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Balak 5731 “The Second Parable” http://www.nechama.org.il/cgi-

bin/pagePrintMode.pl?Id=1417&Guidance=1  

 במדבר פרק כג
אׁש  ֹֹ֖ ים ֶאל־ר ה ֹצפִִּ֔ ֵ֣ ד  הוֵ֙ שְׂ ח ֵ֙ קָּ ַח:)יד( ַויִּ ֵּֽ ב  זְׂ ל ַבמִּ יִּ ר וַָּאֹ֖ ָּ֥ ת ַוַיַַּ֛על פָּ ֹחִ֔ בְׂ זְׂ ה מִּ ֵ֣ עָּ בְׂ ֶבןֵ֙ ׁשִּ ָּ֑ה ַויִֵּ֙ גָּ סְׂ  ַהפִּ

ה: ֶרה ֹכֵּֽ ָּ֥ קָּ י אִּ ֹ֖ ֹנכִּ אָּ ָך וְׂ ֶתָּ֑ ה ַעל־ֹעלָּ ב ֹכֹ֖ ָּ֥ ַיצ  תְׂ ק הִּ לִָּ֔ אֶמרֵ֙ ֶאל־בָּ ֵֹ֙  )טו( ַוי
אֶמר ׁשָּ֥  ַֹּ֛ יו ַוי ָּ֑ פִּ ר בְׂ ֹ֖ בָּ ֶָּ֥שם דָּ ם ַויָּ עִָּ֔ לְׂ ֹקוָּקֵ֙ ֶאל־בִּ ר יְׂ ָּ֤ קָּ ר:)טז( ַויִּ ֵּֽ ַדב  ה תְׂ ֹכָּ֥ ק וְׂ ֹ֖ לָּ  וב ֶאל־בָּ

√        ֵּֽ ֹקוָּ ר יְׂ ֶבֹ֖ ק ַמה־דִּ לִָּ֔ אֶמר לֹוֵ֙ בָּ ָֹּ֤ ֹו ַוי תָּ֑ ב אִּ ֹ֖ י מֹואָּ ָּ֥ ר  שָּ ֹו וְׂ תִ֔ לָּ בֵ֙ ַעל־ֹעֵ֣ צָּ ֹו נִּ נָּ֤ הִּ יו וְׂ לָָּ֗ א א  ֵֹ֣  ק:)יז( ַויָּב

ינָּה עָּ        √ ָּ֥ זִּ ע ַהאֲׁ מִָּ֔ ׁשֲׁ קֵ֙ וֵּֽ לָּ ום בָּ ר קָּ֤ ֹו ַויֹאַמָּ֑ לֹ֖ ׁשָּ א מְׂ ָּ֥ שָּ ר:)יח( ַויִּ ֹפֵּֽ ֹו צִּ נָּ֥ י בְׂ  ַדֹ֖

ָנה:       √ א ְיִקיֶמִֽ ר ְול ִ֥ ה ְוִדֶבָ֖ א ַיֲעֶשֵּ֔ ם ְוִיְתֶנֶָ֑חם ַה֤הּוא ָאַמ֙ר ְול ֹ֣ ב ּוֶבן־ָאָדָ֖ יַכֵזֵּ֔ יׁש ֵא֙ל ִוִֽ א ִאִ֥  )יט( ל ֹ֣

ָנה:       √ א ֲאִׁשיֶבִֽ ְך ְול ִ֥ ְחִתי ּוֵבֵרָ֖ ְך ָלָקֶ֑  )כ( ִהֵנִ֥ה ָבֵרָ֖

וֶ        √ יט ָא֙ א־ִהִבִ֥ ָו֤ק ֱאֹל)כא( ל ִֽ ל ְיק  ל ְבִיְשָרֵאֶ֑ ה ָעָמָ֖ ב ְול א־ָרָאִ֥ ֹו:ק֙ן ְבַיֲעק ֵּ֔ ֶלְך בִֽ ת ֶמָ֖ ֹו ּוְתרּוַעִ֥  י֙ו ִעמֵּ֔

ֹו:ק)כב(  ם לִֽ ת ְרֵאָ֖ ִים ְכתֹוֲעפ ִ֥ ם ִמִמְצָרֶ֑  ל מֹוִציָאֹ֣
֙ב ּו ר ְלַיֲעק  ת ֵיָאֵמ֤ ל ָכֵעֵ֗ ֶסם ְבִיְשָרֵאֶ֑ ב ְול א־ֶקָ֖ ַחׁ֙ש ְבַיֲעק ֵּ֔ י ל א־ַנ֙ ַעל )כג( ִכ֤ ל ַמה־ָפָ֖  ל:קְלִיְשָרֵאֵּ֔

ה ים ִיְׁשֶתִֽ ֶרף ְוַדם־ֲחָלִלָ֖ אַכל ֶטֵּ֔ א ִיְׁשַכ֙ב ַעד־י ֹ֣ א ל ֤ י ִיְתַנָשֶ֑ ּום ְוַכֲאִרָ֖ יא ָיקֵּ֔  :)כד( ֶהן־ָע֙ם ְכָלִבֹ֣

 

14 And he took him into the field of Tzofim, to the top of Pisga, and built seven altars, and 

offered up a bullock and a ram on every altar. 15 And he said unto Balak: Stand here by thy 

burnt-offering, while I go toward a meeting yonder. 16 And the LORD Met Balaam, and Put a 

Word in his mouth, and Said: Return unto Balak, and thus shalt thou speak. 17 And he came 

to him, and, lo, he stood by his burnt-offering, and the princes of Moav with him. And Balak 

said unto him: What hath the LORD Spoken? 18 And he took up his parable, and said: Arise, 

Balak, and hear; give ear unto me, thou son of Tzipor: 19 God Is not a man, that He should 

Lie; neither the son of man, that He should Repent: when He hath Said, will He not Do it? 

Or when He hath Spoken, will He not Make it good? 20 Behold, I am bidden to bless; and 

when He hath Blessed, I cannot call it back. 21 None hath beheld iniquity in Yaakov, neither 

hath one seen perverseness in Israel; the LORD his God Is with him, and the shouting for 

the King is among them. 22 God Who Brought them forth out of Egypt Is for them like the 

lofty horns of the wild-ox. 23 For there is no enchantment with Yaakov, neither is there any 

divination with Israel; now is it said of Yaakov and of Israel: What hath God Wrought! 24 

Behold a people that riseth up as a lioness, and as a lion doth he lift himself up; he shall not 

lie down until he eat of the prey, and drink the blood of the slain. 

 

Alef.  

1.   

 במדבר פרק כג
בְׂ  ׁשִּ ים וְׂ ֹ֖ רִּ ה פָּ ָּ֥ עָּ בְׂ ה ׁשִּ ֶזִ֔ יֵ֙ בָּ ן לִּ ָּ֥ כ  הָּ ת וְׂ ֹחָּ֑ בְׂ זְׂ ה מִּ ֵ֣ עָּ בְׂ ֶזֹ֖ה ׁשִּ י בָּ ָּ֥ נ ה־לִּ ק בְׂ לִָּ֔ םֵ֙ ֶאל־בָּ עָּ לְׂ אֶמר בִּ ָֹּ֤ ים)א( ַוי ֵּֽ ילִּ ה א  ָּ֥ עָּ : 

חַ  ֵּֽ ב  זְׂ ל ַבמִּ יִּ ר וַָּאֹ֖ ָּ֥ ם פָּ ַּ֛ עָּ לְׂ ק ובִּ ָ֧ לָּ ַעל בָּ ם ַוַיַּ֨ ָּ֑ עָּ לְׂ ר בִּ ֶבֵ֣ ר דִּ ֶׁשֹ֖ ק ַכאֲׁ לִָּ֔  :)ב( ַוַיֵַ֣עש בָּ

ר ַמה־יַ  ַבָּ֥ י ודְׂ אתִִּ֔ רָּ קְׂ ֹקוָּקֵ֙ לִּ ה יְׂ ָּ֤ ר  קָּ י יִּ ה אוַלַ֞ כָָּ֗ לְׂ ֵּֽ א  ֶתָךָ֒ וְׂ ֘ב ַעל־ֹעלָּ ַיצ  תְׂ ק הִּ לָָּ֗ בָּ ם לְׂ עָָּ֜ לְׂ אֶמר בִּ ַֹּ֨ ַּ֣)ג( ַוי ַגֵ֣ הִּ י וְׂ נִּ ֹ֖ א  ֶֹ֖לְך רְׂ ְך ַוי  ָּ֑ י לָּ תִּ דְׂ

י פִּ  :ֶׁשֵּֽ

ר ֱאֹל ָּ֥ קָּ חַ ק)ד( ַויִּ ֵּֽ ב  זְׂ ל ַבמִּ יִּ ר וַָּאֹ֖ ָּ֥ ַעל פָּ י וַָּאַּ֛ תִּ כְׂ ַרִ֔ ֹחתֵ֙ עָּ בְׂ זְׂ מִּ ת ַהֵּֽ ַעָּ֤ בְׂ יו ֶאת־ׁשִּ לָָּ֗ אֶמר א  ֵֹ֣ ם ַוי ָּ֑ עָּ לְׂ ים ֶאל־בִּ : 

ֹכָּ֥  ֹ֖ק וְׂ לָּ וב ֶאל־בָּ אֶמר ׁשָּ֥ ַֹּ֛ ם ַוי ָּ֑ עָּ לְׂ י בִּ ֵ֣ פִּ ר בְׂ ֹ֖ בָּ ַּ֛ק דָּ ֹקוָּ ֶָ֧שם יְׂ ר)ה( ַויָּ ֵּֽ ַדב  ה תְׂ : 

ב ֵּֽ י מֹואָּ ָּ֥ ר  ל־שָּ כָּ וא וְׂ ֹו הֹ֖ תָּ֑ ב ַעל־ֹעלָּ ֹ֖ צָּ ָּ֥ה נִּ נ  הִּ יו וְׂ לִָּ֔ ב א  ֵׁ֣שָּ  :)ו( ַויָּ

י ַיֲעק ֵּ֔  ָרה־ִלֹ֣ ֶדם ְלָכ֙ה ָאִֽ ַהְרֵרי־ֶקֵּ֔ ֶלְך־מֹוָא֙ב ֵמִֽ ק ֶמִֽ ִני ָבָל֤ ָרם ַיְנֵחֵ֨ ר ִמן־ֲאֲ֠ ֹו ַוי אַמֶ֑ א ְמָׁשלָ֖ ה )ז( ַוִיָשִ֥ ֲעָמִ֥ ב ּוְלָכָ֖ה ז 

ל  :ִיְשָרֵאִֽ
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ָוִֽק ם ְיק  א ָזַעָ֖ ם ל ִ֥ ה ֶאְזע ֵּ֔ ל ּוָמֹ֣ ה ֵאֶ֑ א ַקב ָ֖ ב ל ִ֥ ה ֶאק ֵּ֔  :)ח( ָמֹ֣

א ִיְתַחָשִֽ  ן ּוַבגֹוִיָ֖ם ל ִ֥ ד ִיְׁשכ ֵּ֔ נּו ֶהן־ָע֙ם ְלָבָדֹ֣ ֹות ֲאׁשּוֶרֶ֑ נּו ּוִמְגָבעָ֖ אׁש ֻצִרי֙ם ֶאְרֶאֵּ֔ י־ֵמר ֤ ב)ט( ִכִֽ : 

ר  ב ּוִמְסָפָ֖ ר ַיֲעק ֵּ֔ י ָמָנ֙ה ֲעַפֹ֣ הּו)י( ִמ֤ י ָכמ ִֽ י ַאֲחִריִתָ֖ ים ּוְתִהִ֥ ֹות ְיָׁשִרֵּ֔ ת ַנְפִׁש֙י מֹ֣ ל ָתמ ֤ ַבע ִיְשָרֵאֶ֑ ֶאת־ר ֹ֣ : 

1 And Balaam said unto Balak: Build me here seven altars and prepare me here seven 

bullocks and seven rams. 2 And Balak did as Balaam had spoken; and Balak and Balaam 

offered on every altar a bullock and a ram. 3 And Balaam said unto Balak: Stand by thy burnt-

offering, and I will go; peradventure the LORD will Come to Meet me; and whatsoever He 

Showeth me I will Tell thee. And he went to a bare height. 4 And God Met Balaam; and he 

said unto Him:'I have prepared the seven altars, and I have offered up a bullock and a ram on 

every altar. 5 And the LORD Put a Word in Balaam's mouth, and Said: Return unto Balak, and 

thus thou shalt speak. 6 And he returned unto him, and, lo, he stood by his burnt-offering, 

he, and all the princes of Moav. 7 And he took up his parable, and said: From Aram Balak 

bringeth me, the king of Moav from the mountains of the East: Come, curse me Yaakov, 

and come, execrate Israel. 8 How shall I curse, whom God hath not Cursed? And how shall I 

execrate, whom the LORD hath not Execrated? 9 For from the top of the rocks I see him, 

and from the hills I behold him: lo, it is a people that shall dwell alone, and shall not be 

reckoned among the nations. 10 Who hath counted the dust of Yaakov, or numbered the 

stock of Israel? Let me die the death of the righteous, and let mine end be like his! 

 

7 And he took up his parable, and 
said: From Aram Balak bringeth me, 
the king of Moav from the mountains 
of the East: Come, curse me Yaakov, 
and come, execrate Israel.  

 
 
8 How shall I curse, whom God hath 
not Cursed? And how shall I execrate, 
whom the LORD hath not Execrated? 
 
 
 
 
 
 
 
 
 
 9 For from the top of the rocks I see 
him, and from the hills I behold him: 
lo, it is a people that shall dwell 
alone, and shall not be reckoned 
among the nations.  
 
 

 
 
 
 
 
 

 
19 God Is not a man, that He should 
Lie; neither the son of man, that He 
should Repent: when He hath Said, 
will He not Do it? Or when He hath 
Spoken, will He not Make it good?  
20 Behold, I am bidden to bless; and 
when He hath Blessed, I cannot call it 
back…  
 
22 God Who Brought them forth out 
of Egypt Is for them like the lofty 
horns of the wild-ox.  

 
24 Behold a people that riseth up as a 
lioness, and as a lion doth he lift 
himself up; he shall not lie down until 
he eat of the prey, and drink the 
blood of the slain. 
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10 Who hath counted the dust of 
Yaakov, or numbered the stock of 
Israel?...  
 
…Let me die the death of the 
righteous, and let mine end be like 
his! 
 

 

 
 
 
 

 
21 None hath beheld iniquity in 
Yaakov, neither hath one seen 
perverseness in Israel; the LORD his 
God Is with him, and the shouting for 
the King is among them…. 
23 For there is no enchantment with 
Yaakov, neither is there any 
divination with Israel; now is it said of 
Yaakov and of Israel: What hath God 
Wrought! 
 

(The only possibility for God to 
Wish to curse the Jewish 
people would be if they would 
deeply transgress as suggested 
in the Tochechot of VaYikra 26 
and Devarim 28. As of the time 
when Balam was involved, 
they had not incurred such a 
fate, although they certainly 
seemed to come close!)  

 

2.  In Mashal #1, Balak is only mentioned as the one who has hired Balam to curse the Jews. 

Balam retorts that if God Is not Interested in cursing the Jews, then it will not happen.  

      In Mashal #2, a more prolonged justification for Balam  not cursing the Jews is given, with 

the prophet stating: a) God does not Go Back on His Word; b) He Brought them out of Egypt 

in order that they will have something good to come to; and c) they have not engaged in 

forms of Avoda Zora.  

3.  Balam tells Balak why the Jews have an advantage over Moav in v. 21, 23. 

Beit.  

1.   

 שפתי חכמים במדבר פרק כג פסוק יז
)גור אריה( דאם לא כן מה היה  "מה דבר ה'."דפשיטא ששאל  ,מיבעי ליה ”מה בפיך“ל דאם לא כן 

 אלא כיון לצחק: ,ו יאמר לו מה דבר השם יתברך כבראשונהדודאי מעצמ ?צריך לשאול

 במדבר פרק כב
י ַלהֲׁ  ֹ֖ תִּ תִּ ק לְׂ ֹקוִָּ֔ ן יְׂ ֵ֣ א  י מ  ֶכָּ֑ם כִִּּ֚ צְׂ ל־ַארְׂ ו ֶאֵּֽ כֹ֖ ק לְׂ לִָּ֔ י בָּ ֵ֣ ר  אֶמרֵ֙ ֶאל־שָּ ֵֹ֙ ֶקר ַוי םֵ֙ ַבֹבִ֔ עָּ לְׂ ם בִּ ַּ֣קָּ ָּ֤ ם:)יג( ַויָּ ֶכֵּֽ מָּ ְך עִּ  ..ֹלָּ֥

נ ה־ ֵּֽ ק הִּ לָָּ֗ ם ֶאל־בָּ עָָּ֜ לְׂ אֶמר בִּ ַֹּ֨ ים )לח( ַוי ָ֧ ר יָּשִּ ֶׁשַּ֨ ר אֲׁ בָָּ֗ ה ַהדָּ ומָּ אָּ֑ ר מְׂ ֵ֣ ל אוַכֹ֖ל ַדב  יָֹּכָּ֥ ה הֲׁ יָך ַעתָָּּ֕ ֶלִ֔ יֵ֙ א  אתִּ בֵָּ֙

ר:קֱאֹל ֵּֽ ַדב  ֹו אֲׁ י ֹאתָּ֥ ֹ֖ פִּ  ים בְׂ

2.  Rachel Kasowsky makes two suggestions for this question, which stumped me (JB).  
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 תהלים פרק קיט
ֶטיָך  פָּ ׁשְׂ מִּ ְֵּֽֽ֭ ו)צא( לְׂ דֵ֣ מְׂ יָך: עָּ ֶדֵּֽ בָּ ל עֲׁ י ַהֹכֵ֣ ֹ֖ ֹום כִּ  ַהיָּ֑
 שופטים פרק ג

ַבר־ֱאֹל וד דְׂ הִ֔ אֶמר א  ֵֹ֣ ֹו ַוי ַבדִ֔ ֶׁשר־לֹוֵ֙ לְׂ ה אֲׁ ָּ֤ רָּ ק  ת ַהמְׂ ַיַּ֨ לִּ ב ַבעֲׁ ׁש  וא־ֹיֹ֠ הֵּֽ יו וְׂ לָָּ֗ א א  ֵ֣ וד׀ בָּ הֵ֣ א  יָך ק)כ( וְׂ ֶלָּ֑ י א  ֹ֖ םים לִּ ַֹּ֖֣קָּ  ַויָּ

א: ֵּֽ ס  ל ַהכִּ ַעָּ֥  מ 
Both of the verses that she cites have, in my opinion, +’s and –‘s. On the one hand, the v. in 

Tehillim is about lots of people. However, it is unclear how literally to take “Amdu.” Re the v. 

from Shoftim, is Eglon representative of all the nations of the world even though he clearly 

stands up?  

3. If Balak’s intention was to impress Balam with HaShem’s Words, he would have to provide an 

exact rendering, and not just an approximation.  

4.  If in v. 18, Balam orders Balak “Kum,” despite it being stated in v. 17 that Balak was Nitzav by 

the offerings, the implication was that at some point Balak sat down and had to be reminded 

to stand.  

Gimel.  

In BeMidbar 21:34, HaShem Promised that He would Help them defeat the nations that 

attacked them. If so, then why should he go back on this promise to bless them already in 

Ibid. 23:19? The Jews haven’t done anything in the interim for them to be deprived of the 

Divine Blessing  

Daled.  

1.  Whereas RaShBaM seeks out an immediately preceding statement to contrast to Ibid. 23:19, 

the Midrash invokes the sin in the relative past, the Golden Calf, to utilize as a basis for the 

verse in BeMidbar 23.  

2.  The verse that RaShBaM cites is not so much a blessing that negates what Balam says, as a 

guarantee that the battle that Og will orchestrate will be resolved in favor of the Jews. As far 

as other future battles are concerned, no guarantees per se were given.  

Heh.  

1.  Since Yekimena is a feminine form, Ibn Ezra wants the subject/noun to be of a similar 

declension and therefore changes VeDibeir to VeDibra. 

 .Ibn Ezra wants to transform the statement from something theoretical to objective  .א2

HaShem has already Blessed the people—perhaps in terms of what was said to the Avot, 

beginning with Avraham in Beraishit 15. Therefore, there is no reason for Him to Take back  

the Blessing.  

 Once again, by adding the noun Beracha, HaShem Is Referring to something actual rather .ב   

than theoretically being positively disposed to the Jewish people. 

 If we wish to attribute to Balam the idea that the Moabite women would seduce the Jewish .א3

men and get them to do idolatry in order to incite HaShem against the Jews, he had to get 

the idea from somewhere. If he is so convinced that they are immune to transgression, how 

could he do so? But he saw that God’s Blessings were conditional, i.e., dependent upon the 

Jews doing the right thing. If he could get them to sin, he could alienate God from them and 

make them vulnerable to the incursions of others.  

 Not only that Balam told Balak to do this, but from—וזה טעם )במדבר לא:טז( "בדבר בלעם" .ב   

the Words that HaShem Placed in Balam’s mouth, he inferred that this would be a successful 

strategy to use against the Jews.  



Answer pages 5 
 

 At one instant I may Speak concerning a nation, and concerning a“ (Yirmiyahu 18:7) .ג    

kingdom, to Pluck up and to Break down and to Destroy it.”  Based upon Balam’s prophecy, 

he will devise a strategy by which to destroy the Jews.  

  :The second paragraph of the Shema .ד   

Devarim 11:13-7 

13 And it shall come to pass, if ye shall hearken diligently unto My Commandments 

which I Command you this day, to love the LORD your God, and to serve Him with all 

your heart and with all your soul, 14 That I will Give the rain of your land in its season, 

the former rain and the latter rain, that thou mayest gather in thy corn, and thy wine, 

and thine oil. 15 And I will Give grass in thy fields for thy cattle, and thou shalt eat and 

be satisfied.  

16 Take heed to yourselves, lest your heart be deceived, and ye turn aside, and serve 

other gods, and worship them; 17 And the Anger of the LORD be Kindled against you, 

and He Shut up the heaven, so that there shall be no rain, and the ground shall not yield 

her fruit; and ye perish quickly from off the good land which the LORD Giveth you.  

Vav.  

  .HaShem has not seen idolatry practiced by the Jews  .א1

 Saying “I Saw that there wasn’t” is more declarative than “I didn’t see any.” The former  .ב  

connotes that objectively there was none of these transgressions. The latter suggests that 

they weren’t seen, but could have existed surreptitiously.  

 Ibn Ezra (in Heh 3) suggests that “the ball is in the Jews’ court,” i.e., everything is conditional .א2

and dependent upon what the Jews will do. HaShem, however, will not be Stepping in to 

Save the Jews.   

 ShaDaL emphasizes that HaShem will not Sit by while the Jews are attacked, but rather will 

step in to save him.  

 It seems that Ibn Ezra is closer to the Peshat of Ibid. 23:19, because the verse describes the .ב   

absence of sin, rather than God’s Preparedness to Intervene in the event of the Jews coming 

under duress.  

 .One could interpret “not seeing” as not being aware of something that in fact was present .א3

Therefore, the commentator wishes to establish that God’s not Seeing is tantamount to 

testifying that the transgressions were not present.  

  .It seems to me that R. Heidenheim is closest to Onkelos’ interpretation .ב    


