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Kedoshim 5724 “Kilayim” http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=259  

Con’t. of the questions in section Beit: 

 

ידובר על "הכלל השני כולל  הסבר מה ראה הרמב"ם להביא כלאי זרעים וכלאי הכרם בפרק ל"ז במקום בו .1

בהמה הביא בפרק מ"ט במקום בו ידובר בכלל הארבעה  המצות הנתלות באיסור עבודה זרה", ואילו את כלאי

 באיסור קצת הביאות והם אשר ספרנום בספר הנשים ובהלכות איסורי ביאה", ולמה עשר "כולל המצוות הנתלות

 ?יחד - כלאי בהמה, כלאי הכרם, כלאי זרעים וכלאי בגדים -לא כלל כל דיני כלאיים 

 ?'במה מסכים הרמב"ם עם דברי הרמב"ן המובאים בשאלה א .2 

 

 ?האם הקרשקש נוטה לטעמו של הרמב"ם או לזה של הרמב"ן, או הלך בדרך שלישית שונה משניהם .3

 ?'מה רוצה הרמב"ם להוכיח בהבאת המשנה בבבא קמא פרק ה .4 

 
 ?לשם מה מזכיר הרמב"ם את ספר הרפואות של חזקיה אשר גנזו חזקיהו מלך יהודה, לדברי רבותינו .5

 )The website does not have an Alon HaD (!eracha for this Gilayon)עלון ההדרכה עיין(
 

 ויקרא פרק יט
ע  ַרִּ֣ זְׁ ֹּא־תִּ ךָ֖ ל דְׁ ם שָׂ יִּ ַאַ֔ לְׁ יַע כִּ ִּ֣ בִּ ֹּא־ַתרְׁ ךָ֙ ל תְׁ ֶהמְׁ רוּ֒ בְׁ מֹּ שְׁ ַת֘י תִּ ת־ֻחקֹּ יך:)יט( ֶאֶֽ ֶלֶֽ א ַיֲעֶלָ֖ה עָׂ ֹֹּ֥ ז ל נ ַ֔ ַעטְׁ םָ֙ ַשֶֽ יִּ ַאָ֙ לְׁ ֶגד כִּ ם וֶבֶ֤ יִּ ָ֑ אָׂ לְׁ  כִּ

Alef.  

1.  RaMBaN disagrees with RaShI on two issues: 

 a. When ChaZaL include Kilayim among the Chukim that are attacked by the nations of the 

world and the Evil Inclination, specifically the issue of wearing mixtures of wool and linen are 

delineated, but not other forms of mixed things like animals in a yoke or grapevines and 

wheat:  

 ילקוט שמעוני תורה פרשת אחרי מות רמז תקפז
 :אומות העולם משיבין עליהן ואלו הןדברים שהשטן ויצר הרע משיבין עליהם ו --"את חקותי תשמורו"

מעשה תהו  :ואם תאמר .ושעיר המשתלח ,וטהרת מצורע ,וחליצת יבמה, ולבישת שעטנז ,אכילת חזיר

 חקקתים ואין לך רשות להרהר בהן, ,אני ה' --[יח, ה] "אני ה'"הם, ת"ל 

b. Just because HaShem did not Reveal the reasons for some of the Commandments, does 

not mean that there aren’t any reasons. After all, all of HaShem’s Dictates are pure (see II 

Shmuel 22:31; Tehilim 18:31; 119:140; Mishlei 30:5), i.e., have an underlying logic behind 

them, even if man finds it difficult, if not impossible to perceive what that logic might be.  

2.  According to RaMBaN, “Tzrufa” is the opposite of arbitrary. If the Mitzvot don’t have any 

rhyme or reason, as RaShI states, then they would be arbitrary. RaMBaN insists that the verse 

in Mishlei (and its parallels in II Shmuel and Tehillim) are insisting that HaShem’s Revelations 

all have meaning, even if that meaning is not readily apparent to human minds.  

3.  RaMBaN offers two reasons for the prohibition against certain mixtures:  

a. When HaShem Created creatures in the world, He Intended that their lines would continue 

infinitely via reproduction. If man were to manipulate plants and animals in order that they 

comply more closely to his ideal vision, he is interfering with the original Divine Plan. 

b. Furthermore, when it comes to life forms, the results of cross-breeding are not fertile, 

contradicting the implication of the word “LeMineihu”, i.e., in accordance with their species 

which were designed to go on forever. The inability to reproduce indicates that such 

creatures are not part of the Divine Plan.  

Beit.  
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1.  RaMBaM in The Guide for the Perplexed does not treat all cases of Kilayim alike, but divides 

most of the manifestations which he discusses among idolatrous practices, and linking 

animals when they are doing farm work, which he associates with various sexual prohibitions. 

Since most cases of Kilayim are simply man-made mixtures which are to be avoided, if some 

rationale must be provided, RaMBaM falls back on the restrictions not to emulate the 

surrounding nations in their religious practices since God Finds idolatry abominable. 

However, the issue of mixing animals in a yoke, RaMBaM feels that since the animals will be 

sheltered together in a barn when they are not at work, this will lead to cross-breeding 

accomplished sexually. Not only are human beings not to be active participants in the 

breeding of animals, they are also not to be involved in any activities that could result in such 

behavior even when it is undertaken exclusively by the animals themselves.  

2.  At the end of RaMBaN’s words cited in section Alef of the Gilayon, he mentioned that the 

prohibition against yoking together various species was due to the threat of their 

subsequently cohabiting and producing “mixed” offspring.  

3.  R. Chasdai Kreskas1 appears to think that the sixth of his seven categorizations of Mitzvot 

includes Kilayim, and they are designed to alert man to direct all of his efforts to proper 

Divine Service. Therefore, Kreskas is disagreeing with both RaMBaM and RaMBaN, and is 

closer to some degree to RaShI, since he feels that there is no inherent meaning in Kilayim, 

but rather it serves to remind a person of God’s Presence in all of his activities, including his 

agricultural work and his clothing needs.  

4.  RaMBaM in The Guide III 49 cites Mishna Baba Kamma 5:7 that states that the examples of 

animals that appear in the bible that are not to be yoked together, i.e., an ox and a donkey, 

are Lav Davka, i.e., not exclusive, but merely common examples since farmers generally had 

among their animals oxen and donkeys. If the tradition was that the prohibition was limited 

to only these two species, then one could conclude that there was something about these 

specific animals that was not to be mixed together. But when it is established that other 

mixes also fall under this rubric, it becomes clear that the objection is to the production of 

mixed-lineage animals in general, rather than only the ox and donkey combination. 

5.  By associating the Book of Cures that Chizkiyahu proclaimed should be sequestered and 

removed from circulation, with Nabatean traditions, RaMBaM was substantiating his claim 

that practices such as grafting olive trees with Etrog trees, something that would be included 

within the prohibition of Kilayim, were originally idolatrous practices.  

Gimel.  

It would appear that R. Kook in Talelei Orot is innovating a new rationale for the prohibition 

of Kilayim. He suggests that when one takes wool from a sheep, a modicum of violence is 

involved. Since linen is grown and therefore more legitimately obtained, the Tora deemed it 

proper that the two should not be mixed so that the ambivalence regarding the obtaining of 

wool not be obliterated.  

Daled.  

1.    

                                                           
  1340)-(1410ר' חסדאי קרשקש, ספרד 1

 .ויקיפדיהוב אנציקלופדיה דעתעוד על אודותיו בקרא  .מגדולי הפילוסופים היהודיים בימי הביניים
 

http://www.daat.ac.il/encyclopedia/value.asp?id1=1589
http://www.daat.ac.il/encyclopedia/value.asp?id1=1589
http://he.wikipedia.org/wiki/%D7%97%D7%A1%D7%93%D7%90%D7%99_%D7%A7%D7%A8%D7%A9%D7%A7%D7%A9
http://he.wikipedia.org/wiki/%D7%97%D7%A1%D7%93%D7%90%D7%99_%D7%A7%D7%A8%D7%A9%D7%A7%D7%A9
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אמֶ  ב ֹֹּּ֨ יךּ֒  קוָׂ  קר יְׁ ַוי חִּ ן אָׂ ֲהרִֹּּ֣ ֮ר ֶאל־ַאֶֽ ה ַדב  ֶשֶׁ֗ ית  ֶאל־מֹּ ָ֖ ב  ֶדש מִּ תָ֙ ֶאל־ַהקַֹּ֔ כָׂל־ע  א בְׁ ֶֹּ֤ ַאל־יָׂב וְׁ

ֶכת רָֹּ֑ יאֶ   ַלפָׂ נ ֹּ֨ ות  ל־פְׁ א יָׂמַ֔ ִֹּּ֣ ל ןָ֙ וְׁ רֹּ אָׂ ֶֽ ר ַעל־הָׂ ֶרת ֲאֶשֶ֤ ן  ַהַכפֹּ  נַָׂ֔ עָׂ י ֶבֶֽ ה  כִִּּ֚ ֶאָ֖ רָׂ ֶֽ א 

ֶרת׃  ַעל־ַהַכפֶֹּֽ
 

According to R. Breuer, the Halacha of the definition of what constitutes a capital offense in 

this instance according to the Midrash Halacha is only if there is unauthorized entry to the 

point where one contemplates the Aron and its cover. However, if one only enters within the 

curtain, without continuing on to the Aron, would result in the transgression of a negative 

Commandment, but not something that incurs the death penalty.  

 

(I do not have access to HaRechasim LaBika, so I am unable to see what that commentator 

says concerning this matter.) 

 

2.   

ֹ֥  ל ַכפ  ה יְׁ ֹום ַהֶזֶּ֛ י־ַביֹ֥ ֶֽ ֹ֥י יְׁ כִּ נ  פְׁ ם לִּ יֶכַ֔ את  ִֹּּ֣ לָ֙ ַחט כֹּ ֶכָ֑ם מִּ ר ֶאתְׁ ִּ֣ ַטה  יֶכָ֖ם לְׁ רו קקוָ֖ ר ֲעל  ֶֽ הָׂ טְׁ  ׃תִּ

 

1. If the verse is parsed: “MiKol Chatoteichem Lifnei HaShem”, then the meaning is one 

has to purify himself from the sins that he committed before HaShem.  

2.  If the verse is parsed: “Lifnei HaShem Titharu”, then the meaning is the act of 

purification must take place before HaShem. 

 Does the phrase “Lifnai HaShem” modify what comes before (1.) or what 

comes after (2.) 

Seforno: From the Dibur HaMatchil (the phrase which he is commenting upon) one sees that he 

follows sequence 2.  

Targum Yonatan: Like Seforno, he follows sequence 2.  

Ba’al HaTa’amim: Because the phrase “Lifnai HaShem” is cantillated with a Meircha followed by 

a Tipcha, the phrase is effectively separated from the word “Titharu” which is 

cantillated with a Meteg, indicating the end of the verse. If the phrase “Lifnai HaShem” 

is separated from the final word, then it is to be grouped with what precedes the 

phrase, which follows sequence 1.  


