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R. Yaakov Bieler, The Great Principle of the Torah, (Kodesh Press, 2016) Chapter 4 “In All Your Ways 

Know Him” 

  א עמוד סג דף ברכות מסכת בבלי תלמוד
  בה? תלוין תורה גופי שכל קטנה פרשה איזוהי: קפרא בר דרש

  ".ארחתיך יישר והוא דעהו דרכיך )משלי ג:ו( "בכל -
 
 

 : רבא אמר
 .עבירה לדבר אפילו

 
 שם 1עין יעקב

 גנבא אפום מחתרתא רחמנא קרי.  2היינו דאמרי אינשי: אמר ר' פפא:

Berachot 63a 
Bar Kappara expounded:  
What short text is there upon which all the essential 

principles of the Torah depend? (Mishlei 3:6) “In all thy 
ways acknowledge Him and He will Direct thy paths.”   

Rava remarked: 
 Even for a matter of transgression. 
 
Ein Yaakov on Berachot 63a 

                                                           
1 Ein Yaakov (Hebrew: עין יעקב) is a compilation of all the Aggadic material in the Talmud together with 
commentaries. Its introduction contains an account of the history of Talmudic censorship and the term Gemara. It 
was compiled by Jacob ibn Chaviv and (after his death) by his son Rabbi Levi ibn Chaviv... 
https://en.wikipedia.org/wiki/Ein_Yaakov  
In this instance, the Talmud text in Ein Yaakov contains an addition that does not appear in the standard Talmud 
edition of Berachot. While the authenticity of the addition could be challenged, it nevertheless should be taken 
into consideration when thinking about the passage in its entirety.  
2 The Rabbis were interested in folk aphorisms, and often include them within the Talmud text. A prolonged 
discussion that attempts to demonstrate that such common sayings could be seen as paralleling sources in the 
Written Tora is:  

Bava Kamma 92a-b 
Rava [again] said to Raba b. Mari: Whence can be derived the proverbial saying that “Together with the  

thorn the cabbage is smitten?”— He replied: As it is written, (Yirmiyahu 2:29) “Wherefore will ye 
contend with Me, ye all have transgressed against Me, Says the Lord.”  He said to him: You derive it 
from that text, but I derive it from this, (Shemot 16:28) “How long refuse ye to keep My 
Commandments and My laws.” (even though Moshe and Aharon were not among those who sinned) 
…   

Rava [again] said to Raba b. Mari: Whence  can be derived the popular saying that “Poverty follows the 
poor?  — He replied: We have learnt:  Bikurim 3:8) “The rich used to bring the first fruits in baskets of 
gold and silver, but the poor brought it in wicker baskets made out of the bark of willow, and thus gave 
the baskets as well as the first-fruits to the priest.” (The more valuable baskets were kept by the 
wealthy who brought them, while the simpler baskets brought by the poor were kept by the recipient 
Kohanim.)  He said to him: You derive it from there, but I derive it from this: (VaYikra 18:45) “And shall 
cry unclean, unclean” (not only is he declared ritually impure, but he has to go around publicizing it to 
everyone.)  

Rava [again] said to Raba b. Mari: Whence can be derived the advice given by our Rabbis:  (Bava Metzia 
107b) “Have early breakfast in the summer because of the heat, and in the winter because of the 
cold,” and people even say that “Sixty  men may pursue him who has early meals in the mornings and 
will not overtake him”? — He replied: As it is written, (Yeshayahu 49:10) “They shall not hunger nor 
thirst, neither shall the heat nor sun smite them.”  He said to him: You derive it from that text but I 
derive it from this one, (Shemot 23:25) “And ye shall serve the Lord your God”:  this [as has been 
explained] refers to the reading of Shema and the Tefillah;  “And he will Bless thy bread and thy 
water”: this refers to the bread dipped in salt and to the pitcher of water (eaten in the morning);  and 
after this, “I will Take sickness away from the midst of thee.“…       

 

https://en.wikipedia.org/wiki/Hebrew_language
https://en.wikipedia.org/wiki/Aggada
https://en.wikipedia.org/wiki/Talmud
https://en.wikipedia.org/wiki/Gemara
https://en.wikipedia.org/wiki/Jacob_ibn_Habib
https://en.wikipedia.org/wiki/Levi_ibn_Habib
https://en.wikipedia.org/wiki/Ein_Yaakov
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R. Papa said:  
This is what is meant when people say: “A thief just before 

he breaks in calls out to God.” 

 

 על משלי ג:ו 3רבינו יונה
בכל פועל אשר תבקש לעשות זכור את ה'  .1

ית' וקוה אליו להצליחך בו, ותלה בו בטחונך 
והשב אליו לבך, כי אין הפועל בידך. והוסיף 
המקרא הזה על מה שאמר תחלה "בטח אל 
ה' בכל לבך" כי יש מי שבוטח בה' ית' בכלל, 

ומאמין כי הכל בידי שמים ובוטח בו, ולא 

Rabbeinu Yona on Mishlei 3:6 
1. In every action that you wish to do, remember God, Who Is blessed, and depend 

upon Him that He will Cause you to be successful in this endeavor, place upon Him 
your trust, and cause your heart to return to Him, because that action (that you do) 
is really not up to you. This verse adds to what the text had stated earlier, (Mishlei 
3:5) “Trust in the Lord with all your heart, and lean not upon your understanding.” 

                                                           
Rava [again] said to Raba b. Mari: Whence can be derived the saying of the Rabbis: “If thy neighbor calls thee an 

ass, put a saddle on thy back?”  — He replied: As it is written: (Beraishit 16:8) “And he said: Hagar, Sarai's 
handmaid; Whence camest thou and whither goest thou? And she said: I flee from the face of my mistress 
Sarai.”   

Rava [again] said to Raba b. Mari: Whence can be derived the popular saying: “If there is any matter of reproach in 
thee be the first to tell it?” — He replied: As it was written: (Ibid. 24:34) “And he said: I am Avraham's 
servant.”  

Rava again said to Rabah b. Mari: Whence can be derived the popular saying: “Though a duck keeps its head down 
while walking, its eyes look afar”? — He replied: As it is written: (I Shmuel 25:31) “And when the Lord shall 
have Dealt well with my lord, then remember thy handmaid.”   

Rava [again] said to Raba b. Mari: Whence can be derived the popular saying, “Sixty  pains reach the teeth of him 
who hears the noise made by another man eating  while he himself does not eat”? — He replied: As it is 
written, (I Melachim 1:26) “But me, even me thy servant and Tzadok the priest, and Benaia the son of 
Yehoiada, and thy servant Shlomo hath he not called.”  He said to him: You derive it from that verse, but I 
derive it from this verse, (Beraishit 24:67) “And Yitzchak brought her unto his mother Sara's tent, and took 
Rivka and she became his wife; and he loved her. And Yitzchak was comforted for his mother”  and soon after 
it is written, (Ibid. 25:1) “And again Avraham took another wife and her name was Ketura.”  

Rava [further] said to Raba b. Mari: Whence can be derived the popular saying, “Though the wine belongs to the 
owner, the thanks are given to the butler”? — He replied: As it is written, (BaMidbar 27:18-20) “And thou shalt 
put of thy honor upon him, that all the congregation of the children of Israel may hearken,”  and it is also 
written, (Devarim 34:9) “And Yehoshua the son of Nun was full of the spirit of wisdom, for Moshe had laid his 
hands upon him; and the children of Israel hearkened unto him. etc.”  

Rava [again] said to Raba b. Mari: Whence can be derived the popular saying, “A dog when hungry is ready to 
swallow even his [own] excrements”? — He replied: As it is written, (Mishlei 27:7) “The full soul loatheth an 
honeycomb, but to the hungry soul every bitter thing is sweet.”  

Rava [again] said to Raba b. Mari: Whence can be derived the popular saying, “A bad palm will usually make its way 
to a grove of barren trees”? — He replied: This matter was written in the Pentateuch, repeated in the 
Prophets, mentioned a third time in the Hagiographa, and also learnt in a Mishna and taught in a Baraitha: It is 
stated in the Pentateuch as written, (Beraishit 28:9) “So Eisav went unto Yishmael;”  repeated in the Prophets, 
as written, (Shoftim 11:3) “And there gathered themselves to Yifthach idle men and they went out with 
him;”  mentioned a third time in the Hagiographa, as written: (Ben Sira 13:15 [This reference was obviously 
made prior to this book’s being excluded from the official biblical canon]) “Every fowl dwells near its kind and 
man near his equal;”  it was learnt in the Mishna: (Keilim 12:2) “All that which is attached to an article that is 
subject to the law of defilement,  will similarly become defiled, but all that which is attached to anything which 
would always remain [levitically] clean would similarly remain clean;”  and it was also taught in a Baraitha: 
(Chullin 65a) R. Eliezer said: Not for nothing did the starling follow the raven, but because it is of its kind.” …       

3 Yonah ben Abraham Gerondi (Hebrew: יונה גירונדי) (died 1264),[1] also known as Rabbenu Yonah (רבנו יונה) and 
Yonah of Gerona, was a Catalan rabbi and moralist, cousin of Nahmanides. He is most famous for his ethical work 
The Gates of Repentance (Hebrew: שערי תשובה)… https://en.wikipedia.org/wiki/Yonah_Gerondi  

https://en.wikipedia.org/wiki/Hebrew_language
https://en.wikipedia.org/wiki/Yonah_Gerondi#cite_note-1
https://en.wikipedia.org/wiki/Catalan_people
https://en.wikipedia.org/wiki/Nahmanides
https://en.wikipedia.org/wiki/Hebrew_language
https://en.wikipedia.org/wiki/Yonah_Gerondi


3 
 

, ואך לא ישוב יבטח באדם, ולא בכוחו ושכלו
ענין הבטחון לא לבו בפרטים, ר"ל בכל 

ודע  כי יש אנשים …מעשה אשר יעשה
שעיניהם אל ה' במעשה גדול כמו אם יבקשו 

לפרוש בים לסחורה, או לצאת בשיירה, 
ובמעשה קטן לא יזכרו את השם מפני 

שהפועל קל בעיניהם, וברור לדעתם כי יעלה 
אם  בידם, או מפני שלא יגעם הפסד מרובה
 יבטל המעשה ההוא ולא יעלם בידם...

 
עוד יש לפרש "בכל דרכיך דעהו" שיהיו כל  .2

מעשיך לשם שמים, ואל תדרוש מן העולם 
הזה הנאה ותענוג וכבוד ועושר וכל חפץ, רק 
להשיג עבודת ה' ית' "והוא יישר אורחותיך", 

מלבד השכר הגדול במדה הזאת הנה 
  המעשה יצליח שתעשנו לשם שמים. 

 
2a.  גם יש לפרש "בכל דרכיך דעהו" אל תשכח

בטרדתך במלאכתך זכרון מחשבת עול 
שמים ויראתו ורוממותו, "והוא יישר 

אורחותיך" ובזה תצלח מלאכתך ואז"ל 
)ברכות לב:( מתוך שחסידים הם תורתן 

  מתקיימת ומלאכתן מתברכת.
 
 
גם יש לפרש "בכל דרכיך דעהו" בתחלת כל  .3

אם יש דרך עון אשר מעשה תשיב אל לבך 
חטא במעשה ההוא, ואל תעשנו עד שיתברר 

לך כי הוא רצוי לפני ה' ית', ואז יצלח בידך 
ויישר אורחותיך. אמנם הפי' הראשון אשר 

כתבנו מענין הפרשה ועל דרך פ' רז"ל, והם 
 כולם כאחד טובים.

For there are some who generally trust in God, and believe that all is in God’s 
Hands, and trust in Him, and they don’t trust in men and in their strength or 
understanding; yet they do not manifest such trust in their hearts regarding the 
details, specific situations, i.e., in every action that they undertake… And know that 
there are people who look towards God regarding matters on a grand scale. For 
example, (when) they intend to take a sea voyage to seek merchandise or to 
journey with a caravan, yet with respect to smaller things, they do not remember 
God, because the matter is insignificant in their eyes, and it is clear in their minds 
that these small enterprises will succeed, or because they are not risking a great 
loss should this smaller matter not take place or prove successful… 

2. Another way to interpret “In all your ways know Him” is to derive from it that all 
your actions should be for the Sake of Heaven. Do not seek this-worldly pleasure, 
enjoyment, honor, wealth or any possession, other than to engage in service of 
God, may He Be Blessed, “and He will Guide your paths,” i.e., aside from the great 
reward one receives for thinking in this manner, your enterprise will succeed when 
you carry it out for the Sake of Heaven.  

2a.It is also appropriate to explain “In all your ways know Him” do not forget due to 
your preoccupation with your work, the remembrance of the yoke of Heaven, fear 
of Him and His Exaltedness. Only then “He will Guide your paths” and thereby 
your work will meet with success, as the Rabbis said, (Berachot 32b) “Our Rabbis 
taught: The pious men of old used to wait for an hour and pray for an hour and 
then wait again for an hour.” But seeing that they spend nine hours a day over 
prayer, how is their knowledge or Tora preserved, and how is their work done? 
Because they are pious, their Tora is preserved and their work is blessed.  

3. It is possible to interpret “in all thy ways know Him”: at the beginning of each 
action, take to heart whether there is some iniquity that one is transgressing by 
performing this action, and do not undertake it until it is clear to you that it is 
desirable before God. Only then will it succeed and “He will Guide your paths.” 

1. How is Bar Kappara’s idea different from the final two verses proposed as the Tora’s great principle in Makkot 24a by Amos and 

Chabakuk—Amos 5:4 “For thus Saith the Lord unto the house of Israel: Seek ye Me and live” ; Chabakuk 2:4 “But the righteous 

shall live by his faith.”? 

2. What could Rava mean when he says that Mishlei 3:6 applies even to a case of “transgression”?  

3. Do you think that R. Pappa is merely giving an example of Rava’s idea, or is he going further, resulting in his comment not being 

considered authentic by the editors of the standard edition of the Talmud and therefore omitted by them?  

4. Is only sometimes exhibiting Bitachon (trust in God) while at others not acting upon such a belief better than “nothing” or 

hypocrisy? Explain. 

5. How does one go about his professional activities “LeShem Shamayim” if he is not directly involved in promoting Judaism or 

Jewish community? How might working for Judaism and the Jewish community not be “LeShem Shamayim”? 

6. Rabbeinu Yona in 2a critiques a compartmentalized attitude that separates between religious and secular activities. Do you 

think that rejecting such a dichotomy “works” for people other than the truly “pious” who constitute a limited elite?  

7. Of all of Rabbeinu Yona’s explanations, his third interpretation would appear to be the most relevant to the comments of Rava 

and R. Pappa in the Gemora. How could this explanation serve as a gloss for the Amoraim’s thoughts on this matter? 


