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Raising Children Unit 13  

Mishlei 13, Makkot 8a, Shemot Rabba 1  Balancing being demanding with being gentle and encouraging 

with one’s children. 

In his talk on raising children (http://etzion.org.il/en/raising-children ) R. Lichtenstein states:  

…But at some point, and this is true of the Mitzva of Chinuch generally as well, you have to decide 
upon the proper mix – particularly in the home, where it is so critical, even more than in the 
classroom.  In a classroom, too, you have to decide: you can be strict and get results, but at what 
cost?  The result may be that the student knows the material very well, but will develop no love for it 
– and also no love for you, and no love for God, whom you are representing.  Alternatively, you can 
be gentle and pleasant: he may love you, but he may not know much. 

This is a tug which I have always felt as an educator, and I never know whether or not I provide the 
proper mix.  Every so often I read about people who are not as concerned as I am with values, but are 
concerned with getting results.  When I was running the RIETS Kollel in the States in the 1960s, Vince 
Lombardi coached the Green Bay Packers.  Lombardi’s results from his players were unparalleled, 
astounding!  But they hated him.  Perhaps if you are a football coach and you are hated, it is one 
thing.  However, if you are a parent and you are hated, it is something else.  And if you are an 
educator who is hated, it is something else entirely. 

In particular, if you are concerned with raising children religiously in today’s environment, there are 
risks that one could have taken at one time, but are now much more problematic.  I sense this 
regarding Chinuch in general, and regarding the primary educator – the parent – as well.  At one time, 
if you were very hard on students, and they didn’t like you, they left your school, and went from one 
educational framework to another.  Today, a child drops out of school, he drops out of Shabbat, he 
drops out of God.  Teachers, and even more so parents, must find the proper combination of 
communicating values and making demands but radiating love; this is the mix that defines raising 
children… 

1. See Unit 16 re “Contemporary Impediments to Yirat Shamayim” 
(https://rayanotyaakov.files.wordpress.com/2015/11/lichtenstein-yirat-shamayim-unit-16-sota-
47a.pdf ) where Sota 47a, a source very relevant to R. Lichtenstein’s comments cited above,  is 
discussed. 

2. When contrasting traditional Jewish primary sources on how heavy-handed one should be with 
respect to childrearing, R. Lichtenstein’s comments appear extremely measured: 

 משלי פרק יג 
ְך ש    ֵׂ֣ ֲח֥רֹו )כד( חֹוש  ִֽׁ ֹאֲה֗בֹו ש  ֵׂ֣א ְב֑נֹו ְוְ֝ ְבטֹו שֹונ 

ר: ִֽׁ  מּוס 

Mishlei 13:24 

He that spareth his rod hateth his son; but he that loveth him chasteneth him 
betimes. 

 

 דברים פרק יט פסוק ה 
ה י ֤דֹו  ְדח ֹ֨ י֒ם ְונ  צ  ב ע  הּו ַבַיַע֘ר ַלְחֹטֵׂ֣ ֥ ע  ת־ר  א אֶׁ ֹֹ֨ ֩ר י ב ַוֲאשֶׁ

ת־בַ  א אֶׁ ֥ צ  ץ ּומ  ע ֵ֔ ן־ה  ֙ל מ  ל ַהַבְרזֶׁ ַש֤ ץ ְונ  ע ֵ֔ ת ה  ְכֹרֵׂ֣ ֙ן ל  ַגְרזֶׁ
י: ִֽׁ ה ו ח  לֶׁ ֵ֖ א  ים־ה  ר  ע  ת הֶׁ ל־ַאַח֥ ת ֗הּוא י ֛נּוס אֶׁ ֑ הּו ו מ  ֵ֖ ע   ר 

 
 

Devarim 19:5 

As when a man goeth into the forest with his neighbor to hew wood, and 
his hand fetcheth a stroke with the axe to cut down the tree, and the head 
slippeth from the helve, and lighteth upon his neighbor, that he die; he 
(the inadvertent murderer) shall flee unto one of these cities and live. 
 

http://etzion.org.il/en/raising-children
https://rayanotyaakov.files.wordpress.com/2015/11/lichtenstein-yirat-shamayim-unit-16-sota-47a.pdf
https://rayanotyaakov.files.wordpress.com/2015/11/lichtenstein-yirat-shamayim-unit-16-sota-47a.pdf
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  (דף ח עמוד אב:ב )מכות 
 משנה: 

אבא שאול אומר: מה חטבת עצים רשות אף כל ...
 רשות, 

 יצא האב המכה את בנו, 
 ת תלמידו, והרב הרודה א

 ושליח ב"ד.

Makot 2:2 (8a) 
Mishna: 
…Aba Shaul says: Just like chopping wood is an optional activity, so too 

does the same law (of manslaughter) pertain to all optional activities,  
with the exceptions of the father who strikes his child,  

the teacher who punishes his students  
and the appointed representative of Beit Din.  

(The latter cases are deemed to take place in the context of Mitzva, and 
therefore even if a tragedy occurs, the perpetrators are not held 
accountable for the inadvertent deaths in such situations [!]) 

 

 שמות רבה )וילנא( פרשת שמות פרשה א 
ואלה שמות בני ישראל הבאים מצרימה “א ]א, א[ 

  ”את יעקב איש וביתו באו,
חושך שבטו שונא בנו ואוהבו “הה"ד )משלי יג( 
  ”שחרו מוסר,

חבירו פלוני הכה "ר לו בנוהג שבעולם אדם שאומ
 יורד עמו עד לחייו,  ",לבנך
ללמדך שכל  "?חושך שבטו שונא בנו"ומה ת"ל 

סוף בא לתרבות רעה  ,המונע בנו מן המרדות
 ושונאהו, 
שהיו לו געגועים על  ישמעאלב( 1שכן מצינו 

 ,ויצא לתרבות רעה ,ולא רידהו ,אברהם אביו
 והוציאו מביתו ריקם,  ,ושנאהו

כשהיה בן ט"ו שנה התחיל  ?מעאלמה עשה יש
להביא צלם מן השוק והיה מצחק בו ועובדו כמו 

ותרא "מיד )בראשית כא(  .שראה מאחרים
שרה את בן הגר המצרית אשר ילדה לאברהם 

 ,ואין מצחק אלא עבודת כוכבים "מצחק וגו',
מיד  ."ויקומו לצחק"כד"א )שמות לב( 

ותאמר לאברהם גרש האמה ")בראשית כא( 
שמא ילמד בני אורחותיו, מיד  "ואת בנה הזאת

וירע הדבר מאד בעיני ")שם /בראשית כ"א/( 
על שיצא לתרבות רעה )שם  "אברהם וגו'

ים אל אברהם אל קויאמר אל"בראשית כ"א/( /
מכאן אתה למד שהיה  "ירע בעיניך וגו',

מיד )שם  .אברהם טפל לשרה בנביאות
וישכם אברהם בבקר ויקח "בראשית כ"א/( /
ללמדך שהיה שונא לישמעאל  "חם וחמת מיםל

ושלחו הוא ואמו הגר  .על שיצא לתרבות רעה
ריקם וטרדו מביתו על כך, וכי תעלה על דעתך 

שאברהם שכתוב בו )שם /בראשית/ יג( 
היה משלח  "ואברם כבד מאד במקנה וגו',"

אשתו ובנו מביתו ריקם בלא כסות ובלא 
 ,עהאלא ללמדך כיון שיצא לתרבות ר ?מחיה

ישב  ,כשגרשו ?מה היה סופו .לא נפנה עליו
בפרשת דרכים והיה מלסטם את הבריות, 

Shemot Rabba Parashat Shemot 1 
(Shemot 1:1) “And these are the names of the children of Israel coming to Egypt 

with Yaakov, each one with his family they came.” 
This is what is meant by (Mishlei 13:24) “He that spareth his rod hateth his son; 

but he that loveth him chasteneth him betimes.”  
It is the way of the world that when someone says to him, “Someone hit your 

son,” he would go out and protect his child. 
So what is meant by “He that spareth his rod hateth his son”? This is to teach you 

that whomever keeps his son from being disciplined, the child will end up 
doing evil things and the father will hate him.  

For this is what we find: 1) Re Yishmael, for whom Avraham his father had 
particular affection, and he didn’t discipline him, and he began doing evil 
things, and he hated him, and he threw him out of his house emptyhanded.  
What did Yishmael do? When he was 15, he began to bring idols from the 
market and would play with it and serve it, as he saw others doing. 
Immediately (Beraishit 21:9) “And Sara saw the son of Hagar the Egyptian who 
was born to Avraham ‘playing’”, and “playing” is a reference to idolatry, as it 
is written (Shemot 32:6) “And they rose up to ‘play’.” Immediately, (Beraishit 
21:10) “And she said to Avraham, ‘Banish this handmaiden and her son’” lest 
my son learns his ways. Immediately (Ibid. 11) “And the matter was very bad 
in the eyes of Avraham” because he (Yishmael) had done evil things. (Ibid. 12) 
“And God Said to Avraham, ‘Let this not be bad in your eyes’” from here you 
learn that Avraham was secondary to Sara in prophetic insight. Immediately, 
(Ibid. 14) “And Avraham got up early in the morning and he took bread and a 
flask of water” to teach you that he hated Yishmael because he had done bad 
things and he sent him and his mother Hagar emptyhanded and drove them 
from his home because of this. Do you think that Avraham, about whom was 
written (Ibid. 13:2) “And Avraham was very wealthy with herds…” would have 
sent his wife and son from his home emptyhanded without clothing and 
without minimum sustenance?  But this is to teach you that once he did bad 
things, he (Avraham) paid no attention to him. How did he end up? When he 
was banished, he sat at crossroads and would rob people,  
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והוא יהיה פרא "שנא' )שם /בראשית/ טז( 
  ."אדם

ויאהב יצחק "כיוצא בו )שם /בראשית/ כה( ( 2
לפיכך יצא לתרבות רעה על אשר  ",עשואת 

חמש עבירות עבר עשו "לא רידהו, כמו ששנינו 
בא על נערה המאורסה,  --הרשע באותו היום

והרג את הנפש, וכפר בתחיית המתים, וכפר 
ועוד שתאב מיתת  "בעיקר, ובזה את הבכורה,

אביו, וביקש להרוג את אחיו, שנאמר )שם 
וגרם  "יקרבו ימי אבל אבי וגו',"בראשית/ כז( /

ליעקב לברוח מאבותיו, והלך אף הוא אצל 
ישמעאל ללמוד ממנו תרבות רעה ולהוסיף על 

וילך עשו אל "נשיו שנאמר )שם /בראשית/ כח( 
  "ישמעאל,

בנו ולא  אבשלוםכיוצא בו דוד שלא ייסר ל( 3
יצא לתרבות רעה וביקש להרוג את  ,רידהו

אביו, ושכב עם פלגשיו, וגרם לו לילך יחף והוא 
בוכה, ונפלו מישראל כמה אלפים וכמה רבבות, 

וגרם לו דברים קשים הרבה שאין להם סוף, 
מזמור לדוד בברחו מפני "ב )תהלים ג( דכתי

ה' מה רבו " ?מה כתיב אחריו ."אבשלום בנו
  ." ...צרי וגו'

שלא רידהו  אדוניהוכיוצא בו עשה דוד ב( 4
ולפיכך יצא לתרבות רעה,  .ביסורין, ולא גער בו
  ." ...ולא עצבו אביו מימיו"דכתיב )מלכים א א( 

 
וש ברוך זה הקד "ואוהבו שחרו מוסר,")משלי יג( 

הוא על שאהב את ישראל, דכתיב )מלאכי א( 
שהוא מרבה אותן  "אהבתי אתכם אמר ה',"

 ...ביסורין
 

מוסיף הבן אהבה על אביו  ,וכל המייסר את בנו
יסר "והוא מכבדו, שנאמר )שם /משלי/ כט( 

יסר "ואומר )שם /משלי/ יט(  "בנך ויניחך וגו',
מר ומוסיף עליו אהבה, שנא "בנך כי יש תקוה,

לכך  ,לפי ששחרו מוסר "ואוהבו שחרו מוסר,"
  .אוהבו

 
a ) בנו ולמדו  יצחקאתה מוצא שאברהם ייסר את

תורה והדריכו בדרכיו, דכתיב באברהם 
 "עקב אשר שמע אברהם בקולי,")בראשית כו( 

ואלה תולדות יצחק "וכתיב )שם /בראשית/ כה( 
ללמדך שהיה דומה לאביו בכל  "בן אברהם,
 .חכמה בעושר ובמעשים טוביםדבר, בנוי ב

תדע לך שבן שלשים ושבע שנה היה כשעקדו 
  ."ואברהם זקן בא בימים"אביו, וכתיב 

 
 
 

as it is said, (Ibid. 16:12) “He will be a wild-donkey of a man.”  
 

2) Similar to it (Ibid. 25:28) “And Yitzchak loved Eisav.” Therefore he went out 
and did bad things because he didn’t discipline him, as we learn, (Bava Batra 
16b) “Five sins did Eisav the evil one commit on that day—he was intimate 
with an engaged woman, he killed a person, he denied the resurrection of the 
dead, he denied God’s Existence, and he belittled the status of the firstborn.” 
Furthermore, he desired the death of his father and wished to kill his brother 
as it says (Beraishit 27:38) “Let the days of the mourning of my father 
happen…” and caused Yaakov to flee from his ancestral home, and he (Eisav) 
went to Yishmael to learn from him evil deeds and to add to his wives as it is 
said, (Ibid. 28:9) “And Eisav when to Yishmael”… 
 
3) similar to it was David who didn’t discipline his son Avshalom, he did bad 
things and wanted to kill his father, and be intimate with his concubines, and 
caused him (David) to walk shoeless and cry, and several tens of thousand 
Jews died (in the ensuing civil war)  and caused him many difficult things 
without end, as it is written (Tehillim 3:1) “A song of David, when he fled from 
before his son Avshalom.” What is written afterwards? “HaShem! How 
numerous are my troubles…” 
 
4) Similar to it was David’s relationship with Adoniyahu, whom he didn’t 
discipline with afflictions, and did not verbally criticize him, and for this reason 
he did bad things, as it is written, (I Melachim 1:6) “And his father never 
saddened him…” 

(Mishlei 13:24) “But he that loveth him chasteneth him betimes.” This refers to 
the Holy One, Blessed Be He, Who Loves Israel, as it is written, (Malachi 1:2) 
“’I Loved you,’ Said HaShem,” by virtue of His Multiplying Afflctions for them… 

 
And whomever disciplines his child, the child will love his father and honor him 

that much more, as it is said, (Mishlei 29:17) “Correct thy son, and he will 
give thee rest; yea, he will give delight unto thy soul.” And it says, (Ibid. 
19:18) “Chasten thy son, for there is hope.” And he will have more love 
for him, as it is said, “But he that loveth him chasteneth him betimes.” 
Because he chastened him, for that reason he loved him.  

 
a) You find that Avraham afflicted his son Yitzchak and taught him Tora and 

guided him in his ways, as it is written regarding Avraham, (Beraishit 26:5) 

“because that Avraham hearkened to My Voice, and kept My Charge, 
My Commandments, My Statutes, and My Laws.” And it is written 
(Ibid. 25:19) “And these are the generations of Yitzchak the son of 
Avraham” to teach you that he was like his father in every way, 
endowed with wisdom, wealth, and good deeds. You should know that 
he was 37 when his father bound him, and it was written, (Ibid. 24:1) 
“And Avraham was old, having experienced many days.”  
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ועקדו וכפתו כשה ולא נמנע, לפיכך )שם /בראשית 
הוי  ."ויתן אברהם את כל אשר לו ליצחק"כ"ה/( 

  "ואוהבו שחרו מוסר,"
 
b )שלמדו  יעקבכיוצא בו היה יצחק משחר מוסר ל

חק תורה ויסרו בבית תלמודו, שנאמר )שם יצ
ולמד מה  "ויעקב איש תם וגו',"בראשית כ"ה/( /

שלמדו אביו, ואח"כ פירש מאביו ונטמן בבית 
לפיכך זכה לברכה וירש את  .עבר ללמוד תורה

וישב יעקב "הארץ, שנאמר )שם /בראשית/ לז( 
  ."בארץ מגורי אביו בארץ כנען

 
c ) ורידה אותם בניו ואף יעקב אבינו ייסר את

ולמדם דרכיו, שלא היה בהם פסולת, שכן 
ואלה שמות בני ישראל הבאים מצרימה "כתיב 
השוון כלם ליעקב שכולם צדיקים כיוצא בו  "וגו',

 "ואוהבו שחרו מוסר."היו, הוי 

And he bound him like a calf and he did not resist. Therefore (Ibid. 25:5) 
“And Avraham gave all that he had to Yitzchak.” This is a fulfillment of 
“But he that loveth him chasteneth him betimes.” 

 
b) Similar to it was Yitzchak who blackened Yaakov with rebuke, and taught him 

Tora and afflicted him in his house of study, as it is said, (Ibid. 27) “And 
Yaakov was a whole man, who dwelled in tents.” And he learned what his 
father taught him, and afterwards he separated from his father and was 
secreted in the house of Ever to study Tora. For this reason he merited a 
blessing and inherited the land, as it is said, (Ibid. 37:1) “And Yaakov dwelled 
in the land of the sojournings of his father, in the lmsand of Canaan.” 

 
c) And even Yaakov our father afflicted his sons and afflicted him and taught 

them his ways, and there was not among them anyone who “went off the 
path” (in contrast to Yishmael and Eisav), for this is what is written, “These 
are the names of the children of Israel (an alternate name for Yaakov)  that 
came to Egypt…” there were all equated to Yaakov and all of them were 
righteous like him. This is a manifestation of “But he that loveth him 
chasteneth him betimes.” 

 

Questions for thought and discussion: 

1. Should it be concluded from these sources that the current frowning upon corporeal 

punishment in domestic and educational contexts is out of step with Jewish tradition? If not, 

how would you account for sources such as these? 

2. Would it make a difference if the “afflictions” were verbal rather than physical?  

3. According to R. D.Tz. Hoffmann, in his commentary on VaYikra 19:3, even though Parashat 

Kedoshim contains a restatement of the Ten Commandments, this time respecting parents 

precedes properly relating to God. He explains that while the latter may be more important 

than the former, the means by which one develops respect for authority figures is by first 

experiencing a proper relationship with one’s parents.  

But if dealing with parents is a microcosmic example of how one is to deal with God on the 

macrocosmic level, the quality of that relationship, particularly in terms of “heavy-

handedness” will probably make a significant difference with respect to the eventual 

religiosity of the child once he grows up.  How might whether a parent is very discipline-

oriented make an ultimate difference in the frumkeit of the child? To what extent is this a 

function of the nature of the child, i.e., how will the rebellious child have to be treated in 

contrast to the child who is ready to submit to discipline and direction?  

3.    Shemot Rabba offers a number of atypical interpretations for some of the verses in 

Beraishit. Try to identify some of them, and comment on why the Midrash took the 

approach that it did.  

4.    The Midrash’s assumptions about the upbringing of the Avot in contrast to the two that 

were lost to Jewish destiny—Yishmael and Eisav—particularly with respect to all of the sons 

of Yaakov, none of whom markedly diverted from their parent, is not necessarily how these 
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matters are typically thought of. Can the approach regarding all of Yaakov’s sons be 

defended in light of the numerous transgressions that they committed? Is the Midrash 

suggesting that the bottom line is whether you believe in God, regardless of your moral 

indiscretions? But then again, if you are capable of these sins, how strong is your belief in 

God in the first place?     

Practical applications of the sources:    

 1.    How would you describe your discipline approach vis-à-vis your own children? 
Someone else’s children?  

2.      In your experience, do educators treat their own children the same as they treat 
their students? If not, how do the differences manifest themselves? Why?  

 

 


