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VeZot HaBeracha 5731 “The Blessing to the Jewish People as a Whole” http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=1452  

 דברים פרק לג
ין כ   ֵ֥ ים:ק)כו( א  ִקִֽ ָך ּוְבַגֲאו ֖תֹו ְשח  ִיםַ֙ ְבֶעְזֶרֶ֔ ַמַ֙ ב ש  ֵ֤ ֑רּון ֹרכ   ל ְישֻׁ

ד:ק)כז( ְמֹענ הַ֙ ֱאל   ִֽ אֶמר ַהְשמ  ֵֹ֥ ֖ב ַוי ֶנֶ֛יָך אֹוי  ֶָ֧רש ִמפ  ם ַוְיג   ֑ ת עֹול  ַחת ְזֹרֹע  ֶדם ּוִמַת֖  י ֶקֶ֔

Alef.  

1.   Abrabanel’s three types of blessings: 
 a) Might in terms of vanquishing enemies and conquering land.  
 b) The blessings of land and its produce. 
 c) Melding with God and spiritual matters.  

6 Let Reuven live, and not die in that his men become few. {S} – a) 
7 And this for Yehuda, and he said: Hear, LORD, the voice of Yehuda, and bring him in unto 

his people; his hands shall contend for him, and Thou shalt be a help against his 
adversaries. {P}-- a)  

8 And of Levi he said: Thy Tummim and Thy Urim be with Thy holy one, whom Thou didst 
prove at Massa, with whom Thou didst strive at the waters of Meriva; 9 Who said of his 
father, and of his mother: I have not seen him; neither did he acknowledge his brethren, 
nor knew he his own children; for they have observed Thy Word, and keep Thy 
Covenant. 10 They shall teach Yaakov Thine Ordinances, and Israel Thy Law; they shall 
put incense before Thee, and whole burnt-offering upon Thine Altar. 11 Bless, LORD, his 
substance, and Accept the work of his hands; Smite through the loins of them that rise 
up against him, and of them that hate him, that they rise not again. {S}—c), a) 

12 Of Binyamin he said: The beloved of the LORD shall dwell in safety by Him; He Covereth 
him all the day, and He Dwelleth between his shoulders. {S}-- a)  

13 And of Yosef he said: Blessed of the LORD be his land; for the precious things of heaven, 
for the dew, and for the deep that coucheth beneath, 14 And for the precious things of 
the fruits of the sun, and for the precious things of the yield of the moons, 15 And for 
the tops of the ancient mountains, and for the precious things of the everlasting hills, 16 
And for the precious things of the earth and the fullness thereof, and the good will of 
Him that Dwelt in the bush; let the blessing come upon the head of Yosef, and upon the 
crown of the head of him that is prince among his brethren. 17 His firstling bullock, 
majesty is his; and his horns are the horns of the wild-ox; with them he shall gore the 
peoples all of them, even the ends of the earth; and they are the ten thousands of 
Efraim, and they are the thousands of Manasheh. {S} –b), a) 

18 And of Zevulun he said: Rejoice, Zevulun, in thy going out, and, Yisachar, in thy tents. 19 
They shall call peoples unto the mountain; there shall they offer sacrifices of 
righteousness; for they shall suck the abundance of the seas, and the hidden treasures 
of the sand. {S} –c), b) 

20 And of Gad he said: Blessed be He that Enlargeth Gad; he dwelleth as a lioness, and 
teareth the arm, yea, the crown of the head. 21 And he chose a first part for himself, for 
there a portion of a ruler was reserved; and there came the heads of the people, he 
executed the Righteousness of the LORD, and His Ordinances with Israel. {S}-- a)  

22 And of Dan he said: Dan is a lion's whelp, that leapeth forth from Bashan. -- a) 
23 And of Naftali he said: O Naftali, satisfied with favor, and full with the blessing of the 

LORD: possess thou the sea and the south. {S}—b)   
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24 And of Asher he said: Blessed be Asher above sons; let him be favored of his brethren, 
and let him dip his foot in oil. 25 Iron and brass shall be thy bars; and as thy days, so 
shall thy strength be.—b)  

2.   The primary reason to be able to distinguish where the individual blessings to the tribes end 
and the general blessing to the entire people begins, is the usage of the term “Yeshurun” in 
v. 26.  This word is an ancient form of Yisrael, indicating that the entire people are being 
addressed from this point on  
It is also interesting to note that when the various tribes are addressed individually, the 
third person is used in the overwhelming majority of cases.1 The verb’s person consistently 
switches in v. 26, where the second person is used until the blessing is completed. This 
switch makes sense in terms of when individual tribes are being addressed, their 
particularity has to be emphasized, whereas when the entire people are being blessed, they 
are a single collective:  

26 There is none like unto God, O Yeshurun, Who Rideth upon the heaven as thy help, 
and in His Excellency on the skies. 27 The eternal God Is a dwelling-place, and 
underneath are the Everlasting Arms; and He Thrust out the enemy from before thee, 
and said: Destroy. 28 And Yisrael dwelleth in safety, the fountain of Yaakov alone, in a 
land of corn and wine; yea, His Heavens drop down dew. 29 Happy art thou, O Yisrael, 
who is like unto thee? A people Saved by the LORD, the Shield of thy help, and that is 
the Sword of thy excellency! And thine enemies shall dwindle away before thee; and 
thou shalt tread upon their high places. {S} 

Beit.  
1.   The phrase could have been read, “Keil Yeshurun,” with the second word serving as an 

adverb, modifying the noun that precedes it, i.e., the God of Yeshurun. RaShI wishes to read 
the verse: “Ein KeKeil, Yeshurun!” (There is no one like God, people of Israel), understanding 
“Yeshurun” as the addressee, rather than the modifier of “Keil.” 

2.    The verse could have been read that “Yeshurun” is the “Rochev Shamayim.” Therefore, 
RaShI points out that “Rochev Shamayim” is modifying “Keil” rather than “Yeshurun.” 

3.    Onkelos understands “Rochev Shamayim” as a quality that relates specifically to the Jewish 
people, but that in fact HaShem’s Abode is in “Shemai HaShamayim” (the heavens of 
heavens.)  
RaShI makes no such distinction and simply states that while HaShem’s Greatness results in 
His Abiding in Heaven, He nevertheless Assists Yisrael.  

4.    If RaShI had not added that phrase, one might have thought that this idea was unique to 
Sichon, Og, and the Canaanite kings. By adding the phrase, RaShI is demonstrating that this 
idea, i.e., that HaShem always Maintains His Intrinsic Superiority, applies to other human 
kings as well. 

5.    RaShI’s rule applies to a specific place/location. But in this instance, it references the fact 
that HaShem Is above, i.e., a direction or a relative area, as opposed to a specific place.  

Gimel.  

                                                           
1 The exceptions as indicated in the notations in the answer to q. 1 are v. 18, 23 and 25. With respect to v. 18, the 
fact that v. 19 clearly employs the third person, may be a partial justification, but still does not explain why the 
second person was used in v. 18 in the first place.  A similar observation can be made with respect to v. 24-5. More 
difficult is v. 23 where a clear connection between second and third person is not made since only one verse 
contains the blessing for Naftali., Perhaps the third person is implied by the language of the first half of the verse. 
Nevertheless, the fact that there are exceptions to the rule raises questions as to whether the rule itself is 
legitimate. 
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1.        
 רים פרק כודב

ִקיָפ֩ה ִמ  ֨עֹון)טו( ַהשְׁ ר  מְׁ נּו ַכֲאֶשֵ֤ ָתה ָלָ֑ ר ָנַתַ֖ ה ֲאֶשֶׁ֥ ֵאתָ֙ ָהֲאָדָמֵ֔ ל וְׁ ָרֵאֵ֔ ךָ֙ ֶאת־ִישְׁ ת־ַעמְׁ ְך ֶאֶֽ ִים ּוָבֵרֵ֤ ךָ֜ ִמן־ַהָשַמַ֗ שְׁ ָקדְׁ
ש: ָבֶֽ ת ָחָלַ֖ב ּודְׁ ֶרץ ָזַבֶׁ֥ ינּו ֶאֶ֛ ָתָ֙ ַלֲאֹבֵתֵ֔ עְׁ ַבָ֙  ִנשְׁ

 ירמיהו פרק כה
ַאָתהָ֙ ִתנָ  ָאגָ֙ )ל( וְׁ ֹום ִישְׁ ק ִמָמרֵ֤ ֹקָוָ֞ ם יְׁ ָתֵ֣ ֲאֵליֶהַ֗ ָאַמרְׁ ֶלה וְׁ ים ָהֵאָ֑ ָבִרַ֖ ת ָכל־ַהדְׁ ם ֵאֶׁ֥ א ֲאֵליֶהֵ֔ ֹון ֵבֵ֣ עֵ֤ ג ּוִממְׁ ֹו ָשֹאֵ֤ ן קֹולֵ֔ שֹוָ֙ ִיֵתֵ֣ ָקדְׁ

ֶרץ: י ָהָאֶֽ ֵבַ֖ ל ָכל־ֹישְׁ ה ֶאֶׁ֥ ֲעֶנֵ֔ ים ַיֶֽ ִכֵ֣ ֹדרְׁ הּו ֵהיָדדָ֙ כְׁ ַאגָ֙ ַעל־ָנֵוֵ֔  ִישְׁ
 זכריה פרק ב

ס  ֹו:)יז( ַהֶׁ֥ שֶֽ ֹון ָקדְׁ עֶׁ֥ ֹור ִממְׁ י ֵנעַ֖ ֹקָוָ֑ק ִכֶׁ֥ ֵנֵ֣י יְׁ ר ִמפְׁ  ָכל ָבָשַ֖
2.   RaShI: the subject of the verse is HaShem. 
 Ibn Ezra: the subject of the verse is the Jewish people.  
3.   Since verses 28 and 29 are describing how secure the Jewish people is, it stands to reason 

that v. 27 is describing HaShem Who Is the Reason why the Jews are secure.  
4.    RaShI: understands “Olam” as referring to the world.  
 Ibn Ezra: understands “Olam” as referring to eternity.  
 For example, in Beraishit alone, all the usages of “Olam” have to do with eternity:  
  9:12, 16; 13:15; 17:7, 8, 13, 19; 21:33; 48;4; 49:26. 

Daled.  
1.    R. Yitzchak b. Chalafta (in Beraishit Rabba 68:9): How HaShem Sends His Influence into the  

world and thereby confers upon it the status of importance.  
HaEmek Davar: The Desire on HaShem’s Part to reside in this world amongst the Jewish 

people, as long as they do not act sinfully.  
2.    Theologically, God Is not an entity that can be contained in a house, palace, box, etc. He 

might Will His Presence to be associated with such a place, but it will always be something 
that can be dissolved, rather than a permanent situation. We see that even though the 
Temple was more permanent than the Mishkan, this did not prevent HaShem from 
Removing His Devine Presence from this structure and proceed to allow it to be destroyed.  

3.    RaShI: defines the word “MiTachat” as referring to royal powers of flesh-and-blood rulers.  
 HaEmek Davar: defines the word “MiTachat” as what pertains when the Jewish people find 

themselves in exile.  
4.    The phrase “MeOna Elokei Kedem” would seem to be a Semichut construction, i.e., the 

Meona of Elokei Kedem. This in turn lends itself to being understood as either the habitation 
that was caused by HaShem’s Presence, or the place where HaShem Chose to be Present.  

Heh.  
Ibn Kaspi would appear to be closest to HaEmek Davar’s interpretation whereby he stated 
that HaShem kept on relocating Himself from one position to another, becoming either 
closer or more removed from the Jewish people depending upon the degree to which they 
acted in a holy manner. In this sense, the verse in Yeshayahu, which states that HaShem’s 
Place is truly in Heaven, but He Chooses to Have an “Outpost” below would be another 
maninfestation of that idea.  

 
 
 


