.  When we are at home, my children can poke fun at my wife and at 
me.  It is part of the scene, and we take it in stride and with joy.  One would never have spoken in 
that way in my parents’ home, and it would never even have occurred to anyone to speak that 
way in the Rav’s family.  It is not that the degree or quality of the love is different, but the 
manifestation is different.  

To be sure, a parent must have the ability to be assertive and to radiate and communicate 
authority.  A parent is not just a playmate, an older sibling.  The parent represents values, 
represents the world of Judaism; a parent is to the young child, and subsequently to the 
adolescent child, God’s plenipotentiary.  He represents the Ribbono Shel Olam in his 
home!  Parents represent moral, spiritual, and religious values.  As such, to some extent, one must 
speak with a voice of authority.  Still, Teddy Roosevelt’s aphorism, “Speak softly and carry a big 
stick,” requires modification: I would say that a parent must learn to speak softly without carrying 
a stick, and yet with a clear voice of authority.  A parent should not just be a schoolteacher; it is a 
relationship of “VeNafesho Keshura BeNafesho,” (And his soul is bound up with his soul) (Bereishit 
44:30)… 

  כ פרק שמות
יָך ֵּ֥דכַּב( יב) ִ֖ ָך ֶאת־ָאב  ֶמֶּ֑ ןַ֙  ְוֶאת־א  עַּ ַ֙ ֣כּון ְלמַּ יָך יֲַּאר   ָיֶמֶ֔

ל ה עַַּ֚ ן יָךֱאֹלק ֲאֶשר־ְיֹקָוָ֥ק ָהֲאָדָמֶ֔ ָ֥ ְך ֹנת   :ָלָֽ
  ה פרק דברים

יָךַ֙  ֵּ֤דכַּב( טז) ַ֙ ָך ֶאת־ָאב  ֶמֶ֔ ר ְוֶאת־א  ֲאֶשָ֥ ְּוָךִ֖  כַּ  ְיֹקָו֣ק צ 
ן׀ 1יָךקֱאֹל עַּ ֣ ֣ן ְלמַּ יכ  יָך יֲַּאר  ןַ֙  ָיֶמֶ֗ עַּ ַ֙ ב ּוְלמַּ ֣יטַּ ְך י  ל ָלֶ֔  עַַּ֚

ה ֲאָדָמֶ֔ ן יָךֱאֹלק ֲאֶשר־ְיֹקָוָ֥ק ָהָֽ ָ֥ ְך ֹנת   :ָלָֽ
 
 

  יט פרק ויקרא
יש( ג) ֣ ֹו א  מּ֤ אּו יוַ֙ ְוָאב   א  ָ֔ יר  י תִּ ִ֖ ְבֹתתַּ רּו ְוֶאת־שַּ ְשֹמֶּ֑  ת 

י ִ֖ םֱאֹלק ְיֹקָוָ֥ק ֲאנ   :ֶכָֽ
 

  ב עמוד לא דף קידושין מסכת בבלי תלמוד
 ? "כיבוד" ואיזהו, "מורא" איזהו: ר"ת

Shemot 20:12 
Honor thy father and thy mother, that thy days may be long upon the land which 

the LORD thy God Giveth thee. 
Devarim 5:16 
Honor thy father and thy mother, as the LORD thy God Commanded thee;6 that 

thy days may be long, and that it may go well with thee, upon the land which 
the LORD thy God Giveth thee. 

 
VaYikra 19:3 
Ye shall fear every man his mother, and his father, and ye shall keep My 

Sabbaths: I Am the LORD your God. 
 

Kiddushin 31b 
Our Rabbis taught: What is “fear” and what is “honor”? 
 

                                                           
1 One of the explanations for why respecting parents was one of the sample Mitzvot presented at Mara (Shemot 
15:25) is the addition of this phrase, i.e., “KaAsher Tzivcha…”. Since the two versions of the Ten Commandments 
were supposed to reflect what was given at Sinai, that implies that this phrase should be included not only in the 
Devarim version, but also the Shemot version, which in turn suggests that this Commandment had previously been 
Commanded, i.e., at Mara. The same logic is used to explain the addition of the identical phrase in the Devarim 
version of the Mitzva of Shabbat.  
6 See fn. 1. 

http://etzion.org.il/en/raising-children
http://www.sefaria.org/Kiddushin.32a?lang=he-en
http://www.sefaria.org/Kiddushin.32a?lang=he-en
http://www.sefaria.org/Genesis.44.30?lang=he-en
http://www.sefaria.org/Genesis.44.30?lang=he-en
http://www.sefaria.org/Genesis.44.30?lang=he-en
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 יושב ולא (2, במקומו עומד לא (1 – "מורא"
 ולא (4, דבריו את סותר ולא (3, במקומו
 ; מכריעו

 (4 מלביש (3, ומשקה (2 מאכיל (1 – "כיבוד"
  . ומוציא (6 מכניס (5, ומכסה

 
  עמוד ב-קידושין דף לב עמוד א

א"ר יצחק בר שילא א"ר מתנה אמר רב חסדא: 
 , כבודו מחול -האב שמחל על כבודו 

 אין כבודו מחול;  -הרב שמחל על כבודו 
 

כבודו  -ורב יוסף אמר: אפי' הרב שמחל על כבודו 
' הולך הוכא( ")שמות יג:מחול, שנאמר: 
  2"לפניהם יומם.

 
אמר רבא: הכי השתא, התם הקדוש ב"ה עלמא 

מחיל ליה  -דיליה הוא ותורה דיליה היא 
 ליקריה,

 הכא תורה דיליה היא? 
הדר אמר רבא: אין, תורה דיליה היא, דכתיב: 

  3"ובתורתו יהגה יומם ולילה.)תהילים א:ב( "
 

 איני? 
דל ליה כסא והא רבא משקי בי הלולא דבריה, ו

לרב פפא ולרב הונא בריה דרב יהושע וקמו 
מקמיה, לרב מרי ולרב פנחס בריה דרב חסדא 

 -ולא קמו מקמיה, איקפד ואמר: הנו רבנן  -
  4רבנן, והנו רבנן לאו רבנן?

ותו, רב פפא הוה משקי בי הלולא דאבא מר 
בריה, ודלי ליה כסא לר' יצחק בריה דרב 

 ד! יהודה ולא קם מקמיה, ואיקפ
 .אפ"ה, הידור מיעבד ליה בעו

 
 מב סעיף רמ סימן דעה יורה השולחן ערוך
 בכבודו ולדקדק בניו על עולו להכביד להאב אסור

  ,מכשול לידי יביאם שלא ,עמהם
 

“Fear” means that 1) he )the son( must neither stand in his )the father's( place 2) 
nor sit in his place, 3) nor contradict his words, 4) nor tip the scales against 
him. 

”Honor" means that 1) he must give him food and 2) drink, 3) clothe and 4) cover 
him, 5) lead him in and 6) out.   

 

Kiddushin 32a-b 
R. Yitzchak b. Shila said in R. Matena's name in the name of R. Chisda:  
If a father renounces the honor due to him, it is renounced;  

but if a Rabbi renounces his honor, it is not renounced.  
 
R. Yosef ruled: Even if a Rabbi renounces his honor, it is renounced,  

for it is said: (Shemot 13:21) “And the Lord went before them by day.”  
 

Said Rava: How compare!? There, with respect to the Holy One, Blessed Be He, 
the world is His and the Tora is His; (hence) He can Forego His Honor.  
 

But here, is then the Tora his (the Rabbi's)?  
Subsequently Rava said: Indeed, the Tora is his (the scholar's), for it is written, 

(Tehillim 1:2) “And in his law doth he meditate day and night.”7  
But that is not so.  
For Rava was serving drink at his son's wedding, and when he offered a cup to R. 

Papa and R. Huna son of R. Yehoshua, they stood up before him; but (when 
he offered) R. Mari and R. Pinchas son of R. Chisda, they did not stand up 
before him. Thereupon he was offended and exclaimed: “Are these Rabbis 
and the others not!”  

It also happened that R. Papa was serving drink at the wedding of Abba Mar, his 
son; when he offered a cup to R. Yitzchak son of Rav Yehuda, he did not rise 
before him, whereupon he was offended!  

— Even so, they should have shown him respect. 
 
Aruch HaShulchan, Yoreh De’ah 240:42 
It is prohibited for a father to make himself a burden upon his son and to be 

obsessively insistent on his honor, in order not to bring him to stumble (i.e., 
the father is “setting his son up” by stressing the honor due him) 

                                                           
2 The assumption based on the verse, is if God foregoes the Honor Due to Him, whereby he would remain behind 
the Jewish people, but instead Leads them, then certainly a less important personage like the Rabbi per force must 
be able to forego his honor if he wishes.  
3 The verse in its entirety reads: “But his delight is in the Law of the LORD; and in His/his Law doth he meditate day 
and night.” The ambiguity of the possessive pronoun in the second portion of the verse is being interpreted 
homiletically, by saying: If the student of the Tora delights in the Law of the LORD, the Law becomes his own law. 
4 The assumption of the anecdote is although the Rabbi was ostensibly prepared to forego his honor by serving 
drink at his son’s wedding, others were still supposed to show some deference to him. Consequently being Mochel 
on one’s Kavod is apparently not absolute. By extension even if a father foregoes his honor in certain respects, the 
child might still have to honor him as much as he can. Some sort of negotiation is obviously required in order to try 
to reach a satisfactory middle ground. This is suggested in R. Lichtenstein’s remarks as well, as in the Aruch 
HaShulchan and the Entzyklopedia Talmudit that follow below.  
7 See fn. 3. 



47 
 

  מהם עיניו ויעלים ימחול אלא
 ...מחול כבודו ,כבודו על שמחל דהאב

 
  ואם אב כבוד, כו כרך תלמודית אנציקלופדיה

 לפי 5,מחול כבודו, כבודו על חלשמ האב...
 . עליו למחול ובידו הוא שלו שהכבוד

 יכול בכך האב של ורצונו שהואיל, מסבירים ויש
 כאילו זה והרי, והנאתי רצוני זהו: לומר הוא

 , המצוה נתקיימה
 

 מצות שאין, מחילה אין המצוה עיקר על אבל
, לכבדו לאביו הבן של הגוף כשעבוד א"כאו

 יכול ולפיכך, להפקיעו מחילה זה על שתועיל
 חיוב פקע לא שהרי, ממחילתו בו לחזור האב
 הבן שאין פי על אף, האב כשמחל ואף. הבן

 מצות קיים כיבדו אם, בזה לכבדו מחוייב
 . א"כאו

 
 

 שלא למחול כגון, כבוד לענין היינו שאמרו מחילה
 האב כשרוצה אף או, אביו בפני הבן יעמוד
 כגון, כבוד מיני ארבש וכן, בנו מפני לעמוד
, ואמו אביו בעיני קשה שהכיבוד הבן שרואה
 לעשות רשאי, בעיניהם מדי יותר שהוא מפני

 , מכבודם ידו ולמשוך כרצונם
 

 בנם את לשמש האם או האב כשרוצים ואפילו
, מהם לקבל מותר בזה וכיוצא הכוס במזיגת

 מה לפי והכל, רצונם שכך בהם מכיר אם
 . כבודו הוא אדם של ורצונו, רואות שעיניו

 
 
, שמים לשם ואמו אביו של וכוונתם שהואיל  

 רוח נחת להם ויש, תורה שלומד אהבתו ומפני
, כבודם נקרא וזה, לעשות להם יניח, בזה

 . בזה שרצונם מאחר
 שהאבות, בדבר היתר העולם נהגו זה ומטעם

 להם מביאות והאמהות, בניהם את משמשים
 שיש אלא, בזה וכיוצא להחליף ובגדים אוכל

 יותר לעשות להם יניחו שלא לדקדק לבנים
   . שברצונם ממה

  לעמוד שלא לבנו כבודו על שמחל האב אף
 לו לעשות הבן שצריך ראשונים כתבו, מפניו

 הוא כאילו מעט לנוע", הידור" פנים כל על
 באב שכתבו יש בזה וכיוצא. מפניו לעמוד רוצה

 הבן ממנו יקבל שלא, בנו את לשמש הרוצה
 ניכר הדבר שיהא עד, ובסרהוב בהידור אלא
 . הדין מן זה שאין

But he should forego (his honor) and turn his eyes away from such transgressions, 
Because a father is permitted to forego his honor…  
 
Encyclopedia Talmudit, Vol. 26, “Kibud Av VaEim” 
…A father who foregoes his honor, his honor is foregone, because the honor 

belongs to him and therefore it is within his purview to forego it.  
And there are those who explain that since this is the father’s desire, he is able to 

say: “This is my desire and my pleasure.” It is therefore as if the son has 
fulfilled the Mitzva (!). 

However, regarding the essence of the Mitzva, there is no ability to forego it, 
because Commandments like respecting parents are not a function of the 
extent to which the son is bodily subservient to his parent to honor him, 
where the father’s foregoing the Mitzva would exempt the son completely. 
For this reason the father can reverse himself regarding foregoing his honor, 
because the son is never truly exempt from the Commandment. And even in 
cases where the father has foregone the honor due him, if the son honors 
him nevertheless, it is considered as if he has fulfilled the Commandment of 
honoring his parents.  

The foregoing that we are discussing concern matters of honor, e.g., to forego the 
necessity of the son to stand in the presence of his father, or to allow, if he 
wishes, the father to stand in the presence of his son. The same applies to 
other forms of honor as well, e.g., if a child sees that his giving his parents 
honor is painful/embarrassing for them, because they consider it “too 
much,” the child is permitted to act in accordance with his parents’ wishes, 
and not to honor them.  

And even if the father or mother wish to wait upon their child by pouring drink 
for him and the like, it is permitted to accept this from them if the child 
recognizes that this is their wish, everything is in accordance with what “his 
eyes see” (i.e., what he thinks is the case,) since fulfilling an individual’s 
desires constitutes his honor… 

Since it is assumed that the intentions of the parents are for the sake of Heaven, 
and due to their love for him because he studies Tora, and they derive 
pleasure from this (serving their Tora-scholar son), he allows them to do this, 
and this is regarded their honor.  

And because of this, the “world” allows for this practice, i.e., the fathers serve 
their children, and the mothers bring them food and changes of clothing and 
the like. But the children must be careful that the parents do not end up 
doing more than they want to… 

 However, concerning the father who has foregone his honor so that his son does 
not have to stand before him, early decisors have written that the son must 
do for him, at least, “Hidur” (glorification), i.e., to motion slightly as if he 
wishes to stand before him. Similarly with respect to a father who wishes to 
wait on his son, the son should accept things from him only with glorification 
and reluctance, so that the matter is recognized by all that this is not in 
accordance with the basic law.  

 

                                                           
5 I have omitted the footnotes that mention the sources upon which this entry is based.  
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 או, אביו-מכה של האסור על מועילה מחילה אין
, לקללו או אביו את להכות, אביו-מקלל

 לבנו למחול יכול האב ואין. כך על לו כשמוחל
 מחילתו שאין, וגידופים חירופים דברי לו לומר

 יעמוד אשל כגון, כבודו על למחול אלא מועלת
 ...בזיונו על לא אבל, מפניו הבן

Forgoing one’s honor does not have an effect upon the prohibitions against 
striking or cursing a parent, even if the parent has said that he is forgoing 
these protections. Similarly, a father cannot forego the prohibitions against 
his son saying to him blasphemous things. The father’s foregoing only allows 
for him to forego the honor that is due him, e.g., the son standing before 
him, but not his humiliation. 

 

 בראשית פרק מד 
יֶנ֣נּו  ר א  ִ֖עַּ נַּ י ְוהַּ ֶ֔ ְבְדָ֣ך ָאב  יַ֙ ֶאל־עַּ ה ְכֹבא  ָתֶ֗ )ל( ְועַּ

נּו  ָתֶּ֑ ֹוא  ה ְבנְַּפשָֽ ֹו ְקשּוָרָ֥     :ְונְַּפשִ֖

Beraishit 44:30 
Now therefore when I come to thy servant my father, and the lad is not 
with us; seeing that his soul is bound up with the lad's soul. 

 

Questions for thought and discussion: 

1. Would you say that the examples that are given in the Talmud for how a child is supposed to 

show “fear” of his parent, “old-fashioned”? Aren’t parents encouraging violations of these 

principles? R. Lichtenstein attributes even some of the things that happened within his own 

family as examples of foregoing the standards that parents are owed by their children. Is 

there a price that we are paying when we engage in Mechila to this degree?  

2. R. David Tzvi Hoffmann, in his commentary to VaYikra 19:3, posits that since a child’s first 

experience with dealing with authority is his relationship with his parents, the manner in 

which a person eventually relates to God is a function of his experience with his parents. But 

if a parent constantly foregoes the honor that is due him in order not to be overly 

burdensome vis-à-vis his children, is he at the same time depriving them of an experience 

that might be important in terms of their overall religious development?  

3. It seems that the Gemora’s examples of “Honor” (in contrast to those of “Fear”) have to do 

with the time when parents become unable to take care of themselves independently, and 

therefore are dependent upon their offspring for assistance.  Do you think that the 

examples that the Gemora gives for both of these Mitzvot are exhaustive, or can you think 

of additional dimensions by which a child could indicate his honor and respect for his 

parents?  

4. The discussion in the Entzyklopedia Talmudit reflects a tension between parents’ desires to 

be accommodating to their children on the one hand, with the responsibility of children not 

to take advantage of their parents’ generosity and consideration, on the other.  What would 

constitute a proper balance between these two vectors? 

5. The Aruch HaShulchan appears to advise parents to go the extra mile, out of fear of causing 

their children to violate the parameters of these Mitzvot. At what point might one think that 

a parent has gone too far in this regard?  

Practical applications of the sources:    

1. If you have the merit of still having your parents, do you self-consciously model honoring 
and respecting them for the benefit of instructing your children “how it should be done”?  

 


