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R. Yaakov Bieler, The Great Principle of the Torah, (Kodesh Press, 2016) Chapter 5 “Pleasantness and 

Peace” 

 עמוד ב- א עמוד נט דף גיטין מסכת בבלי תלמוד
 קורא כהן: שלום דרכי מפני אמרו דברים אלו. 'מתני

 ...שלום דרכי מפני, ישראל ואחריו לוי ואחריו ראשון
 

 ...?מ"מנה. 'גמ
 לכל - "וקדשתו")ויקרא כא:ח( : ישמעאל רבי דבי נאת

 וליטול, ראשון ולברך, ראשון לפתוח, שבקדושה דבר
 . ראשון יפה מנה

 
 ! היא דאורייתא? שלום דרכי מפני: יוסף לרב אביי ל"א
 
 
 . שלום דרכי ומפני, דאורייתא: ל"א

 
 ': דכתי, היא שלום דרכי מפני נמי כולה התורה כל

    !"שלום נתיבותיה וכל נועם דרכי 'דרכי)משלי ג:יז( "

Gittin 59a-b 
Mishna: These things they (the Rabbis) legislated because of “the ways of 

peace”: A Kohen receives the first Aliya, and after him a Levi and after him 
a Yisrael, because of the “ways of peace” … 

Gemora: From where do we derive these things? … 
A Tanna of the school of R. Yishmael taught: (VaYikra 21:8) “And thou shalt 

sanctify him,” i.e., (give him precedence) in every matter involving 
sanctification-- to open proceedings, to say grace first, and to choose his 
portion first.  

Said Abaye to R. Yosef: Is this rule only (a Rabbinical one) “in the ways of 
peace”? Doesn’t it derive from the Tora (the derivation from VaYikra 
21:8)?  

—  He answered: It does derive from the Tora, but its (the Tora’s) objective is 
to maintain the ways of peace.  
But the whole of the Law is also for the purpose of promoting peace, as it 
is written, (Mishlei 3:17) “Her ways are ways of pleasantness and all her 
paths are peace.” 

 

  תתקלד רמז משלי שמעוני ילקוט
 :”שלום נתיבותיה וכל נעם דרכי 'רכיד“

 ישראל שיצאו בשעה תורה ליתן הוא ברוך הקדוש בקש
)שמות  שנאמר ,זה על זה חולקים והיו ,ממצרים

 נוסעים שהיו ,"באתם וויחנ מסכות וויסעיג:כ( "
  .במריבה וחונים במריבה

 
 שנאמר ,אחת אגודה ונעשו כלם הושוו ,רפידיםמ כשבאו

  .כאן כתיב אין "וויחנ" ",ישראל שם ויחן"
 
 
 
 

 אני ולמי שלום כלה התורה: הוא ברוך הקדוש אמר
 נתיבותיה וכל" הוי .שלום שאוהבת לאומה ?נותנה
   ."שלום

Yalkut Shimoni, Mishlei #934 
“Her ways are ways of pleasantness and all her paths are peace.” 
The Holy One, Blessed Be He, Wished to Give the Tora at the moment that 

the Jews left Egypt. But they were fighting with one another, as it says, 
(Shemot 13:20) “’VaYisu’ (and they journeyed; plural) from Sukkot and 
‘VaYechanu’ (and they encamped; plural) in Eiton, on the edge of the 
wilderness.” They travelled in strife and they encamped in strife.  

Only after their stay in Refidim were they unified and became a single unit, as 
it says, (Ibid. 19:2) “’VaYisu’ (and when they journeyed; plural) from 
Refidim, ‘VaYavou’ (and they came; plural) to the wilderness of Sinai, 
‘VaYichan’ (and Israel encamped; singular) before the mount.” It does 
not say “VaYichanu”.  

Said the Holy One, Blessed Be He: The Tora is completely a manifestation of 
peace. And to whom shall I Give it? To a nation that loves peace. This is 
why the verse states, “And all her paths are peace.” 

 

 עמוד ב- א עמוד לב דף סוכה מסכת בבלי תלמוד
 ”תמרים כפות“ דהאי ממאי: אשי לרב רבינא ליה אמר

 ...? הוא דלולבא
 ! כופרא ואימא -
 "שלום נתיבותיה וכל נעם דרכי דרכיה": אביי אמר -

   ...כתיב
   

 . עצו את חופין שענפיו - ”עבת עץ ענף“: רבנן תנו
 
 

Sukka 32a-b 
Said Ravina to R. Ashi: How do you know that the term “Kapot Temarim” (in 

VaYikra 23:40) is a reference to the branches (of a date palm)?...  
Perhaps it means the inflorescence (including spikes) of the palm?  
Abaye answered: It is written “Her ways are ways of pleasantness and all her 

paths are peace”… 
 
The Rabbis taught: (Ibid.) “Boughs of a thick tree”—whose branches 

completely cover its trunk.  
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  הדס... זה אומר הוי - ?הוא זה ואי
 ! הירדוף ואימא-
 .וליכא ”נעם דרכי דרכיה“: אביי אמר-

Now what is this? Obviously you must say the myrtle…  
But perhaps it is the oleander (which is thick but also poisonous)?  
Abaye said: “Her ways are ways of pleasantness” and (with respect to the 

oleander) this is not the case. 
 

  משנה ב  ג פרק עירובין מסכת( וילנא) ירושלמי תלמוד
 דרכי" מפני ?בחצירות מערבין מה מפני :יהושע ר"א

  ".שלום
 ושלחה .לחבירתה דבובה שהיתה ,אחת באשה מעשה

  .ברה גבי עירובה
 

  .ונשקתיה וגפפתיה נסתיה
  .אימה קומי ואמר אתא

  !ידעה הוינא ולא לי רחמה הוות הכין: אמרה
  .שלום עשו כך מתוך
 וכל נועם דרכי 'דרכי"[ יז ג משלי] דכתיב הוא הדא

 ":שלום נתיבותיה

Yerushalmi Eiruvin 3:2 

Said R. Yehoshua: Why are Eiruvei Chatzeirot made? Because of “the ways of 
peace.”  

A story about one woman who had a dispute with her colleague, and 
therefore sent her Eiruv (food contribution) with her son (instead of 
bringing it herself).  

She (the neighbor) embraced him, hugged him and kissed him.  
He came back and told his mother what had happened.  
She said: How much she must love me and I was unaware!  
Because of this they made peace with one another.  
This is what is meant when it is written, “Her ways are ways of pleasantness 

and all her paths are peace”.  

1. Why does having a structure whereby it is the accepted practice of having certain people precede others when it comes to Aliyot 

to the Tora, promote peace? What will prevent individual Kohanim, Levi’im and/or Yisraelim from feuding with one another 

regarding the distribution of honors?  

2. Can you think of aspects of Tora that do not appear to promote peace or pleasantness? If you can identify such Mitzvot, does 

this necessarily mean that R. Yosef is incorrect? How can his view be reconciled with instances that appear to manifest the 

opposite?  

3. Instead of assuming that the Tora will promote peace in those who may not initially tend in that direction, the Midrash posits 

that the Tora will be first given only to those who already manifest peaceful behavior towards one another. Does such a source 

not leave room for personal development and growth over time? Furthermore, should society consist of monolithic agreement 

with all matters—isn’t disagreement a healthy indication that debate and free thinking will guarantee establishing the truth and 

preventing society from relying upon truisms and habit?  

4. To what extent should/can the Halachic example from Sukka regarding the identity of two of the four species constituting the 

“bouquet” to be held during Sukkot, serve as a paradigm for all other Mitzvot of the Tora? How might the Arba Minim be 

different from, and similar to other Tora Commandments? 

5. The Yerushalmi puts an intriguing spin upon the Rabbinic Mitzva of Eiruv Chatzeirot, which ostensibly appears intended to allow 

for a modicum of carrying on Shabbat, in the face of the Melacha of Hotza’a, which restricts taking things from one domain to 

another, or within a public domain. Eiruv Chatzeirot, by requiring everyone in a courtyard to deposit food for two meals in one 

location and thereby creating the legal fiction that the entire courtyard is a single private rather than a public domain, appears 

to be more conceptual than social. To claim not only that bringing the food to the agreed-upon location could serve to solidify 

social bonds between people, but even to ameliorate situations that have deteriorated resulting in neighbors not getting along, 

is novel to say the least. Is this only a “collateral benefit” or should we take R. Yehoshua’s contention more literally and think of 

this Mitzva as having been instituted entirely for the purpose of promoting peace among people? (Think of the goal of Eiruv 

Chatzeirot even from a conceptual point of view—is it for the sake of making life easier for a particular individual, or to allow for 

social exchanges between different people and families?) 

6. An interesting overall implication of these sources is how one should approach the religious demands that he attempts to 

address in his life and describe them to others, particularly one’s children. Should we see the Commandments as a worthwhile 

burden that will offer a great return once one makes the sacrifices that are required, or should we experience and describe the 

religious life as a pleasurable and peaceful experience? Even if we can justify sacrifice, will that be the case for our children? 


