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 בראשית פרק כו
ְשַמָ֔  ִ֣ ת־בָׂ י ְואֶּ ִּ֑ תִּ חִּ י ַהַֽ ִ֖ ית ַבת־ְבֵארִּ ָ֔ ת־ְיהּודִּ ֙ה אֶּ שָׂ ח אִּ ַקִ֤ ה ַויִּ נָָׂ֔ ים שָׂ ִ֣ עִּ ן־ַאְרבָׂ ֙ו בֶּ י ֵעשָׂ ִ֤ י:)לד( ַוְיהִּ ַֽ תִּ חִּ ן ַהַֽ  ת ַבת־ֵאילִ֖

ה: ַֽ ְבקָׂ ק ּוְלרִּ ִ֖ ְצחָׂ ּוַח ְליִּ ַרת רִּ֑ ָׂ מ ִ֣ ִ֖ין ְהיֶּ  )לה( ַותִּ
Alef.  

1.   Tehillim 80:14 “The boar out of the wood doth ravage it, that which moveth in the field 

feedeth on it.” 

In RaShI’s rendering of the Midrash,  

a) mention of Rome is omitted;  

and b) he deepens the sin by saying that the women that Eisav “hunted” were married, a 

case of “מים גנובים מתוקים”.  

2.   Nechama points out in the Alon HaDeracha (paragraph 1) that we don’t find concerning 

Avraham, Yaakov or Yaakov’s children their ages when they married. So being told how old 

Eisav was when he first married, becomes an object of curiosity that must be somehow 

explained. (See the first paragraphs of the Alon HaDeracha for Parashat VaYeira 5718 for 

further reflections upon the relative dearth of biographical information concerning the Avot 

and Imahot.) 

3.    While in Beraishit 25:27, Eisav is referred to as an “Ish Yodeah Tzaid”, which could be simply 

understood as his affinity for hunting animals, in the next verse (v. 28), the text states that 

the reason why Yitzchak loved Eisav more than Yaakov was “Tzayid B’Fiv” (lit. the hunted 

food, that Yitzchak was able to eat as a result of his son’s efforts.) However, the Rabbis note 

that the construction of this phrase is odd—Gur Aryeh states that the more grammatically 

correct form would be “Tzayid L’Fiv”—they interpret the phrase as connoting something 

else: 

  RaShI s.v. B’Fiv 

 …And its Midrash: In the mouth (not of Yitzchak but) of Eisav, for he would “hunt” him 

(Yitzchak) and trick him.  

 

 RaShI on Ibid. 25:27 s.v. Yodeah Tzayid 

 To “hunt” and trick his father with his (Eisav’s) mouth. And he would ask him: Father! 

How does one tithe salt and hay? This led his father to think that he was careful 

regarding fulfilling Commandments. (Once again this assumes that the Avot were able to 

figure out what the Mitzvot of the Tora were without specific Revelation.)  

Therefore, if the term “Tzayid” is not to be taken literally with respect to Eisav, I can imagine 

him hunting other people besides his father, such as women for him to assault physically.  

4.    The quality of the pig upon which the Midrash is focusing is the fact that despite possessing 

split hooves, which it “displays” when it is lying down, it nevertheless is not a Kosher animal 

because it does not chew its cud.  

 Rome wished to give the public impression that it was a sophisticated, law-abiding society, 

but in reality it was guilty of all sorts of travesties. (A Talmudic passage reflects this dualistic 

nature of Roman society:  

  Shabbat 33b 

For R. Yehuda, R. Yose, and R. Shimon were sitting, and Yehuda, a son of 

proselytes, was sitting near them. R. Yehuda commenced (the discussion) by 
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observing: How fine are the works of this people (the Romans)!  They have 

made streets, they have built bridges, they have erected baths. R. Yose was 

silent. R. Shimon b. Yochai answered and said: All that they made, they made for 

themselves; they built market-places, to set harlots in them; baths, to 

rejuvenate themselves; bridges, to levy tolls for them. 

Beit.  

1.    Whereas the Midrash focuses upon how, by marrying at the same age as Yitzchak, Eisav 

attempted to trick him into thinking that Eisav was a “chip off the old block,” RaMBaM’s 

question focuses on the Hittite women that he married, regardless of his age at the time,  in 

direct opposition to the practices that Avraham wished for Yitzchak, and that Yitzchak 

himself undertook.  

 Avraham’s directive to Eliezer before the latter set out to find a wife for :צוואת זקנו    .2

Yitzchak—Beraishit 24:3-4 “3 And I will make thee swear by the LORD, the God of heaven 

and the God of the earth, that thou shalt not take a wife for my son of the daughters of 

the Canaanites, among whom I dwell. 4 But thou shalt go unto my country, and to my 

kindred, and take a wife for my son, even for Isaac.” 

אביומצב         : Yitzchak married and remained married to Rivka, a member of Avraham’s 

extended family—Ibid. 67 “And Yitzchak brought her into his mother Sara's tent, and took 

Rivka and she became his wife; and he loved her. And Yitzchak was comforted for his 

mother.” 

המפורסםהגנאי          : The idea that a grandson of Avraham and a son of Yitzchak should publicly 

marry local Hittite women must have created a scandal in the communities where 

Avraham pitched his tents—Ibid. 26:34 “And when Eisav was forty years old, he took to 

wife Yehudit the daughter of Be’eri the Hittite, and Basmat the daughter of Elon the 

Hittite.” Perhaps the public nature and scandal of what Eisav did led to the statement in 

the next verse: Ibid. 27 “And they were a bitterness of spirit unto Yitzchak and to Rivka.” 

3.    Abrabanel suggests that despite Eisav’s terrible rebellion, because Yitzchak loved him so  

much, he was “blinded” with respect to his son’s actions, and set about to bless him 

anyway, possibly understanding that Yitzchak’s “error” was coordinated by HaShem to 

assure that Yitzchak’s mistaken favoring of Eisav not go too far.  

RaMBaM, according to his son R. Avraham, had a more positive perspective, whereby 

Yitzchak was fully aware of how his son Eisav had digressed from the family values, but 

hoped via the blessing to pull him back into the fold. While Yitzchak was aware of Eisav’s 

marriage choices, he did not know about how Eisav had demonstrated his disdain for the 

status of being firstborn and therefore things in his father’s and grandfather’s tradition—

Ibid. 25:34 “And Yaakov gave Eisav bread and pottage of lentils; and he did eat and drink, 

and rose up, and went his way. So Eisav despised his birthright.” But he realized that 

something had taken place to cause Eisav’s disaffection, and therefore was attempting to 

atone for it via the blessing.  

Gimel.  

1.   Yafeh To’ar and MaHaRZU challenge the Midrash’s interpretation for the order listed with 

respect to Ibid. 26:35 “And they were a bitterness of spirit unto 1) Yitzchak and to 2) Rivka.” 
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 As opposed to some logical reason, the two commentators on the Midrash Rabba suggest 

that either Yitzchak is mentioned first due to his importance in comparison with Rivka, or 

because the father is given precedence over the mother.  

 Perhaps the Midrash prefers an explanation that is more intrinsic to Yitzchak’s and Rivka’s 

personal situations—what sort of background they come from, or Yitzchak’s having become 

homebound due to blindness-- because an emotion, i.e., “bitterness of spirit” suggests a 

specific reaction by someone to a particular situation, rather than some sort of basic 

equality that requires an ordering premised upon who the individuals are in their own right, 

i.e., more important or who is the father as opposed to the mother.  

2.    The difference between the two answers in the Midrash is whereas the first, i.e., that 

Yitchak’s background is devoid of experience with idolatry which is not the case with respect 

to Rivka’s upbringing, is a static truism that will apply throughout each of their lives, 

respectively. The second answer is a function of where they are at a particular stage in life, 

in this case the variable being Yitzchak, who for a great portion of his life was “out of the 

house” and therefore less aware of domestic issues, but who now finds himself at home due 

to blindness, and per force becomes much more intimately acquainted with the goings-on of 

his family.  

3.    The third position in the Midrash, that of R. Yehoshua b. Levi, understands “bitterness of 

spirit” to refer specifically to Yitzchak’s state of mind, whereby he had been given access to 

Divine Wisdom and understanding, but as soon as Eisav married “out,” this connection to 

the Divine was severed, making possible his not knowing whether it was Yaakov or Eisav 

who was standing before him at first. While imbued with the Divine Spirit, Yitzchak 

experienced a “lofty spirit,” but it becomes embittered when it is suddenly left in the lurch, 

due to no fault of Yitzchak’s own. (Of course, it could be countered that whatever a child 

does or doesn’t do can ultimately be traced back to the parent, and therefore, if Eisav 

rebelled, Yitchak and Rivka must accept some responsibility for this. 

Daled.  

1.    The phrase meaning of “Morat Ruach” and to whom it pertains is unclear. 

2.    a) RaShI: To be understood as “HaRa’at Ruach”. A noun. The intent of the two wives was to 

embitter the spirits of Yitzchak and Rivka.  

b) RaShBaM: Morat is a feminine form of Semichut (construct form). From the Nikud, we 

know that it is an adverb rather than a noun. The phrase signifies that the two wives 

deliberately rebelled against the desires of Yitzchak and Rivka. 

c) Rabbeinu Bachya: “Ruach” = desires. The two wives went against the desires of Yitzchak 

and Rivka. “Morat” is a verb.  

d) HaRechasim LaBika: Although there are two women, the word “Morat” is in the singular 

feminine, because in cases of feminine verbs, even when there are multiple subjects, the 

verb form is in the singular. In case dealing with males, that is not the case, i.e., if there 

are multiple actors, the verb will only be in the plural. The women caused Yitzchak and 

Rivka bitterness of spirit  

e) ShaDaL: The women caused a bitterness of spirit to Yitzchak and Rivka. A state of mind, 

rather than via ongoing actions. Perhaps just the idea that their son had intermarried was 

enough to upset them, regardless of what these two women actually did.  
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3.    I believe that the interpretations of d) and e), where a general state of mind is emphasized, 

(as opposed to a), b) and c) where deliberate actions are suggested), is closer to modern 

understandings of grammar.  

4.     

 שמות פרק יז
ְקח ים ַויִּ ָ֔ ֙ה ְכֵבדִּ שֶּ י מ  יֵדִ֤ חָָׂ֔ )יב( וִּ ה אֶּ ִ֣ זֶּ ֙ד ּומִּ חָׂ ה אֶּ ִ֤ זֶּ יו מִּ ּו ְביָׂדָָׂ֗ ְמכִ֣ ַֽ ן ְו֜חּור תָׂ יהָׂ ְוַאֲהר ֹ֨ ִּ֑ לֶּ ב עָׂ יו ַוֵיִ֣שֶּ ִ֖ ימּו ַתְחתָׂ ִׂ֥ ן ַויָׂשִּ בֶּ ֶ֛ ד ּו־אֶּ

י  ִׂ֥ ִ֖הַוְיהִּ יו ֱאמּונָׂ ֶ֛ ש: יָׂדָׂ מֶּ ַֽ א ַהשָׂ  ַעד־ב ִׂ֥

 

 תהלים פרק סח
ם  יִּ ִׂ֥ תָׂ ין ְשַפַ֫ ְשְכבּו֘ן ֵבֵּ֪ ם־תִּ ַֽ י ֭יֹונָׂה נֶּ )יד( אִּ הַכְנֵפִ֣ ִ֣ ּוץ: ְחפָׂ רַֽ ק חָׂ יַרְקַרִׂ֥ ַֽ יהָׂ בִּ ְברֹותֶָּ֗ אֶּ ף ְוְ֝ ִּ֑סֶּ  ַבכֶּ

In both of these verses, the noun is plural feminine, and the verb is singular feminine, as 

HaRechasim LaBika contends happens often.  

However, these two verses could also be explained that:  

a) Moshe’s hands stem from the same person, and therefore there was a singular verb 

describes this person’s action. 

and b) (like Moshe’s hands,) the wings of the dove could be viewed as a single entity since 

they are the wings of a single animal, and therefore a singular verb is used, in contrast 

to the case in Beraishit 26:35, where two separate women are being referred to.  

Heh.  

1.   HaEmek Davar interprets “Morat Ruach” as reflecting things that were actually done, rather 

than a state of mind brought about by Eisav’s intermarriage. In that vein, this commentator 

agrees with RaShI, RaShBaM and Rabbeinu Bachya (and not HaRechasim LaBika and 

ShaDaL.) 

2.    HaEmek Davar bases himself on the extra preposition “Le” before Rivka’s name. If they were 

both equal in this matter, the text could have written: “LeYitzchak VeRivka.” By separating 

Rivka from Yitzchak by the addition of “Lamed”, the text suggests that each had his own 

experience with regard to what got him or her upset due to the actions of Eisav’s two wives.  

 

 

 

 

 


