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Kriya LeYom Rishon Shel Chag HaPesach Shemot 12:21-51 

Bo 5720 “The Pesach Sacrifice” (Reading for the first day of Pesach) http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=1061  

  יב פרק שמות
א( כא) ָ֥ ְקר  ה ַויִּ ֶׁ֛ ָ֥י ֹמש  ְקנ  ל־זִּ ל ְלכ  ֵ֖ א  ְשר  ר יִּ אמ  ֹֹּ֣ ם ַוי ֶ֑ ה  ְש֗כּו ֲאל  ִֽ ָ֥ם ּוְק֨חּו מִּ כ  אן ל  ֶֹׁ֛ ֵ֖ם צ יכ  ְשְפֹחת  ּו ְלמִּ ַסח ְוַשֲחטָ֥ ִֽ  :ַהפ 
ם( כב) ת ּוְלַקְחת ֶּ֞ ֗זֹוב ֲאֻגַדֹּ֣ ם   א  ם ּוְטַבְלת  ֹּ֣ ר־ַבַסף   ַבד  ם ֲאש  ֶּ֤ ַגְעת  ל־ַהַמְשקֹוף   ְוהִּ י א  ֹּ֣ ל־ְשת  ת ְוא  ן־ ַהְמזּוֹזֹ֔ ם מִּ ֵ֖ ר ַהד  ֹּ֣ ף ֲאש  ֶ֑  ַבס 

ם א ְוַאת ֗ ָֹ֥ ּו ל ְצאֶׁ֛ יש ת  ָ֥ ֹו אִּ יתֵ֖ ַתח־ב  ִֽ פ  ר מִּ ק   :ַעד־ֹבִֽ
ר( כג) ַבֹּ֣ ף ְיֹקו ק   ְוע  ְנֹגֹּ֣ ְצַריִּ  לִּ ת־מִּ ה ם  א  ֶּ֤ א  ם   ְור  ת־ַהד  ֹוף א  ל ַעל־ַהַמְשקֹ֔ י ְוַעֵ֖ ֹּ֣ ת ְשת  ח ַהְמזּוֹזֶ֑ ַסֶּ֤ ַתח ַעל־ ְיֹקו ק   ּופ  א ַהפ ֹ֔ ֶֹּ֤ ן   ְול ת   יִּ

ית א ַהַמְשחִֹּ֔ ָֹ֥ ב ֵ֖ם ל  יכ  ת  ל־ב  ף א  ְנֹגִֽ  :לִּ
ם( כד) ֵ֖ ר ּוְשַמְרת  ֹּ֣ ב  ת־ַהד  ה א  ֶ֑ ק־ְלךָ֥  ַהז  ֵ֖יך ְלח  נ  ם ּוְלב  ִֽ  :ַעד־עֹול 
ה( כה) י ֶּ֞ אּו ְוה  ֹבֹּ֣ י־ת  ִֽ ץ כִּ ר  א ֗ ל־ה  ר א  ן ֲאש ֨ ֵּ֧ ת  ֶׁ֛ק יִּ ֵ֖ם ְיֹקו  כ  ר ל  ֹּ֣ ר ַכֲאש  ֶ֑ ב  ם דִּ ֵ֖ ה ּוְשַמְרת  ָ֥ ֲעֹבד  ת־ה  את א  ִֹֽ  :ַהז
ה( כו) י ָ֕ ּו ְוה  י־יֹאְמרָ֥ ִֽ ֵ֖ם כִּ יכ  ֶ֑ם ֲאל  ה ְבנ יכ  ֶׁ֛ ה מ  ָ֥ ֲעֹבד  את ה  ֵֹ֖ ם ַהז ִֽ כ   :ל 
ם( כז) ַסח ַוֲאַמְרת ֶּ֡ ַבח־פ ֨ ִֽ קַלִֽ  ֜הּוא ז  ר יֹקו ֗ ֹּ֣ ַסח ֲאש  י פ ָּ֠ ֶּ֤ ת  ל   ַעל־ב  א  ְשר  י־יִּ ִֽ ם ְבנ  יִּ ְצַרֹ֔ ֹו ְבמִּ ְגפָ֥ ם ְבנ  יִּ ְצַרֵ֖ ת־מִּ ינּו א  ֹּ֣ ת  ת־ב  יל ְוא  ֶ֑ צִּ ד הִּ ֹקָ֥  ַויִּ

ם ֵ֖ ע  ּו ה  ְשַתֲחוִֽ ִֽ  :ַויִּ
ּו( כח) ְלכָ֥ ּו ַוי  ַַֽיֲעשֵ֖ ֹּ֣י ַוִֽ ל ְבנ  ֶ֑ א  ְשר  ר יִּ ֵּ֧ה ַכֲאש ֨ ּו  ֶׁ֛ק צִּ ה ְיֹקו  ָ֥ ת־ֹמש  ן א  ן ְוַאֲהֹרֵ֖ ָ֥ ּו כ  שִֽ  ס: ע 
י׀( כט) ֹּ֣ י ַוְיהִּ ֹּ֣ ה ַבֲחצִּ ְיל  יֹקו ק   ַהַל֗ ֹּ֣ה ַוִֽ כ  ל־ְבכֹור   הִּ ץ כ  ר  ֹּ֣ ם   ְבא  ְצַריִּ ר מִּ ְבֹכֶּ֤ ב ַפְרֹעה   מִּ ֹּ֣ ֹו ַהֹיש  ְסאֹ֔ ד ַעל־כִּ ֹור ַעַ֚ י ְבכֹּ֣ ֹ֔ ר ַהְשבִּ ֵ֖ ית ֲאש  ֹּ֣  ְבב 

ֹור ל ַהבֶ֑ ֹור ְוֹכֵ֖ ה ְבכָ֥ ִֽ מ   :ְבה 
ם( ל) ק  הפַ  ַוי ֨ ה ְרֹע֜ ְיל  ּוא ַל֗ יו   הֶּ֤ ד  ם ְוכ ל־ֲעב  יִּ ְצַרֹ֔ י ְוכ ל־מִּ ֶׁ֛ ה ַוְתהִּ ָ֥ ק  ה ְצע  ֵ֖ ם ְגֹדל  יִּ ֶ֑ ְצר  ין ְבמִּ ֹּ֣ י־א  ִֽ ת כִּ יִּ ר ַבֹ֔ ָ֥ ם ֲאש  ֵ֖ ין־ש  ִֽ ת א  ִֽ  :מ 
א  ( לא) ְקר  ה ַויִּ ן ְלֹמש ֨ ְלַאֲהֹר֜ ה ּוִֽ ְיל  ר   ַל֗ אמ   ֹ ּומּו ַוי ֹוְך ְצאּו   קֶּ֤ תֹּ֣ י מִּ ם ַעמִֹּ֔ ֵ֖ ֹּ֣י ַגם־ַאת  ל ַגם־ְבנ  ֶ֑ א  ְשר  ּו יִּ ּו ּוְלכֶׁ֛ ְבדָ֥ ֵ֖ק עִּ ת־ְיֹקו  ם א  ִֽ ְרכ   :ְכַדב 
ם( לב) ָ֥ם ַגם־צֹאְנכ ֨ ּו ַגם־ְבַקְרכ  ר ְקחֶׁ֛ ָ֥ ם ַכֲאש  ֵ֖ ַבְרת  כּו דִּ ֶ֑ ם ו ל  ֵ֖ ַרְכת  ִֽ י ּוב  ִֽ  :ַגם־ֹאתִּ
ֱחַזֶּ֤ק( לג) ם   ַות  יִּ ְצַר  ם מִּ ע ֹ֔ ר ַעל־ה  ֵ֖ ם ְלַמה  ֹּ֣ ץ ְלַשְלח  ר  ֶ֑ א  ן־ה  ָ֥  מִּ ּו יכִּ ְמרֵ֖ נּו א  ָ֥ ים ֻכל  ִֽ תִּ  :מ 
א( לד) ָ֥ ש  ם ַויִּ ֶׁ֛ ע  ֹו ה  קֵ֖ ת־ְבצ  ם א  ר  ֹּ֣ ץ ט  ֶ֑ ם י ְחמ  ֶׁ֛ ְשֲאֹרת  ת מִּ ם ְצֻרֹרָ֥ ֵ֖ ְמֹלת  ם ְבשִּ ִֽ ְכמ   :ַעל־שִּ
ל( לה) ָ֥ א  ְשר  י־יִּ ּו ּוְבנ  שֵ֖ ר ע  ְדַבֹּ֣ ה כִּ ֶ֑ ְשֲאלּו   ֹמש  ַֽיִּ ם ַוִֽ יִּ ְצַרֹ֔ מִּ ף מִּ ֶׁ֛ס  י־כ  י ְכל  ָ֥ ב ּוְכל  ֵ֖ ה  ת ז  ֹלִֽ  :ּוְשמ 
ק( לו) יֹקו ֶּ֞ ן ַוִֽ ן נ ַת֨ ָ֥ ת־ח  ם א  ֶׁ֛ ע  ָ֥י ה  ינ  ם ְבע  יִּ ְצַרֵ֖ ּום מִּ לֶ֑ ּו ַוַיְשאִּ ְַֽיַנְצלֵ֖ ם ַוִֽ יִּ ִֽ ְצר  ת־מִּ  פ: א 
ּו( לז) ְסעֵּ֧ ל ַויִּ ֶׁ֛ א  ְשר  י־יִּ ִֽ ס ְבנ  ֵ֖ ַרְעְמס  ה מ  ת  ֨אֹות ֻסֹכֶ֑ ש־מ  ף ְכש  ל  ֵּ֧ י א  ֶׁ֛ ים ַרְגלִּ ֵ֖ רִּ ד ַהְגב  ף ְלַבָ֥ ִֽ ט   :מִּ
ָ֥ ( לח) בְוַגם־ע  ב ר  ה ַרֵ֖ ֹּ֣ ל  ם ע  ֶ֑ ת  אן אִּ ֹֹּ֣ ר ְוצ ק ֹ֔ ֵ֖ה ּוב  ְקנ  ד מִּ ָ֥ ב  ד כ   :ְמֹאִֽ
ק ַויֹא֨פּו( לט) צ ֜ ת־ַהב  ר א  יאּו ֲאש ֨ ֵּ֧ ם הֹוצִּ יִּ ְצַרֶׁ֛ מִּ ת מִּ ֹות ֻעֹגָ֥ י ַמצֵ֖ ֹּ֣ א כִּ ֹֹּ֣ ץ ל ֶ֑ מ  ּו ח  י־ֹגְרשֹּ֣ ִֽ ם כִּ יִּ ְצַר֗ מִּ א מִּ ֶֹּ֤ ְִֽכלּו   ְול הַ  י  ְתַמְהמ ֹ֔ ה ְלהִּ ֵ֖ ד   ְוַגם־צ 

ּו שָ֥ ם לֹא־ע  ִֽ ה   :ל 

Alef.  

  .א1

 םש
א( כא) ָ֥ ְקר  ה ַויִּ ֶׁ֛ ל־זִּ  ֹמש  ָ֥יְלכ  ל ְקנ  ֵ֖ א  ְשר  ר יִּ אמ  ֹֹּ֣ ם ַוי ֶ֑ ה   ֲאל 

1)  ִֽ ָ֥ם ּוְק֨חּו ְש֗כּומִּ כ  אן ל  ֶֹׁ֛ ֵ֖ם צ יכ  ְשְפֹחת   ְלמִּ
ּו ַסח ְוַשֲחטָ֥ ִֽ  :ַהפ 

ם (4( כב) ת ּוְלַקְחת ֶּ֞ ֗זֹוב ֲאֻגַדֹּ֣ ם   א  ם ּוְטַבְלת  ֹּ֣  ַבד 
ר־ַבַסף   ם ֲאש  ֶּ֤ ַגְעת  ל־ַהַמְשקֹוף   ְוהִּ י א  ֹּ֣ ל־ְשת   ְוא 
ת ן־ ַהְמזּוֹזֹ֔ ם מִּ ֵ֖ ר ַהד  ֹּ֣ ף ֲאש  ֶ֑ ם ַבס  א ְוַאת ֗ ָֹ֥  ל
ּו ְצאֶׁ֛ יש ת  ָ֥ ֹו אִּ יתֵ֖ ַתח־ב  ִֽ פ  ר מִּ ק   :ַעד־ֹבִֽ

ר( כג) ַבֹּ֣ ף ְיֹקו ק   ְוע  ְנֹגֹּ֣ ם   לִּ ְצַריִּ ת־מִּ ה א  ֶּ֤ א  ם   ְור  ת־ַהד   א 
ֹוף ל ַעל־ַהַמְשקֹ֔ י ְוַעֵ֖ ֹּ֣ ת ְשת  ח ַהְמזּוֹזֶ֑ ַסֶּ֤  ְיֹקו ק   ּופ 

ַתח ַעל־ א ַהפ ֹ֔ ֶֹּ֤ ן   ְול ת  ית יִּ א ַהַמְשחִֹּ֔ ָֹ֥ ב ל־ ל  א 
ֵ֖ם יכ  ת  ף ב  ְנֹגִֽ  :לִּ

םּוְשמַ ( כד) ֵ֖ ר ְרת  ֹּ֣ ב  ת־ַהד  ה א  ֶ֑ ק־ְלךָ֥  ַהז  ֵ֖יך ְלח  נ   ּוְלב 
ם ִֽ  :ַעד־עֹול 

ה (8( כה) י ֶּ֞ אּו ְוה  ֹבֹּ֣ י־ת  ִֽ ץ כִּ ר  א ֗ ל־ה  ר א  ן ֲאש ֨ ֵּ֧ ת  ֶׁ֛ק יִּ  ְיֹקו 
ֵ֖ם כ  ר ל  ֹּ֣ ר ַכֲאש  ֶ֑ ב  ם דִּ ֵ֖ ה ּוְשַמְרת  ָ֥ ֲעֹבד  ת־ה   א 

את ִֹֽ  :ַהז

  יב פרק שמות
ר( א) אמ  ֶֹּ֤ ה ְיֹקו ק   ַוי ֹּ֣ ל־ֹמש  ן א  ל־ַאֲהֹרֹ֔ ִֽ ץ ְוא  ר  ָ֥  ְבא 

ם יִּ ְצַרֵ֖ ר מִּ אֹמִֽ  :ל 
ש( ב) ד  ה ַהֹחֵּ֧ ֶׁ֛ ֵ֖ם ַהז  כ  אש ל  ֹֹּ֣ ים ר ֶ֑ שִּ ֹון ֳחד  אשָ֥  הּוא   רִּ

ם כ ֹ֔ י ל  ֵ֖ ְדש  ה ְלח  ִֽ נ   :ַהש 
ת ַדְב֗רּו( ג) ל־ֲעַדֶּ֤ ל־כ  ִֽ ל   א  א  ְשר  ר יִּ אֹמֹ֔ שֵֹ֖ (1 ל  ע   רב 

ש ד  ה ַלֹחֹּ֣ ֶ֑ ּו ַהז  ְקחֹּ֣ ם ְויִּ ה ֗ יש ל  ֶׁ֛ ה אִּ ָ֥ ת ש  ֹבֵ֖ ית־א   ְלב 
ה ָ֥ יִּת ש  ִֽ  :ַלב 

ט( ד) ְמַעֹּ֣ ם־יִּ ת   ְואִּ ת ַהַביִּ ְהיֹוֹּ֣ ה   מִּ ש  ח מִּ ַקֹּ֣  ֗הּוא ְול 
ֹו נֶׁ֛ ב ּוְשכ  ֹרָ֥ ֹו ַהק  יתֵ֖ ל־ב  ת א  ְכַסֹּ֣ ת ְבמִּ ֹשֶ֑ יש ְנפ   אִַּ֚
י ֹּ֣ ֹו ְלפִּ ְכלֹ֔ סּו א  ֹכֵ֖ ה ת  ִֽ  :ַעל־ַהש 

ה (2( ה) ָ֥ ים ש  ֶׁ֛ מִּ ָ֥ר ת  כ  ֵ֖ה ז  נ  ן־ש  ֹּ֣ה ב  ְהי  ֶ֑ם יִּ כ  ן־ ל  מִּ
ים ָ֥ שִּ ים ַהְכב  ֵ֖ זִּ עִּ ן־ה  חּו ּומִּ ִֽ ק   :תִּ

ֶּ֤ה (3( ו) י  כ ם   ְוה  ת ל  ר  ְשמ ֹ֔ ד ְלמִּ ה ַעֹּ֣ ָ֥ ע  ר ַאְרב  ֶׁ֛ ש  ֹום ע   יֵ֖
ש ד  ה ַלֹחֹּ֣ ֶ֑ ּו ַהז  ֲחטֹּ֣ ל ֹא֗תֹו ְוש  ל ֹכֶׁ֛ ל ְקַהָ֥ ֵ֖ א  ְשר  ת־יִּ  ֲעַדִֽ

ין ָ֥ ם ב  יִּ ִֽ ַעְרב   :ה 
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ה( כו) י ָ֕ ּו ְוה  י־יֹאְמרָ֥ ִֽ ֵ֖ם כִּ יכ  ֶ֑ם ֲאל  ה ְבנ יכ  ֶׁ֛ ה מ  ָ֥ ֲעֹבד   ה 
את ֵֹ֖ ם ַהז ִֽ כ   :ל 

ם( כז) ַסח ַוֲאַמְרת ֶּ֡ ַבח־פ ֨ ִֽ ק ֜הּוא ז  יֹקו ֗ ר ַלִֽ ֹּ֣ ַסח ֲאש   פ ָּ֠
י ֶּ֤ ת  ל   ַעל־ב  א  ְשר  י־יִּ ִֽ ם ְבנ  יִּ ְצַרֹ֔ ֹו ְבמִּ ְגפָ֥ ת־ ְבנ  א 
ם יִּ ְצַרֵ֖ ינּו מִּ ֹּ֣ ת  ת־ב  יל ְוא  ֶ֑ צִּ ד הִּ ֹקָ֥ ם ַויִּ ֵ֖ ע  ּו ה  ְשַתֲחוִֽ ִֽ  :ַויִּ

ּו( כח) ְלכָ֥ ּו ַוי  ַַֽיֲעשֵ֖ ֹּ֣י ַוִֽ ל ְבנ  ֶ֑ א  ְשר  ר יִּ ֵּ֧ה ַכֲאש ֨ ּו  ֶׁ֛ק צִּ  ְיֹקו 
ה ָ֥ ת־ֹמש  ן א  ן ְוַאֲהֹרֵ֖ ָ֥ ּו כ  שִֽ  ס: ע 

  

ְקחּו   (4( ז)  ִֽ ם ְול  ן־ַהד ֹ֔ ּו מִּ ְתנֶׁ֛ ִֽ י ְונ  ָ֥ ת ַעל־ְשת   ַהְמזּוֹזֵ֖
ֹוף ל ְוַעל־ַהַמְשקֶ֑ ים ַעַ֚ תִֹּ֔ ֹּ֣ ּו ַהב  ר־יֹאְכלָ֥ ֹו ֲאש   ֹאתֵ֖

ם ִֽ ה   :ב 
ּו (5( ח) ְכלָ֥ ר ְוא  ֵ֖ ש  ת־ַהב  ה א  ְיל  ה ַבַלֹּ֣ ֶ֑ ש ַהז  ֹּ֣ י־א   ְצלִּ

ֹות ים ּוַמצֹ֔ ֵ֖ הּו ַעל־ְמֹררִּ  :יֹאְכֻלִֽ
ּו( ט) ּנּו  מִּ  ַאל־תֹאְכלֶּ֤ א מ   ל נ ֹ֔ ָ֥ ש  ל ּוב  ֵ֖ ם ְמֻבש  יִּ ֶ֑ י ַבמ  ֹּ֣  כִּ

ש י־א ֹ֔ ם־ְצלִּ ֹו אִּ יו רֹאשָ֥ ֵ֖ ע  ֹו ַעל־ְכר  ְרבִֽ  :ְוַעל־קִּ
ירּו (6( י) ָ֥ ּנּו ְולֹא־תֹותִּ ֵ֖ מ  ר מִּ ק  ר ַעד־ֹבֶ֑ ָ֥ ּנּו ְוַהֹּנת  ֶׁ֛ מ   מִּ

ר ק  ש ַעד־ֹבֵ֖ ָ֥ א  פּו ב  ְשֹרִֽ  :תִּ
ה   (7( יא) כ  ּו ְוכ  ֹּ֣ם ֹאתֹו  תֹאְכלֹּ֣ ְתנ יכ  ים מ  ֹ֔  ֲחֻגרִּ

ם   יכ  ֲעל  ם ַנִֽ יכ ֹ֔ ֵ֖ם ְבַרְגל  ְלכ  ֶ֑ם ּוַמק  ם ְבי ְדכ  ֶּ֤  ַוֲאַכְלת 
ֹון ֹאתֹו   זֹ֔ פ  ַסח ְבחִּ ָ֥ ּוא פ  ִֽק הֵ֖  :ַליֹקו 

י( יב) ֹּ֣ ַבְרתִּ ם   ְוע  ְצַריִּ ץ־מִּ ר  ִֽ ה ְבא  ְיל  ה   ַבַלֹּ֣ י ַהז  ֶּ֤ יתִּ כ   ְוהִּ
ל־ְבכֹור   ץ כ  ר  ֹּ֣ ם ְבא  יִּ ְצַרֹ֔ ם מִּ ֵ֖ ד  א  ה מ  ֶ֑ מ   ְוַעד־ְבה 
ל־ י ּוְבכ  ָ֥ ם ֱאֹלה  יִּ ְצַרֶׁ֛ ה מִּ ָ֥ ֱעש  ִֽ ים א  ֵ֖ טִּ י ְשפ  ָ֥ ִֽק ֲאנִּ  :ְיֹקו 

י ה  ( יג) ם ְוה  ם ַהד ֨ כ ֜ ת ל  ל ְלֹא֗ ים   ַעֶּ֤ תִּ ר ַהב  ֹּ֣ ם ֲאש  ֹּ֣  ַאת 
ם י   ש ֹ֔ יתִּ אִּ  ם ְור  ת־ַהד ֹ֔ י א  ֵ֖ ַסְחתִּ ֶ֑ם ּופ  כ  א־ ֲעל  ִֹֽ ְול
ה ְהי ֨ ִֽ ָ֥ם יִּ כ  ף   ב  ג  ית נ   י ְלַמְשחִֹּ֔ ֵ֖ ָ֥  ְבַהֹכתִּ ץְבא   ר 

ם יִּ ִֽ ְצר   :מִּ
י ה   (8( יד) ה ַה֨יֹום ְוה  ֶּ֤ ם   ַהז  כ  ֹון ל  רֹ֔ כ  ם ְלזִּ ָ֥ ֹו ְוַחֹגת   ֹאתֵ֖

ג ֶ֑ק ַחֹּ֣ יֹקו  ם ַלִֽ יכ ֹ֔ ת  ת ְלֹדֹרֹּ֣ ֵ֖ם ֻחַקָ֥ הּו עֹול  ֻגִֽ  :ְתח 
ת (9( טו) ְבַעֶּ֤ ים   שִּ ֹות י מִּ לּו ַמצֹּ֣ ְך (10 תֹאכ ֹ֔ ֹום ַאַ֚  ַביֹּ֣

ֹון אשֹ֔ רִּ יתּו ה  ָ֥ ר ַתְשבִּ ֶ֑ם ְשֹאֵ֖ יכ  ת  ב  י׀ מִּ ֹּ֣ ל כִּ ֹּ֣ ל־ֹאכ   כ 
ץ מ ֗ ה ח  ְכְרת ֶּ֞ ש ְונִּ ֶּ֤פ  וא   ַהּנ  ל ַההִּ א ֹ֔ ְשר  יִּ ֹום מִּ יָ֥  מִּ

ן אֹשֵ֖ רִּ ֹום ה  י ַעד־יָ֥ ִֽ עִּ  :ַהְשבִּ
ֹום (11( טז) אשֹון   ּוַביֶּ֤ רִּ ש ה  ד  א־ֹקֹ֔ ְקר   ּוַביֹום   מִּ

י יעִֹּ֔ ש ַהְשבִּ ד  א־ֹקֵ֖ ְקר  ֹּ֣ה מִּ ְהי  ֶ֑ם יִּ כ  ה   ל  אכ  ל־ְמל   כ 
ה ֹּ֣ ש  ם לֹא־י ע  ה ֹ֔ ר ְךַאַ֚  (12 ב  ֹּ֣ ל ֲאש  ֹּ֣ כ  ש י א  פ  ל־נ ֹ֔  ְלכ 

ּוא ֹו הָ֥ ה ְלַבדֵ֖ ָ֥ ש  ם י ע  ִֽ כ   :ל 
ם  ( יז) ת־ַהַמצֹות   ּוְשַמְרת  י א  ם   כִּ֗ צ  ֹום ְבע   ה ַהיֹּ֣  ַהז ֹ֔

י אתִּ ָ֥ ֵ֖ם הֹוצ  יכ  ְבאֹות  ת־צִּ ץ א  ר  ֹּ֣ א  ם מ  יִּ ֶ֑ ְצר   מִּ
ם ֹום ּוְשַמְרת ֶּ֞ ת־ַהיָ֥ ה א  ֶׁ֛ ֵ֖ם ַהז  יכ  ת ְלֹדֹרת   ֻחַקָ֥

ם ִֽ  :עֹול 
ן ('9( יח) אֹשֶּ֡ רִּ ה   ב  ע  ר ְבַאְרב  ש ֨ ֹום ע  ש   יֶּ֤ ד  ב ַלֹח֨ ר  ע ֹ֔  ב 

ּו ת תֹאְכלֵ֖ ד ַמֹצֶ֑ ֹום ַעָּ֠ ד יֹּ֣ ֵּ֧ ח  א  ים ה  ֶׁ֛ ְשרִּ ש ְוע  ד   ַלֹחֵ֖
ב ר  ִֽ ע   :ב 

ת ('10( יט) ְבַעֹּ֣ ים שִּ ר י מִֹּ֔ א ְשֹאָ֕ ָֹ֥ א ל ֵ֖ צ  מ  ֶ֑ם יִּ יכ  ת   ְבב 
י׀ ֹּ֣ ל כִּ ֹּ֣ ל־ֹאכ  ת כ  צ  ה ַמְחמ ֗ ְכְרת ֶּ֞ ש ְונִּ ֶּ֤פ  וא   ַהּנ   ַההִּ

ת ֲעַדֹּ֣ ל מ  א ֹ֔ ְשר  ֵ֖ר יִּ ח ַבג  ְזַרָ֥ ץ ּוְבא  ר  ִֽ א   :ה 
ת( כ) צ  ֵ֖ א כ ל־ַמְחמ  ֹֹּ֣ לּו ל ֶ֑ ם ְבֹכל   תֹאכ  יכ ֹ֔ ת   מֹוְשֹבֹּ֣

ּו ֹות תֹאְכלֵ֖  פ: ַמצִֽ
RaMBaN’s overall question is why so much of the detail that is included in HaShem’s original 

instructions to Moshe (v. 1-20), does not appear to be conveyed by Moshe to the people (v. 

21-8). RaMBaN posits that v. 28, by stating that the people followed everything that 

HaShem had Told Moshe and Aharon, implies that they had been informed of all of the 

details, despite some of this information being omitted in the section recording what Moshe 

told the people.  

On a more specific level, RaMBaN speculates regarding the implication of the word 

“Mashchu” in v. 21 which does not appear as part of God’s original instructions in v. 3. He 
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suggests that since the herds of sheep might have been distant from Goshen, and for that 

matter all of the Egyptian residential areas since the Egyptians considered shepherding 

sheep an “abomination,” it would take some doing to get the sheep to the Jewish homes for 

inspection prior to their being sacrificed. The long distance required to bring the sheep from 

their pasture lands to the Jewish homes is indicated by the word “Mashchu.”  

 .above א See answer  .ב

 From an overall point of view, Abrabanel is addressing the same question raised by  .א2

RaMBaN, i.e., how can the apparent differences in detail between the first and second 

sections of this chapter be accounted for? However, instead of inferring that all of the 

details were conveyed from v. 28 as RaMBaN contends, Abrabanel derives this from the 

appearance in v. 1 of the word “Laimor” (in order to say to others), i.e., the following 

information is being told to Moshe and Aharon with the understanding that they would in 

turn relate the information to the rest of the Jewish people.  

 With respect to the specific issue of “Mashchu,” Abrabanel sees an additional internal 

dialectic between God, Moshe and the people. The commentator suggests that the addition 

of “Mashchu” should be attributed to Moshe’s personal concern that there would be 

reluctance on the part of the people to publicly confront the Egyptians in terms of 

disrespecting their deities. Therefore Moshe was instructing the elders, to whom the second 

section is specifically first addressed (v. 21), to take the initiative and be the first to take the 

sheep in order to model to the rest of the people how to run the gauntlet of potential 

Egyptian displeasure in order to show the proletariat of the Jews what is to be done. The 

Jews respond that this will be unnecessary (end of v. 27, followed by 28), and that they 

would carry out the Commandment immediately without needing anyone to first show 

them the way.  

 When Pharoah proposes to Moshe that the Jews worship God in Egypt proper without .ב

going off into the desert, Moshe responds that this will not sit well with the Egyptians to see 

their gods be slaughtered and sacrificed:  

 Shemot 8:21-3  

21 And Pharaoh called for Moshe and for Aharon, and said: Go ye, sacrifice to your God 

in the land. 22 And Moshe said: It is not meet so to do; for we shall sacrifice the 

abomination of the Egyptians to the LORD our God; lo, if we sacrifice the abomination of 

the Egyptians before their eyes, will they not stone us? 23 We will go three days' 

journey into the wilderness, and sacrifice to the LORD our God, as He shall command us. 

 Both in v. 3, in which God’s Instructions are recorded and v. 21, the summation of Moshe’s .ג

communication with the elders, who in turn were to convey what they were told to the rest 

of the people, the verb L-K-Ch is used. However, in v. 21, “Mishchu” is inserted before 

“U’Kechu,” leading Abrabanel to conclude that this was an alteration attributable exclusively 

to Moshe’s initiative. (HaShem’s Revelation to Moshe and Aharon merely Insisted that this 

was what was to happen, without necessarily offering suggestions as to how it would take 

place. In Moshe’s role as someone who was to actualize God’s Will on the part of the 

people, Abrabanel could claim that Moshe was figuring out a means by which what God 

Decreed would best be Fulfilled.) 

Beit.  
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1. Although one should verbally address the complaints of those who have become alienated, 

according to R. Hirsch, an impression can only be made via personal example, as implied in 

v. 8 “And you will tell your child on that day saying: It was for the sake of this (the Divine 

Service that I am performing via fulfilling the Mitzvot) that HaShem Did for me by Enabling 

me to leave Egypt.” 

2. The end of v. 27 “…And the people bowed the head and worshipped” implies that Moshe 

was dealing with people who were not pushing back regarding carrying out the Mitzvot, but 

rather who were prepared to fulfill them. Therefore the beginning of v. 27 is not seen by R. 

Hirsch as a polemical means to “win hearts and minds” but rather a proclamation and 

affirmation of belief and faith, even in the face of disbelievers. From a conceptual 

perspective, perhaps R. Hirsch did not feel that debate is the path towards belief, but rather 

being impressed with modeled behavior. And if that were so, why should the Tora spend 

time on a futile endeavor, if in fact the questioner in the beginning of v. 27 is the Rasha that 

the Rabbis make him out to be in the Haggada. (The only evidence that we are speaking 

about four different types of children who process ideas differently is when we compare the 

four verses in which is discussed some type of interchange between parent and child. If v. 27 

were approached on its own, we wouldn’t necessarily conclude that the words should be 

understood as challenging and distancing, as opposed to simple curiosity on the part of 

someone who wishes to learn.) 

Gimel.  

The progression with respect to how Pharoah refers to the Jewish people:  

  5:2 “Israel” 

  Ibid. 4 “the people” 

  8:4 “the people” 

  Ibid. 24 “you” 

  9:28 “you” 

  10:7 “the men” 

  12:31 “the children of Israel” 

could be explained as a progressive recognition that they are individuals who are worthy of 

consideration as people and not just as slave assets.  

Therefore, initially, there is a conceptual name “Israel” that is the height of abstraction. 

“People” implies that they are part of the general Egyptian constituency, and therefore their 

role as workers on behalf of the collective should continue undisturbed.  

“You” marks a shift where Moshe and the people are recognized by Pharoah as separate 

entities that might be entitled to their own self-definition rather than continuing to be 

enslaved by the Egyptians.  

“The men” suggests that has further individualized the people into distinct genders and he 

acknowledges that at least the men should pursue their religious responsibilities.  

“Bnai Yisrael” is nomenclature that ties the people to the Divine Promises made to the 

forefathers and further recognition that the imposition of slavery on this nation and 

thereby derailing them from living up to God’s Expectations is improper. 

Daled. 

 The problem that the commentators are addressing is that in v. 8 the people are told to eat .א1

the Korban Pesach along with Matza and Maror, without any consideration that they were 
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in a rush to leave. In v. 39 we are told that the reason that they didn’t allow their dough to 

rise, and instead baked it as Matza is because they were in a hurry to leave. But this reason 

has nothing to do with the original Mitzva to eat Matza mentioned in v. 8 and repeated in v. 

15 and 17.  

 It seems to me that there are essentially two answers, split between RaMBaN on the one .ב    

hand, and R. Ovadia MiBartenura, Ba’al HaTurim and ShaDaL on the other. RaMBaN states 

that the reason why even upon leaving, they could not allow their dough to rise is that the 

restriction of not having Chametz around and only eating Matza during the seven days of 

the Chag applied not only to subsequent commemorations of Pesach, but also to the first 

Pesach in Egypt. Therefore, while they may have been in a hurry to leave Egypt, they were 

nevertheless prohibited from allowing their dough to become Chametz and therefore 

anything other than Matza. The other three commentators insist that the restrictions of an 

entire week without Chametz and only eating Matza during that time applied only to later 

Pesachim, but not the original one observed in Egypt. If they did not allow their dough to 

rise upon their departure from Egypt, it was only because of the need to leave as quickly as 

possible, not due to complying with God’s Instructions.  

 The verse that the Bartenura relies upon for his interpretation is v. 14 which is the .ג    

introduction for the directives to have Matza and not to have Se’or/Chametz for seven days:  

 “And this day shall be unto you for a memorial, and ye shall keep it a feast to the LORD; 

throughout your generations ye shall keep it a feast by an ordinance forever.” In the coming 

years the seven day holiday to be observed, but not the first year when they actually left 

Egypt.  

 :”Because they were banished from Egypt“ .ד    

 RaMBaN: Since they had been banished, it was physically impossible for them to bake their 

food in the city, and therefore the dough will have to be baked on the road—but it still 

would not be allowed to be Chametz even when baking on the road, because the rule of 

seven days without Chametz already applied that first year.  

 ShaDaL: the phrase demonstrates that there was no Mitzva to not have Matza for seven 

days at this point, because if there was such a Mitzva, why not bake the dough immediately 

in Mitzrayim proper? Since we see that they would have preferred to wait for it to leaven in 

Egypt, but they couldn’t because they had been banished, this demonstrates that this was 

simply a matter of logistics rather than Halacha that they turned their dough into Matza and 

did not allow it to ferment. 

 It would appear that Ibn Ezra is agreeing with Bartenura, Ba’al HaTurim and ShaDaL, against  .א2

RaMBaN.  

 Ibn Ezra by the underlined words is demonstrating that on the first Pesach when the Jews .ב  

left Egypt, since the 15th of Nissan should have been a holy day, they should not have been 

travelling, and yet they were. This proves that the commemoration of seven days only 

began the year after the Exodus itself.  

 ,.Ibn Ezra wished to allay the possibility that one could read v. 15 as did RaMBaN, i.e .ג   

requiring adherence to the laws of Yom Tov as well as Chametz and Matza for seven days 

already during the first Pesach in Egypt. Ibn Ezra even goes beyond Bartenura, Ba’al HaTurim 

and ShaDaL when he posits that they did not eat Matza in the desert since their food 

consisted of Manna. By discussing v. 39, he would not be saying anything about what took 
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place in subsequent years, but only that initial year, beyond the symbolism of continuing to 

eat Matza not only at the Seder, but for seven subsequent days as well.   

  

   

 

 

 


