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Re’eh 5727 “A Jewish Servant” http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=136&Guidance=1 (Once again, the end of the Alon HaDeracha is incomplete. 

Here are the lines from the poem by R. Yehuda HaLevi that Nechama cites: 

 עבדי עבדים הם  –עבדי זמן 
 עבד ה' הוא לבד חפשי 

  - ,על כן בבקש כל אנוש חלקו

 (.חלקי ה'" אמרה נפשי"

________________________________________________________________________ 

 טו פרק דברים
ר( יב) כ ֵ֨ י־ִימָּ יך ְלך   ִכִּֽ ִחִ֣ י אָּ ִעְבִרִ֗ ִּֽ ה ֚אֹו הָּ ִעְבִריָָּּ֔ ִּֽ ְדך   הָּ ִּֽ ש ַוֲעבָּ ִ֣ ים ש  ִנִ֑ נָּה   שָּ ת ּוַבשָּ ּנּו ַהְשִביִעָּ֔ ֶ֥ י ְתַשְלח  ְפִש  ְך חָּ ִּֽ ִעמָּ  :מ 
ּנּו( יג) ֶ֥ י־ְתַשְלח  י ְוִכִּֽ ְפִש  ְך חָּ ִ֑ ִעמָּ ִּֽ א מ  ּנּו ל ֶ֥ ִּֽ  ְתַשְלח   יקָּ  :םר 
ֵ֤יק( יד) ֹו ַתֲעִניק   ַהֲענ  אְנךָּ֔  לָּ֔ ְרְנך   ִמצ ִ֣ גָּ ך ּוִמִּֽ ִ֑ ר ּוִמִיְקב  ֶׁ֧ ַרְכך   ֲאש  ֶ֥ק ב  וָּ ֹו ֱאֹלקיך ְיק  ן־לִּֽ  :ִתת 
ַכְרתִָּ֗ ( טו) י ְוזָּ ד ִכִ֣ ב  ֵ֤ יתָּ   ע  ִי  ץ הָּ ר  ִ֣ ִים ְבא  ִַֽיְפְדך   ִמְצַרָּ֔ ִ֣ק ַוִּֽ וָּ ן ֱאֹלקיך ְיק  י ַעל־כ ֵּ֞ ִכֶׁ֧ נ  ר ְמַצְּוך   אָּ ֶ֥ בָּ ת־ַהדָּ ה א  ֹום ַהז    :ַהיִּֽ
יָּה  ( טז) ר ְוהָּ י־י אַמִ֣ יך ִכִּֽ ל ָּ֔ א א  א ל ֶ֥ צ   ְך א  ִ֑ ִעמָּ י מ  ְבך   ִכֵ֤ ִּֽ ך ֲאה  ית ָּ֔ ת־ב  ֹוב ְוא  ֹו ִכי־טֶ֥ ְך ל  ִּֽ  :ִעמָּ
ִ֣ ( יז) ַקְחתָּ עַ  ְולָּ ת־ַהַמְרצ ִ֗ ה א  ֵ֤ ְזנֹו   ְונַָּתתָּ ת ְבאָּ ל  ֶ֥ה ּוַבד ָּ֔ יָּ ד ְלך   ְוהָּ ב  ִ֣ ִ֑ם ע  ף עֹולָּ ְתך   ְוַאֶ֥ ן ַלֲאמָּ ִּֽ ה־כ   :ַתֲעש 
ה( יח) ִ֣ ך ל א־ִיְקש  ינ ִ֗ ֲחך   ְבע  ִּֽ ֹו ְבַשל  תֵ֤ ְפִשי   א  ְך חָּ ִעמָָּּ֔ ִּֽ י מ  יר ְשַכִ֣ר ִמְשנ ה   ִכִ֗ ִכָּ֔ ְדך   שָּ ִּֽ ש ֲעבָּ ִ֣ ים ש  ִנִ֑ ַרְכך   שָּ ִּֽ ִ֣ק ּוב  וָּ ל ֱאֹלקיך ְיק  ר ְבכ   ֶ֥  ֲאש 

ה ִּֽ  פ: ַתֲעש 

Alef.  

1.    The common theme in the two interpretations that RaShI cites is that the individual who 

becomes and remains a Jewish servant has done something wrong by not “listening” to the 

dictates of the Tora and therefore deserves to have his ear pierced in the presence of the 

doorpost and lintel as a demonstration of his malfeasance.  

2.    The phrase “Ki Li Bnai Yisrael” appears in VaYikra 25:55. Therefore there is an apparent 

anachronism by placing the phrase in God’s “mouth” at the time of the tenth plague. The 

citation could be explained by positing that the entire reason why God Sent the series of 

plagues culminating in Makkat Bechorot against the Egyptians was because of their refusal, 

in the person of Pharoah, to allow the Jews to obtain their freedom from servitude. 

Therefore, even if the idea is first articulated later in the Tora, it was an assumption much 

earlier on.  

3.    In Parashat BeHar, the phrase is employed as a justification for why a Jewish servant 

purchased by a non-Jew will be subject to redemption or freedom because of the Jubiliee 

Year rather than the non-Jewish owner being considered beyond the reach of Jewish law. 

Since intrinsically Jews “belong” to God, their purchase will always be subject to God’s rules.  

 The themes in Shemot in Parashat Mishpatim, and in Devarim, Parashat Re’eh, deal with 

cases where a Jewish person legitimately acquires a Jewish servant by paying off his debts or 

compensating the victim from whom he stole, and the rights and responsibilities that he 

thereby incurs as a result of having purchased him. However, the phrase in question, were it 

to be applied to these Parashiot would lead to the conclusion that a Jewish servant should 

not be able to be purchased ever by anyone, and this is clearly not the case.  

4.  

 ו פסוק כא פרק שמות אריה גור

http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=136&Guidance=1
http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=136&Guidance=1
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 שהוא 1"לעולם ועבדו( "כאן) דכתיב היכי דדוקא, בשש יוצא כשהוא "לעצמו אדון קנה" נקרא דלא...

". לעצמו אדון קנה" הוי לא שש אבל ".'לעצמו אדון קנה" הוי זה(, כאן י"רש) היובל עד גמור עולם

 ...עצמו במוכר וכן, גניבתו על אז ירצע לפיכך, גניבתו ידי על לו בא וזה, היובל עד כשעובדו ולפיכך

Beit.  

1.    RaShBaM2 in his commentary indicates that for some, there is an ambiguity regarding what 

is difficult in the eyes of the purchaser when the end of the initial term of service of the 

Jewish servant—at the end of six years—is reached. RaShBaM rejects the view that what is 

being discussed is that the purchaser finds it difficult to send the servant away, but rather 

the difficulty lies in the extra payment that the Tora requires him to make, when he has paid 

for the individual’s debts or the compensation owed to the victims of his thievery at the 

outset of his servitude.  

2.    The opinion that RaShBaM designates as “Shtut” (insignificant; the laws of Ona’a [price 

gouging] kick in only when more than a Shtut [1/6] of the objective value is involved. 

Consequently, if something is designated at a “Shut” or less, it not considered significant) 

the view that the purchaser does not wish to send the Jewish servant away at the end of six 

years. RaShBaM states that since the original terms of service clearly delineated no more 

than six years, why should the purchaser first renege on this agreement after six years?  

 RaShBaM additionally points out another reason why the opinion that the reluctance is due 

to not wanting to send this worker away because of the extra word ”Sechar” later in the 

phrase in v. 18, “for to the double of the hire of a hireling hath he served thee six years”. If 

what was at issue was that six years have been served rather than the money to be paid as 

Ha’anaka, then why put an emphasis upon the wages of such a worker?  

 

And as for those who ignore this extra word “Sechar” and simply understand the reasoning 

that “Mishneh Sachir” (double the term of a typical hired worker) refers to six years, since 

the typical worker is hired for only three, based upon Yehayahu 16:14, which makes possible 

such an interpretation, due to a juxtaposition of “Shenai Sachir” (the years of a hired 

worker) and the term “three years”, a different verse in Yeshayahu 21:16 suggests that 

“Shenai Sachir” refers to a fixed time rather than a specific amount and therefore could just 

as well refer to a single year of hired service,  RaShBaM considers such an approach as also 

“Hevel” (steam, vapor, nothingness).     

3.    RaShBaM understands the purchaser’s reticence to result from his having to make an 

additional payment to the former servant at the end of his service. HaRechasim LaBika3 

understands the reluctance as having to set the individual free in the first place.  

                                                           
 כא פרק שמות 1
ֹו( ו) יו   ְוִהִגישֵ֤ נָּ ֱאֹלקים ֲאד  ִ֣ ל־הָּ ת ְוִהִגישֹו   א  ל  ל־ַהד ָּ֔ ֹו א  ִ֑ה א  ל־ַהְמזּוזָּ ע א  ַצֵ֨ יו ְורָּ ֵ֤ נָּ ְזנֹו   ֲאד  ת־אָּ עַ  א  ֹו ַבַמְרצ ָּ֔ ד  ם ַוֲעבָּ ִּֽ לָּ  :ְלע 

2 Samuel ben Meir (Troyes, c. 1085 – c. 1158) after his death known as "Rashbam", a Hebrew acronym for: RAbbi 
SHmuel Ben Meir, was a leading French Tosafist and grandson of Shlomo Yitzhaki, "Rashi." … 
https://en.wikipedia.org/wiki/Rashbam     

  1743)--(1826שפירא )הרכסים לבקעה(, אלטונהר' יהודה לייב  3
פירושו לתורה "הרכסים לבקעה" נדפס , הרש"ר הירשפורטר לבית שפירא, אחי סבו של -ר' יהודה ליב בר צבי הירש פרנק

 (”nechama.org.il website; “HaMeforshim) .1815-לראשונה באלטונה ב
 

https://en.wikipedia.org/wiki/Troyes
https://en.wikipedia.org/wiki/Hebrew
https://en.wikipedia.org/wiki/Acronym
https://en.wikipedia.org/wiki/Tosafist
https://en.wikipedia.org/wiki/Shlomo_Yitzhaki
https://en.wikipedia.org/wiki/Rashbam
http://www.nechama.org.il/commentators/64.html
http://www.nechama.org.il/commentators/64.html
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 According to RaShBaM, “Ki” in the verse can be understood as: “because” (it would result in 

paying him double—once at the beginning and then again at the end—of his service of six 

years.)  

 According to HaRechasim LaBika, “Ki” means “even though” (he worked for you double the 

time, i.e., night and day, as compared to the typical hired worker who would only work for 

you during the day—as in Devarim 24:14-5 “14 Thou shalt not oppress a hired servant that is 

poor and needy, whether he be of thy brethren, or of thy strangers that are in thy land 

within thy gates. 15 In the same day thou shalt give him his hire, neither shall the sun go 

down upon it; for he is poor, and setteth his heart upon it: lest he cry against thee unto the 

LORD and it be sin in thee.”) 

4.     

 טו פרק דברים
ֹון( י) ן   נָּתֵ֤ ֹו ִתת  ע לָּ֔ ְבך   ְול א־י ַרֶ֥ ֹו ְבִתְתךִ֣  ְלבָּ י לִ֑ ל׀ ִכֵּ֞ ר ִבְגַלִ֣ ִ֣ בָּ ה ַהדָּ ְכך   ַהז ִ֗ ר  ִ֣ק ְיבָּ וָּ ל־ יךקֱאֹל ְיק  ִּֽ ךְבכָּ ל ַמֲעש ָּ֔   ּוְבכ  

ך ִמְשַלֶ֥ח ִּֽ  :יָּד 
 כח פרק שם

ה( נו) ַרכֵָּ֨ ה ְבך   הָּ ֲענֻגִָּ֗ ר ְוהָּ ה ֲאש ֵ֨ ֵ֤ ה   ל א־ִנְסתָּ ג ַכף־ַרְגלָּ ִ֣ ץ ַהצ  ר  אָָּּ֔ ִהְתַעּנ  ג ַעל־הָּ ְך מ  ר ִ֑ ע ּומ  ַרֵ֤ ינָּה   ת  יש ע  ה ְבִאִ֣ יקָָּּ֔  ח 

ה ּוִבְבנָּ ה ִּֽ  :ּוְבִבתָּ
In both of these instances, the idiomatic phrase “Ra Leiv” or “Ra Ayin” refers to a 

parsimoniousness that results in bad feelings regarding parting with one’s resources in order 

to assist someone who is poor and in need.  

 Devarim 15:10—a reference to the money/resources that is to be given to a Jewish  

servant upon his completion of six years of service.  

Ibid. 28:56—a gruesome reference to an individual not wishing to share even with those 

to whom he is close and has responsibilities to support, the flesh of his children that 

he himself is eating in order to survive the siege. This interpretation is made clear in 

the two preceding verses: 

Ibid. 54-5 “54 The man that is tender among you, and very delicate, his eye shall be 

evil against his brother, and against the wife of his bosom, and against the remnant 

of his children whom he hath remaining; 55 So that he will not give to any of them 

of the flesh of his children whom he shall eat, because he hath nothing left him; in 

the siege and in the straitness, wherewith thine enemy shall straiten thee in all thy 

gates.” 

5.    Yirmiyahu 34 is mentioned by HaRechasim LaBika to substantiate his view that the 

reluctance of the purchaser is due to now wishing the Jewish servant to leave his service. In 

this chapter in Yirmiyahu, we find a description of how Jews would free their Jewish 

servants, only to return them unjustly to servitude for themselves: 

“8 The Word that came unto Yirmiyahu from the LORD, after that the king Tzidkiyahu 

had made a covenant with all the people that were at Jerusalem, to proclaim liberty 

unto them; 9 That every man should let his manservant, and every man his maidservant, 

being a Hebrew man or a Hebrew woman, go free; that none should make bondmen of 

them, even of a Jew his brother; 10 And all the princes and all the people hearkened, 

that had entered into the covenant to let everyone his man-servant, and everyone his 

maid-servant, go free, and not to make bondmen of them anymore; they hearkened, 

and let them go; 11 But afterwards they turned, and caused the servants and the 
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handmaids, whom they had let go free, to return, and brought them into subjection for 

servants and for handmaids.” 

6.   It seems to me that the interjection of v. 16-7 before the culminating verse 18, suggests that 

HaRechasim LaBika is correct. If the matter was only about the money, then v. 18 should 

follow immediately upon the heels of v. 15. The digression to the topic of the servant not 

wishing to leave at the end of the six years, would seem to fit logically into the purchaser 

not wishing to allow him to leave at that point.  

Gimel.  

HaEmek Davar appears to follow the lead of HaRechasim LaBika, who stated that as 

opposed to the typical hired worker, a Jewish servant works day and night, and therefore is 

someone who can be counted on “in the long haul,” here the emphasis is upon the fact that 

the Jewish servant without question will show up for work the next day, as opposed to the 

hired worker who may not. Consequently, when there is a job that must be done over the 

course of several days, and if it isn’t, could lead to considerable loss, the Jewish servant is 

much more reliable than the typical hired worker.  

Daled.  

י־ַיְכִרי֩ת יְ  כט ם -אֱ  קוֵָּ֨ קִכִּֽ ת אֹותָּ  ש  ֶ֥ ר  ה לָּ מָּ א־שָּ  ה בָּ ֶ֥ ר ַאתָּ ם ֲאש ֵ֨ ת־ַהגֹוִיִ֗ יך א  ִ֑יך ֹלה   נ  ִמפָּ

ם׃ ִּֽ ִַּֽשְבתָּ  ְבַאְרצָּ ם ְויָּ תָָּּ֔ ִ֣ א  ַַֽרְשתָּ ִּֽ  ְויָּ
1 א    :The first opinion  .ב+

Siphre, MaLBIM, Buber 

י־ַיְכִרי֩ת יְ  ם-אֱ  קוֵָּ֨ קִכִּֽ ת־ַהגֹוִיִ֗ יך א  ִ֑יך... ֹלה   נ   ...ִמפָּ
The second opinion: 

RaShBaM, R. S.R. Hirsch 

א־שָּ  ... ה בָּ ֶ֥ ר ַאתָּ ִ֑יךֲאש ֵ֨ נ  ם ִמפָּ ת אֹותָּ  ש  ֶ֥ ר  ה לָּ  ...מָּ

 
 The fact that immediately preceding the word “Mipanecha”, under which there is .ג              

an Etnachta, are the words “LaReshet Otam” which are marked with a Mercha 

and a Tipcha, a pair that typically are grouped with an Etnachta, suggests that the 

second opinion is being supported by the cantillation. 

 

֮י יְ  יב ם ִלְפנ  ִ֣ קּוְשַמְחת ִ֗ ִוי  קֱאֹלִּֽ  קוָּ ִ֑ם ְוַהל  יכ  ת  יכ  ם ְוַאְמה ִּֽ ם ְוַעְבד  יכ ָּ֔ ת  ם  ּוְבנ ִ֣ יכ  ם ּוְבנ  ֒ם ַאת ִ֗ יכ 

ין ֶ֥ י א  ם ִכִ֣ יכ ָּ֔ ֲער  ר ְבַשִּֽ ִ֣ ם׃ ֲאש  ִּֽ ה ִאְתכ  ֲחלָּ  ק ְוַנִּֽ ל  ֶ֥ ֹו ח   ל 
 a) “U’Semachtem”—the Mitzva of causing various individuals to rejoice when .א2

they bring their various sacrifices and tithes to the central location that 

HaShem will Choose for them.  

b) The phrase “HaShem Elokeichem” has nothing comparable to it, so it must be 

set off by itself.  

c)  “Atem”—the Mitzva is not only to make others rejoice, but also to assure that you do as 

well.  

d)  “U’Venaichem”—your sons are not just members of your family that you can deal with 

collectively, but you must treat them as entities unto themselves. 

e)  “U’Venoteichem”—the same as stated in c) is true about your daughters as well.  
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f) “V’Avdeichem”—you might have thought that your servants do not merit as much 

consideration as yourself and your children. Therefore. a separate word, divided off from 

the others,It s is devoted to male servants.  

g) “VeAmoteichem”—the same as stated in e) is true about your female servants as well.  

h) “VeHaLevi”—just because he is not a member of your immediate family and household 

does not mean that his needs to rejoice are to be ignored.  

   .ב 

ם  יב ֮י יְ  ּוְשַמְחת ִ֗ ִ֣ קִלְפנ  ֒ם קֱאֹלִּֽ  קוָּ ם  יכ  ם   ַאת ִ֗ יכ  ם  ּוְבנ  יכ ָּ֔ ת  יכ  ם  ּוְבנ ִ֣ ְוַעְבד 

ִ֑ם  יכ  ת  ם  ְוַאְמה ִּֽ יכ ָּ֔ ֲער  ר ְבַשִּֽ ִ֣ ִוי  ֲאש  ם׃ְוַהל  ִּֽ ה ִאְתכ  ֲחלָּ  ק ְוַנִּֽ ל  ֶ֥ ֹו ח  ין ל  ֶ֥ י א   ִכִ֣
 It seems to me that “U’Venaichem” and “U’Venotaichem” could have been  .ג

grouped together more directly, as could have been “VeAvdeichem” and 

“VeAmhoteichem”.  

 


