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BeShalach 5727 “The Song of the Sea” http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=79&Guidance=1  

  טו פרק שמות
I 

ז( א) ָ֣ ה   א  יר־ֹמשֶׁ ִֽׁ י י ש  ל ּוְבנ ֵ֨ א ֵ֜ ְשר  ת־ י  האֶׁ ָ֤ יר  ק ַהזֹאת   ַהש  יֹקו ָ֔ ר ַויֹאְמ֖רּו ַלִֽׁ אֹמֹ֑ ה ל  יר  ָ֤ ש  יֹקו ק   א  ה ַלִֽׁ ֹאָ֣ י־ג  ִֽׁ ה כ  א ָ֔ ה ְוֹרְכ֖בֹו ֥סּוס ג  ֥ מ   ר 

ם ִֽׁ  :ַבי 
י( ב) ָ֤ ז  ת   ע  ְמר  י ּהק ְוז  ֖ י־ל  ְַֽיה  ה ַוִֽׁ ֹ֑ ישּוע  ִֽׁ ָ֤ה ל  י  ק זֶׁ הּו ל  י יקֱאֹל ְוַאְנו ָ֔ ֖ ב  ְנהּו א  ִֽׁ  :ַוֲאֹרְממֶׁ
֖ק( ג) י ְיֹקו  ָ֣ ה שא  ֹ֑ מ  ְלח  ֖ק מ  ֹו ְיֹקו   :ְשמִֽׁ
ת( ד) ה ַמְרְכֹב֥ י֖לֹו ַפְרֹעֹ֛ ה ְוח  ָ֣ ֹ֑ם י ר  ר ַבי  ְבַח֥ יו ּומ  ֖ ש  ל  ִֽׁ ּוף ֻטְב֥עּו ש   :ְבַים־סִֽׁ
ת( ה) ֹ֑מּו ְתֹהֹמ֖ ְמצֹוֹ֖לת י ְר֥דּו ְיַכְסֻי ן ב  בֶׁ ִֽׁ  :ְכמֹו־א 
יְנךָ֣ ( ו) ִֽׁ ק ְימ  י ְיֹקו ָ֔ ֖ ר  חַ  נְֶׁאד  יְנך֥  ַבֹכֹ֑ ִֽׁ ֖קְיקֹ  ְימ  ץ ו  ְרַע֥ ִֽׁב ת   :אֹוי 

 

1 Then sang Moshe and the children of Israel this song unto the LORD, and spoke, saying: I will sing unto 

the LORD, for He Is highly Exalted; the horse and his rider hath He Thrown into the sea. 2 The LORD Is 

my strength and song, and He Is Become my salvation; This Is my God, and I will glorify Him; my father's 

God, and I will exalt Him. 3 The LORD Is a Man of war, The LORD Is His name. 4 Pharaoh's chariots and 

his host hath He Cast into the sea, and his chosen captains are sunk in the Red Sea. 5 The deeps cover 

them--they went down into the depths like a stone. 6 Thy Right Hand, O LORD, Glorious in power, Thy 

Right Hand, O LORD, Dasheth in pieces the enemy.  

II 

ב( ז) ס ְגאֹוְנך֖  ּוְבֹר֥ יך ַתֲהֹרָ֣ ֹ֑ מֶׁ ְנךָ֔  ְתַשַלח   ק  מֹו ֲחֹרָ֣ ֖ ש יֹאְכל   :ַכַקִֽׁ
ּוחַ ( ח) יך   ּוְברָ֤ ְרמּו ַאפֶׁ  ָ֣עֶׁ ם נֶׁ י  ְצ֥בּו ַמָ֔ ֖ד נ  ים ְכמֹו־נ  ֹ֑ ְפ֥אּו ֹנְזל  ִֽׁ ת ק  ִֽׁם ְתֹהֹמ֖ ב־י   :ְבלֶׁ
ר( ט) ַמ֥ ֹ֛ב א  ף אֹוי  ְרֹד֥ יג אֶׁ ֖ ק ַאש  ָ֣ ל ֲאַחל  ֹ֑ ל  מֹות   ש  ָ֣ א  י ְמל  יק ַנְפש ָ֔ ָ֣ ר  י א  מֹו ַחְרב ָ֔ ֖ יש  י תֹור  ִֽׁ  :י ד 
ְפת  ( י) ַש֥ מֹו ְברּוֲחך֖  נ  ָ֣ ס  ֹ֑ם כ  ֲללּו   י  ִֽׁ ת צ  רֶׁ עֹופֶָׁ֔ ם ַכִֽׁ י  ים ְבַמ֖ ִֽׁ יר   :ַאד 
כ ה( יא) ֹמָ֤ י־כ  ִֽׁ ם   מ  ל  א  ִֽׁ ק ב  י ְיֹקו ָ֔ ֥ כ ה מ  ֹמ֖ ר כ  ָ֣ ְאד  ש נֶׁ דֶׁ א ַבֹקֹ֑ ֥ ֖לת נֹור  ה ְתה  ש  ִֽׁ  ֹע֥ אפֶׁ  :לֶׁ

 

7 And in the Greatness of Thine Excellency Thou Overthrowest them that rise up against Thee; Thou 

Sendest forth Thy Wrath, It Consumeth them as stubble. 8 And with the blast of Thy Nostrils the waters 

were piled up--the floods stood upright as a heap; the deeps were congealed in the heart of the sea. 9 

The enemy said: I will pursue, I will overtake, I will divide the spoil; my lust shall be satisfied upon them; 

I will draw my sword, my hand shall destroy them. 10 Thou didst blow with Thy Wind, the sea covered 

them; they sank as lead in the mighty waters. 11 Who is like unto Thee, O LORD, among the mighty? 

who is like unto Thee, Glorious in Holiness, Fearful in Praises, Doing Wonders? 

III 

ית   ( יב) יְנךָ֔  נ ט   ָ֣ מֹו ְימ  ֖ ע  ְבל  ץ ת  רֶׁ ִֽׁ  :א 
ית  ( יג) ֥ ּו ְבַחְסְדך֖  נ ח  ְלת   ַעם־זָ֣ ֹ֑ א  ְלת   ג  ַה֥ ְזך֖  נ  ֥ה ְבע  ל־ְנו  ך אֶׁ ִֽׁ ְדשֶׁ  :ק 
ְמ֥עּו( יד) ִֽׁ ים ש  ֖ ּון ַעמ  זֹ֑ ְרג  יל י  ָ֣ ז ח  ַחָ֔ י א  ֖ ת ֹיְשב  שֶׁ ִֽׁ  :ְפל 
ז( טו) ָ֤ ְבֲהלּו   א  י נ  ָ֣ ֹום ַאלּופ  יא   ֱאדָ֔ ָ֣ ב יל  ֖מֹו מֹוא ָ֔ אֲחז  ִֹֽׁ ַעד י ֹ֑ גּו ר  ֹמֹ֕ ל נ  י ֹכ֖ ֥ ַען ֹיְשב  ִֽׁ  :ְכנ 
ל( טז) ֹפֵ֨ ם ת  ָ֤ יהֶׁ ה   ֲעל  ת  ימ   ַחד א  ל ו ַפָ֔ ְגֹד֥ ּו ְזרֹוֲעך֖  ב  ְדמָ֣ ן י  בֶׁ ֹ֑ א  ר כ  ק ַעְמך   ַעד־ַיֲעֹבָ֤ ר ְיֹקו ָ֔ ד־ַיֲעֹב֖ ית   ַעם־֥זּו ַעִֽׁ ִֽׁ נ   :ק 

 

12 Thou Stretchedst out Thy Right Hand--the earth swallowed them. 13 Thou in Thy Love hast Led the 

people that Thou hast Redeemed; Thou hast Guided them in Thy Strength to Thy holy Habitation. 14 The 

peoples have heard, they tremble; pangs have taken hold on the inhabitants of Philistia. 15 Then were 

the chiefs of Edom affrighted; the mighty men of Moav, trembling taketh hold upon them; all the 

inhabitants of Canaan are melted away. 16 Terror and dread falleth upon them; by the greatness of 
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Thine arm they are as still as a stone; till Thy People pass over, O LORD, till the people pass over that 

Thou hast Gotten. 

IV 

מֹו( יז) א ֵ֗ מֹו   ְתב  ע   ט  ר ְות  ְתךָ֔  ְבַהָ֣ ִֽׁ ֧כֹון ַנֲחל  ְבְתךֹ֛  מ  ְלת   ְלש  ַע֖ ֹ֑ק פ  ש ְיֹקו  ְקד ֹ֕ יך כֹוְנ֥נּו ה' מ  ִֽׁ  :י דֶׁ
֥ק׀( יח) ְמֹ֖לְך ְיֹקו  ם י  ֥ ד ְלֹעל  ִֽׁ  :ו עֶׁ

 

17 Thou Bringest them in, and Plantest them in the mountain of Thine Inheritance, the place, O LORD, 

which Thou hast Made for Thee to Dwell in, the Sanctuary, O Lord, which Thy Hands have Established. 

18 The LORD shall Reign forever and ever. 

 

י( יט) ָ֣ א   כ  ּו ב  ה ססֵ֨ ֹו ַפְרֹעֵ֜ ְכבָ֤ יו   ְבר  ש  ר  ם ּוְבפ  ב ַבי ָ֔ ֧שֶׁ ֹ֛ק ַוי  ם ְיֹקו  ֖ הֶׁ י ֲעל  ָ֣ ת־מ  ֹ֑ם אֶׁ י ַהי  ֧ ל ּוְבנ  ֹ֛ א  ְשר  ְל֥כּו י  ה ה  ֖ ש  ם ְב֥תֹוְך ַבַיב  ִֽׁ  פ: ַהי 
ַקח  ( כ) ם ַות  ְרי ֵ֨ ה מ  יא ֵ֜ ן ֲא֧חֹות ַהְנב  ף ַאֲהֹרֹ֛ ת־ַהֹת֖ ּה אֶׁ ֹ֑ אן   ְבי ד  ָ֤ צֶׁ ל־הַ  ַות  ִֽׁ ים  כ  יה   נ ש  ָ֔ ים ַאֲחרֶׁ ֖ ת ְבֻתפ  ְמֹחֹלִֽׁ  :ּוב 
ַען( כא) ם ַוַת֥ ֖ הֶׁ ֹ֑ם ל  ְרי  ירּו מ  ָ֤ יֹקו ק   ש  ה ַלִֽׁ ֹאָ֣ י־ג  ִֽׁ ה כ  א ָ֔ ה ְוֹרְכ֖בֹו ֥סּוס ג  ֥ מ  ם ר  ִֽׁ  ס: ַבי 
ע( כב) ה ַוַיַסֵ֨ ָ֤ ל   ֹמשֶׁ א  ְשר  ת־י  ּוף אֶׁ ַים־סָ֔ ְצ֖אּו מ  ּור ַוי  ְדַבר־שֹ֑ ל־מ  ְל֧כּו אֶׁ יםְשֹלִֽׁ  ַוי  ֹ֛ ת־י מ  ר שֶׁ ֖ ְדב  ְצאּו ַבמ  ֥ ם ְולֹא־מ  י  ִֽׁ  :מ 
אּו( כג) ֹבָ֣ ה ַוי  ת  ָ֔ ר  א מ  ָֹ֣ ּו ְול ְכלֵ֗ ִֽׁ ת י  ְשֹת֥ ם   ל  י  ה ַמ  ָ֔ ר  מ  י מ  ֥ ים כ  ֖ ר  ם מ  ֹ֑ ן ה  ֹ֛ ּה ַעל־כ  ֖ א־ְשמ  ִֽׁ ר  ה ק  ִֽׁ ר   :מ 
֧לנּו( כד) ם ַוי  ֹ֛ ע  ה ה  ֥ ר ַעל־ֹמשֶׁ אֹמ֖ ה ל  ִֽׁ ְשתֶׁ  :ַמה־נ 
ק( כה) ְצַעָ֣ ק ַוי  ל־ְיֹקו ֵ֗ הּו אֶׁ ָ֤ ץ ְיֹקו ק   ַויֹור  ְך   ע ָ֔ ם ַוַיְשל  י  ל־ַהַמָ֔ ְמְת֖קּו אֶׁ ַֽי  ם ַוִֽׁ י  ֹ֑ ם ַהמ  ָ֣ ם ש  ֥ ֹו ש  ק לֹ֛ ט ֹח֥ ֖ ְשפ  ם ּומ  ֥ הּו ְוש  ִֽׁ ס   :נ 
ר  ( כו) ֹועַ  ַויֹאמֶׁ מֵ֨ ם־ש  ע א  ְשַמֵ֜ ֹול׀ ת  ָ֣ק ְלקָ֣ ר יךֱאֹלק ְיֹקו  ָ֤ יו   ְוַהי ש  ינ  ה ְבע  יו ֲאַזְנת   ְוַהִֽׁ  ַתֲעשֶָׁ֔ ְצֹות ָ֔ ֖  ְלמ  ַמְרת  יו ְוש  ֹ֑ ל־ֻחק  ה כ  ֲחל ָ֞ ל־ַהַמִֽׁ ִֽׁ  כ 

י ְמת  ר־ַשָ֤ ם   ֲאשֶׁ י  ְצַר  ים ְבמ  ָ֣ ש  יך לֹא־א  לֶָׁ֔ י ע  ֹ֛ י כ  ֥ ֖ק ֲאנ  ך ְיֹקו  ִֽׁ  ס: ֹרְפאֶׁ
אּו( כז) ֹבָ֣ ה ַוי  מ  יל ָ֔ ם א  ים ְוש ֵ֗ ֥ ה ְשת  ֹ֛ ְשר  ת עֶׁ יֹנ֥ ם ע  י  ים ַמ֖ ָ֣ ְבע  ים ְוש  ֹ֑ ר  ם ְתמ  ֖ ם ַוַיֲחנּו־ש  י  ִֽׁ  :ַעל־ַהמ 

 

Alef.  

1. I  :  Describing God’s Actions at the Sea, and praising Him for because of them.  

a. He Is Exalted; He has Thrown Pharoah’s cavalry into the sea. Specific to what 

happened at the Sea. 

b. How God is viewed by the singer—the source of his salvation. General attitude, not 

necessarily dependent upon what took place at the Sea. 

c. A description of how God Revealed Himself at the Sea. While God Takes on various 

Guises as He Interacts with the world, this is the role that He Assumed in this specific 

context. 

d. The effects of God’s Actions against the Egyptians. Specific to what happened at the 

Sea. 

e. God’s Power Directed against His Enemies. Extrapolating from what happened at 

the Sea to reflect HaShem’s Omnipotence when it comes to dealing with His 

Enemies. 

II :  Details of how God Defeated the Egyptians at the Sea, and extrapolating from these 

details God’s Ability to deal with those who interfere with His Designs. 

a. God Deals summarily with His enemies and Destroys them totally. Generalization 

arising in aftermath of what transpired at the Sea. 

b. How a path was created for the Jews in the midst of the Sea. Detailed description of 

the miraculous nature of this act of Divine Salvation. 

c. The avowed intentions of the enemy. Clarifying that the Egyptian enemy by his cruel 

designs, justified his ultimate destruction.  

d. The undoing of the miraculous path allowing the Jews to escape, in order to destroy 

the Egyptians. Additional details of the miracle that HaShem Wrought at the Sea.  
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e.  Praise of HaShem in light of the miracles that He Generated at the Sea. Rhetorical 

question regarding the futility of comparing God with any other deity or force. 

III :  The consequences resulting from the miracles at the Sea. 

a. A cause-and-effect between God’s Actions and the destruction of the Egyptians. In 

light of what follows, this was not only to benefit the Jews in the “short run” in terms 

of the threat posed to their existence by the Egyptians, but it also set a tone for how 

other nations would have to think about dealing with them in the future.  

b. How what took place at the Sea was part of God’s Master Plan, to bring the Jews to 

His Land and for them to fabricate the Tabernacle/Temple. The Jews had to be 

rescued in order for the overall Plan to go forward.  

c., d., ½ e. The reports of what occurred at the Sea will give pause to other nations in the 

area. Although the events had no effect upon the Amalekites (Shemot 17:8), it 

definitely figured into how other nations decided to deal with the Jews as they 

approached their lands.  

½ e. By virtue of God having Saved the Jews, He now Has that much more of a Claim 

upon them and Is that much more Justified in Demanding compliance with His 

Directives. The implication for the day-to-day lifestyle of the Jewish people.  

IV :  Details regarding HaShem’s Overall Plan and a conclusion to be drawn from the entire 

experience.  

                              a.   What HaShem Intends when the people reach their ultimate destination, the Holy                    

Land.  

 b.   HaShem’s eternal Connection with the Jewish people and the world that He 

Created.  

2.    

ז( א) ָ֣ ה   א  יר־ֹמשֶׁ ִֽׁ י י ש  ל ּוְבנ ֵ֨ א ֵ֜ ְשר  ה י  ָ֤ יר  ת־ַהש   אֶׁ
ק ַהזֹאת   יֹקו ָ֔ ר ַויֹאְמ֖רּו ַלִֽׁ אֹמֹ֑ ה ל  יר  ָ֤ ש  יֹקו ק   א  י־ ַלִֽׁ ִֽׁ כ 
ה ֹאָ֣ ה ג  א ָ֔ ה ְוֹרְכ֖בֹו ֥סּוס ג  ֥ מ  ם ר  ִֽׁ  :ַבי 

י( ב) ָ֤ ז  ת   ע  ְמר  י קּה ְוז  ֖ י־ל  ְַֽיה  ה ַוִֽׁ ֹ֑ ישּוע  ִֽׁ ָ֤ה ל  י   זֶׁ  קל 
הּו י ֱאֹלקי ְוַאְנו ָ֔ ֖ ב  ְנהּו א  ִֽׁ  :ַוֲאֹרְממֶׁ

ָ֖ק( ג) יׁש ְיֹקו  ִ֣ ה א  ָ֑ מ  ְלח  ֖ק מ  ֹו ְיֹקו   :ְשמִֽׁ
ת( ד) ה ַמְרְכֹב֥ י֖לֹו ַפְרֹעֹ֛ ה ְוח  ָ֣ ֹ֑ם י ר  ר ַבי  ְבַח֥ יו ּומ  ֖ ש  ל  ִֽׁ  ש 

ּוף ֻטְב֥עּו  :ְבַים־סִֽׁ
ת( ה) ֹ֑מּו ְתֹהֹמ֖ ְמצֹוֹ֖לת י ְר֥דּו ְיַכְסֻי ֶבןְכמֹו־ ב  ָֽ  :א 
ינְ י( ו) ָֽ ק ךִ֣ ְמ  י ְיֹקו ָ֔ ֖ ר  חַ  נְֶׁאד  יְנך֥  ַבֹכֹ֑ ִֽׁ ֖ק ְימ  ץ ְיֹקו  ְרַע֥  ת 

ִֽׁב  :אֹוי 

ית   ( יב) יְנך  י נ ט   ִ֣ מֹו ְמ  ֖ ע  ְבל  ץ ת  רֶׁ ִֽׁ  :א 
ית  ( יג) ֥ ּו ְבַחְסְדך֖  נ ח  ְלת   ַעם־זָ֣ ֹ֑ א  ְלת   ג  ַה֥ ְזך֖  נ  ל־ ְבע  אֶׁ

֥ה ך ְנו  ִֽׁ ְדשֶׁ  :ק 
ְמ֥עּו( יד) ִֽׁ ים ש  ֖ ּון ַעמ  זֹ֑ ְרג  יל י  ָ֣ ז ח  ַחָ֔ י א  ֖ ת ֹיְשב  שֶׁ ִֽׁ  :ְפל 
ז( טו) ָ֤ ְבֲהלּו   א  י נ  ִ֣ ֹום ַאּלּופ  י ֱאדָ֔ ִ֣ יל  ב א  ֖מֹו מֹוא ָ֔ אֲחז  ִֹֽׁ  י

ַעד ֹ֑ גּו ר  ֹמֹ֕ ל נ  י ֹכ֖ ֥ ַען ֹיְשב  ִֽׁ  :ְכנ 
ל( טז) ֹפֵ֨ ם ת  ָ֤ יהֶׁ ה   ֲעל  ת  ימ   ַחד א  ל ו ַפָ֔ ְגֹד֥  ְזרֹוֲעך֖  ב 

ּו ְדמָ֣ ֶבןכ   י  ָ֑ ר א  קְיקֹ  ַעְמך   ַעד־ַיֲעֹבָ֤ ר ו ָ֔ ד־ַיֲעֹב֖  ַעם־֥זּו ַעִֽׁ
ית   ִֽׁ נ   :ק 

 

 

ְמ֥עּו( יד) ִֽׁ ים ש  ֖ ּון ַעמ  זֹ֑ ְרג  יל י  ָ֣ ז ח  ַחָ֔ י א  ֖ ת ֹיְשב  שֶׁ ִֽׁ  :ְפל 
ז( טו) ָ֤ ְבֲהלּו   א  י נ  ָ֣ ֹום ַאלּופ  י ֱאדָ֔ ָ֣ יל  ב א  ֖מֹו מֹוא ָ֔ אֲחז  ִֹֽׁ  י

ַעד ֹ֑ גּו ר  ֹמֹ֕ ל נ  י ֹכ֖ ֥ ַען ֹיְשב  ִֽׁ  :ְכנ 
ל( טז) ֹפֵ֨ ם ת  ָ֤ יהֶׁ ה  א   ֲעל  ת  ַחד ימ   ל ו ַפָ֔ ְגֹד֥  ְזרֹוֲעך֖  ב 

ּו ְדמָ֣ ן י  בֶׁ ֹ֑ א  רע כ  ק ַעְמך     ַד־ַיֲעֹבֹ֤ ר   ְיֹקו   ד־ַיֲעֹבָ֖  ַעָֽ
ית   ַעם־֥זּו ָֽ נ   :ק 

ית   ( יב) יְנךָ֔  נ ט   ָ֣ מֹו ְימ  ֖ ע  ְבל  ץ ת  רֶׁ ִֽׁ  :א 
ית  ( יג) ֥ ח  ּו ְבַחְסְדך֖  נ  ְלת   ַעם־זִ֣ ָ֑ א  ְלת   ג  ַה֥ ְזך֖  נ   ְבע 

֥ ל־ְנו  ך האֶׁ ִֽׁ ְדשֶׁ  :ק 
 
 

 

 

Beit.  



4 
 

1. The basic difference between their approaches is whether the repetition of the words “Ad 

Ya’avor” is merely literary and therefore does not connote anything additional to the simple 

meaning, or, as stated by Ibn Ezra, does it reflect the long duration of the process, which 

would not have been sufficiently reflected in a single usage of the verb.  

2. In the two instances of Tehillim, additional clarification is added to the sense of the doubled 

word  in the second instance, i.e., what is going to happen to the enemies of HaShem? They 

will be destroyed; How long will the wicked do something objectionable? That is “exult”. 

Therefore this parallels Shemot 15:6—The Right Hand of HaShem that Is so Glorious—how 

Is It glorious? By Destroying enemies. However in the case of 15:16, no additional 

clarification is provided in the text with respect to the second instance of “Ya’avor”. 

Therefore RaShI does not interpret it in the way that he interpreted the earlier v. 6. 

Gimel.  

1. The difficulty that the two commentators grapple with is the implication that HaShem’s 

Kingship will take place at some future time (“Yimloch”), and therefore is not the case in the 

present.  

2. RaMBaN argues that if this was the only instance of this grammatical construction with 

respect to God’s Impact on the world, perhaps there would be a question. But in fact, there 

are many instances of similar language, and therefore the clear intent of such texts is not to 

negate HaShem’s Kingship from an earlier time.  

3. Onkelos could be defended from the three counter-arguments that RaMBaN invokes:  

a. Tehillim 104:31: the implication is that HaShem’s Glory is already established, and a 

wish is expressed that It should Remain so forever. Consequently there is no suggestion 

that it will only begin in the future. 

b. Ibid. 72:19 : HaShem’s Glory Is Already apparent in some locales. The wish is expressed 

that If should Fill the entire earth.  

c. Kaddish: HaShem’s Great Name should Expand and Become that much Holier. But that 

does not mean that presently it is not so.  

d. I Divrei HaYomim 17:24 : HaShem’s Name Should Be perceived as true and Should 

Expand. But that does not mean that presently It is not in Evidence.  

Daled.  

1. RaShI: “When” 

Ibn Ezra: “At the same time as” connoting that the saving of the Jews and the destruction of 

the Egyptians took place not sequentially but rather simultaneously.  

RaMBaN: re when the Song was sung--“Immediately following” or “simultaneously” as the 

people were walking on dry land in the midst of the Sea 

R aShBaM: “Once the Egyptians were destroyed” while the Jews has already emerged on the 

other side of the Sea.  

2. Ibn Ezra is the only one who claims that the salvation of the Jews and the destruction of the 

Egyptians literally occurred at the same time, thereby creating an extra dimension of 

miracle. The other commentators understand the verse as at best recording the events as 

one happening after the other.  

3. RaMBaN’s main objection to Ibn Ezra is that the phenomenon of a miracle within a miracle 

is not indicated by anything in this Song or in the record of the event itself.  

RaMBaN’s argument could be countered by pointing to Shemot 14:22-3 : 
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22 And the children of Israel went into the midst of the sea upon the dry ground; and 

the waters were a wall unto them on their right hand, and on their left. 23 And the 

Egyptians pursued, and went in after them into the midst of the sea, all Pharaoh's 

horses, his chariots, and his horsemen. 

While the verses could be read as demonstrating that this happened sequentially, they 

could also be invoked to support Ibn Ezra’s contention. 

4. Shemot 16:34 As the LORD Commanded Moshe, so Aharon laid it up before the Testimony,  

to be kept. 

  Yirmiyahu 16:16-7 16 “Behold, I will Send for many fishers,” Saith the LORD, “and they shall 

fish them; and afterward I will Send for many hunters, and they shall hunt them from 

every mountain, and from every hill, and out of the clefts of the rocks. 17 For Mine 

Eyes are upon all their ways, they are not hid from My Face; neither is their iniquity 

concealed from Mine Eyes.” 

RaShBaM claims that the second half of Shemot 15:19 is describing something that had 

already happened.  

The two parallel texts that he cites are Shemot 16:34, where instructions are given to place 

the Mann in the Aron. However, what is stated at the end of the verse refers to the fact 

that before the Mann was placed there, the Tablets had already been put there earlier.  

In  Yirmiyahu, the end of 16:17 is describing what had previously happened, that 

precipitated the punishments that God Describes in v. 16 and the first half of 17.  

Heh.  

1. + 2.  

ה  בשמות יז: ם  ֹמשֶָׁ֔ הֶׁ ר ל  אמֶׁ ָֹ֤ ה ַוי ֹ֑ ְשתֶׁ ם ְונ  י  נּו ַמ֖ ֥ ּו ְתנּו־ל  אְמרָ֔ ָֹ֣ ה ַוי ם־ֹמשֶָׁ֔ ם  ע  ע  ב ה  ַֽרֶׁ ָ֤ יבּון  ַוי  יַמה־ְתר  ִדִ֔  ִעמָּ

ת־  ׃ה'ַמה־ְתַנ֖סּון אֶׁ
 

הֶׁ  :מגכזבראשית  ל ל  ְשַאָ֤ ל ֹם  ַוי  ן וםְִ֔לשָּ ֖ ק  ֥ם ַהז  יכֶׁ ֹום ֲאב  לֹ֛ ר ֲהש  אמֶׁ ֵֹ֗ ם  ַוי ֹ֑ ר ֲאַמְרתֶׁ ָ֣ ֲאשֶׁ

י׃ ִֽׁ נּו ח  ֖ עֹודֶׁ  ַהִֽׁ
 

ַע  חיהושע ט: ם ְיהֹוֻשֹ֛ ֧ יהֶׁ ר ֲאל  אמֶׁ ֵֹ֨ ְֹ֑חנּו ַוי יך ֲאנ  ָ֣ דֶׁ ַע ֲעב  ל־ְיהֹוֻש֖ אְמ֥רּו אֶׁ ִֹֽׁ י ַוי ֥ אּו םַ֖אתֹ מ  ֹבִֽׁ ן ת  י  ַא֥  ׃ּומ 

 

י יזשופטים יט: א ע  ָ֣ ש  ן ַוי  ֹ֛ ק  יש ַהז  ֧ א  ר ה  אמֶׁ ֵֹ֨ יר ַוי ֹ֑ ע  ב ה  ְרֹחָ֣ ַח ב  ֖ ֹאר  ִֽׁ יש ה  ֥ א  ת־ה  יו ַוַיְַֹֽ֛רא אֶׁ נ ה נ ֵ֗ ֥ ן  ְךֵ֖תלֵֹא  י  ַא֥ ּומ 

ֹוא בִֽׁ  ׃ת 

 

In the three cases other than the one in Shemot, the Ta’am that marks the end of the first 

question is either a Zakef Katan ( ָ֔ב) or a Tipcha ( ֖ב), but in the case of Shemot 17:2, the 

note that indicates the end of the first question is also a Zakef Katan ( ָ֔ב), but whereas with 

respect to בראשית כז, the phrase that follows is able to stand alone as an independent 
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clause as indicated by the Ta’amim: Revi’a ( ֵ֗ב), Tevir ( ֹ֛ב), Mercha ( ֥ב), Tipcha ( ֖ב), the last 

Ta’amim in Shemot 17:2 are a dependent clause: Tipcha ( ֖ב), and Sof Posuk.  

The difference between the verse in Shemot and the others could be because the two 

questions in Shemot 17:2 are actually a single question, i.e., if the people are arguing with 

Moshe who was Chosen by HaShem to lead them, then in effect they are also arguing with 

HaShem. (In effect, the problems in Shemot following the splitting of the Sea as well as the 

incidents that follow BaMidbar 11, although ostensibly challenges to Moshe’s authority, are 

actually challenges to HaShem’s Authority.) 

3.     

יב ז ָ֣ ה ַעל־ר  ֹ֑ יב  ה ּוְמר  ֖ ֹום ַמס  קָ֔ ם ַהמ  ָ֣ א  ש  ְקר  ת־ ַוי  ם אֶׁ ָ֤ ל ַנֹסת  ל ְוַעֵ֨ א ֵ֗ ְשר  ָ֣י י  ר ֲהי ֧  ה'׀ ְבנ  אֹמָ֔ ן׃ ה'ש ל  י  ִֽׁ ם־א  נּו א  ֖ ְרב   ְבק 

Two reasons are given in the verse re why the place was called “Masa U’Meriva”: 1) the 

controversy that beset the Jewish people, and 2) their challenge to God’s Hashgacha Pratit. 

The end of the first reason is marked by a Revi’a ( ֵ֗ב), which sets it apart from the second 

question that is an independent clause beginning with a Pashta (  ב).  

4.    A Revi’a would have served as a more definitive end of the first question.  


