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Continuation of Section Heh.  

 'פסוק ל (7

ד"ה ואם בריאה: חדשה. יברא ה': להמית אותם 

במיתה שלא מת בה אדם עד הנה. ומה היא 

 ?הבריאה

  

 

 ?מה קשה לו, מה תיקן בזה .א

 
מה ראה רש"י להוסיף כאן את המילים "ומה היא הבריאה",  .ב

וכי איך עלולים היינו להבין את הפסוק ללא שהביא מילים 

 ?אלה
 

 'פסוק ל (8

ד"ה ופצתה האדמה את פיה: ותבלעם, אז וידעתם 

להקב"ה ואני מפי הגבורה אמרתי כי ניאצו הם . 

  

 

ויקרא ) משווה וי"ו של "וידעתם" לוי"ו של ר' אליהו מזרחי .א

 ."ונתתי גשמיכם בעתם" ('כ"ו ד

 .הסבר מהו הדמיון

 

מה ראה רש"י להוסיף את המילים "ואני מפי הגבורה  .ב

 ?"אמרתי
 

 

 במדבר פרק טז
ר: ן ֵלאֹמֶֽ ל־ַאֲהֹרֹ֖ ה ְוֶאֶֽ ק ֶאל־ֹמֶשֶׁ֥ ר ְיֹקו ָ֔  )כ( ַוְיַדֵבֵּ֣

ַגע: ֶֽ ם ְכר  ֹ֖ ה ֹאת  את ַוֲאַכֶלֶׁ֥ ֹֹּ֑ ה ַהז ֵּ֣ ֵעד  ֹוְך ה  ּו ִמתֹ֖ ְדלָ֔ ֵּ֣  )כא( ִהב 
ּו      √ אְמרָ֔ ֵֹּ֣ ף: פקל ֱאֹלק)כב( ַוִיְפ֤לּו ַעל־ְפֵניֶה֙ם ַוי ה ִתְקֹצֶֽ ֹ֖ ֵעד  ל־ה  ל כ  א ְוַעֶׁ֥ ֙ד ֶיֱחט ָ֔ יש ֶאח  ִא֤ ר ה  ֹּ֑ ש  ל־ב  ת ְלכ  רּוֹחֹ֖  י ה 

ר: ה ֵלאֹמֶֽ ֹ֖ק ֶאל־ֹמֶשֶׁ֥ ר ְיֹקו   )כג( ַוְיַדֵבֶׁ֥
יב ְלִמְש     √ ִבָ֔ לּ֙ו ִמס  ע  ר ֵהֶֽ ה ֵלאֹמֹּ֑ ֹ֖ ֵעד  ר ֶאל־ה  ם:)כד( ַדֵבֶׁ֥ ֶֽ ן ַוֲאִביר  ֶׁ֥ ת  ַרח ד   ַכן־ֹקֹ֖

ל:    √ ֵאֶֽ יו ִזְקֵנֶׁ֥י ִיְשר  ֹ֖ ּו ַאֲחר  ם ַוֵיְלכֶׁ֥ ֹּ֑ ן ַוֲאִביר  ֵּ֣ ת  ה ַוֵיֶֹ֖לְך ֶאל־ד  ם ֹמֶשָ֔ ֵָּּ֣֣ק   )כה( ַוי 

ֶלה ְוַאֶֽ      √ ֵאָ֔ ִעי֙ם ה  ְרש  ֶֽ ים ה  ִש֤ ֲאנ  י ה  ֳהֵלֵּ֨ א ֵמַעל֩ א  ּורּו נ ָ֡ ר סֵּ֣ ה ֵלאֹמֹ֗ ֵעד ָ֜ ר ֶאל־ה  ּו ְבכ ל־)כו( ַוְיַדֵבֵּ֨ פֹ֖ ם ֶפן־ִתס  ֶהֹּ֑ ר ל  ל־ ֲאֶשֵּ֣ ּו ְבכ  ל־ִתְגעֹ֖

ם: ֶֽ  ַחטֹאת 
הֳ     √ ֶֽ ַתח א  ים ֶפֶּ֚ ִבֹ֗ ּו ִנצ  ם י ְצאֵּ֣ ָ֜ ן ַוֲאִביר  ת ֵּ֨ יב ְוד  ִבֹּ֑ ם ִמס  ֹ֖ ן ַוֲאִביר  ֶׁ֥ ת  ַרח ד  ל ִמְשַכן־ֹקֹ֛ ּו ֵמַעַ֧ לֹ֗ ם:)כז( ַוֵיע  ֶֽ ם ְוַטפ  ם ּוְבֵניֶהֹ֖ ם ּוְנֵשיֶהֶׁ֥  ֵליֶהָ֔

א מִ )כח(     √ ֹֹ֖ ֶלה ִכי־ל ֵאֹּ֑ ים ה  ַמֲעִשֹ֖ ל־ַהֶֽ ת כ  ֹות ֵאֶׁ֥ ִני ַלֲעשׂ֕ ַחָ֔ ֵּ֣ק ְשל  י־ְיֹקו  ּון ִכֶֽ ְדעָ֔ י:ַויֹאֶמ֘ר ֹמֶש֒ה ְבזֹא֙ת ֵתֶֽ  ִלִבֶֽ

ֹ֖ק ְשל  √     א ְיֹקו  ֶֹׁ֥ ם ל ד ֲעֵליֶהֹּ֑ ֵקֹ֖ ם ִיפ  ד ָ֔ א  ֵּ֣ ל־ה  ֶלה ּוְפֻקַד֙ת כ  ּון ֵאָ֔ ֙ם ְיֻמתֵּ֣ ד  א  ֶֽ ל־ה  ִני:)כט( ִאם־ְכ֤מֹות כ  ֶֽ  ח 

ם ְוי ְרדֶׁ֥      √ ֶהָ֔ ר ל  ל־ֲאֶשֵּ֣ ֙ם ְוֶאת־כ  ה ֹאת  ֤ ְלע  יה ֙ ּוב  ה ֶאת־ִפ֙ ֤ מ  ֲאד  ה ה  ְצת ֵּ֨ ק ּופ  א ְיֹקו ֹ֗ ֵּ֣ ה ִיְבר  י )ל( ְוִאם־ְבִריא ָ֞ ם ִכַ֧ יַדְעֶתׂ֕ ה ִוֶֽ ל  ים ְשֹאֹּ֑ ּו ַחִיֹ֖

ֶֽק: ֶלה ֶאת־ְיֹקו  ֵאֹ֖ ים ה  ִשֶׁ֥ ֲאנ  ּו ה  ֲאצֹ֛  ִנֶֽ
ֹו ם: )לא( ַוְיִה֙י ְכַכֹּלתָ֔ ר ַתְחֵתיֶהֶֽ ה ֲאֶשֶׁ֥ ֹ֖ מ  ֲאד  ע ה  ַקֶׁ֥ ֶלה ַוִתב  ֵאֹּ֑ ים ה  ִרֹ֖ ת כ ל־ַהְדב  ר ֵאֶׁ֥  ְלַדֵבׂ֕

ת כ      √ ַרח ְוֵאֹ֖ ר ְלֹקָ֔ ֙ם ֲאֶשֵּ֣ ד  א  ל־ה  ת כ  ם ְוֵא֤ ֵתיֶהֹּ֑ ם ְוֶאת־ב  ֹ֖ ע ֹאת  יה  ַוִתְבַלֶׁ֥ ֶר֙ץ ֶאת־ִפָ֔ א ֙ ח ה  ּוש:)לב( ַוִתְפַת֤ ֲרכֶֽ  ל־ ה 

ּו ֵהֵּ֣  ְרדָ֜ ל:)לג( ַוֵיֵּ֨ ֶֽ ה  ֹוְך ַהק  ּו ִמתֶׁ֥ ֶרץ ַויֹאְבדֹ֖ א ָ֔ ס ֲעֵליֶה֙ם ה  ה ַוְתַכ֤ ל  ים ְשֹאֹּ֑ ם ַחִיֹ֖ ֶהֹ֛ ר ל   ם ְוכ ל־ֲאֶשֶׁ֥
ֶרץ: ֶֽ א  נּו ה  ֵעֹ֖ ּו ֶפן־ִתְבל  ְמרָ֔ ֶֽ י א  ם ִכֵּ֣ ֹּ֑ ֵּ֣סּו ְלֹקל  ם נ  ר ְסִביֹבֵתיֶהֹ֖ ל ֲאֶשֹ֛ ֵאֹ֗ ל־ִיְשר   )לד( ְוכ 

ֹּ֑ק  ת ְיֹקו  ה ֵמֵאֵּ֣ ֹ֖ ש י ְצא  ֶרת: פ)לה( ְוֵאֶׁ֥ י ַהְקֹטֶֽ יש ַמְקִריֵבֹ֖ ִי֙ם ִאָ֔ אַת֙ ים ּומ  ת ַהֲחִמִש֤ אַכל ֵאֵּ֣ ֹֹ֗  ַות
Alef.  

1.   

 במדבר פרק טו
ף  ּוא ְמַגֵדֹּ֑ ֹ֖ק הֵּ֣ ר ֶאת־ְיֹקו  ֙ח ּוִמן־ַהֵגָ֔ ֶאְזר  ֶֽ ה ִמן־ה  מ ֹ֗ ֵּ֣ד ר  ה׀ ְבי  ר־ַתֲעֶשֵּ֣ ֶפש ֲאֶשֶֽ ֶרב )ל( ְוַהֶנָ֜ וא ִמֶקֶׁ֥ ה ַהֶנֶֶׁ֥פש ַהִהֹ֖ ֹ֛ ְוִנְכְרת 

ּהעַ  ֶֽ  :מ 

http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=128
http://www.nechama.org.il/cgi-bin/pagePrintMode.pl?Id=128
javascript:mypopup(101)
http://kodesh.snunit.k12.il/i/t/t0326.htm#4
http://kodesh.snunit.k12.il/i/t/t0326.htm#4


Answer pages 2 
 

ר  ֹו ֵהַפֹּ֑ ה ְוֶאת־ִמְצו תֹ֖ ז ָ֔ י ְדַבר־ְיֹקו ֙ק ב  וא)לא( ִכ֤ ת ַהֶנֶֶׁ֥פש ַהִהֹ֖ ֵרֹ֛ ת׀ ִתכ  ֵרַ֧ ּה: פ ִהכ  ֶֽ ֶׁ֥ה ב   ֲעֹונ 
Although it is generally unclear whether the punishment Karet is physical or metaphysical, 

since in this case the phrase MiKerev Ama is added to the end of v. 30, it was reasonable for 

Moshe to assume that the rebels would be physically removed from the midst of the Jewish 

people.  

Another possibility is what God Says to Moshe in BeMidbar 16:23-4, when He Tells him to 

warn the Jewish people to remove themselves from proximity to the tents of Korach and his 

followers. This could have indicated to Moshe that some physical calamity was going to befall 

the people.  

2.  Anshalma Eshterok might have felt that Moshe would not have the audacity to make such a 

prediction concerning Korach and his followers unless he had been given some previous 

individication that something like this would happen.  

Beit.  

The problem in the verse with which Ibn Ezra is contending is referring to the earth as having 

a mouth, thereby suggesting that beneath the earth’s surface is a world, comparable to that 

above its surface, and another level over that one. By positing that there are three separate 

realms, the commentator can discuss how human beings straddle these three worlds in 

terms of the body-soul problem.  

Gimel. 

 רש"י במדבר פרק טז פסוק כה
 כסבור שישאו לו פנים ולא עשו: -)כה( ויקם משה 

 

HaEmek Davar notices that there is a lacuna between v. 25 and 26. First we are told that 

Moshe goes to (as opposed to away) from Datan and Aviram, only to be followed by his 

giving instructions to everyone to get away from the rebels’ tents. What happened in 

between to cause Moshe to reach such a conclusion, going from one last attempt to sway the 

rebels to essentially writing them off? HaEmek Davar fills in the details regarding how Moshe 

was rebuffed this last time.  

Daled.  

1.  If ShaDaL understands v. 22 as a question, that means Onkelos interpreted it as a statement.  

 Onkelos: While only one person (Korach) sinned, You Are Angry at everyone (which does not 

appear fair.)  

 ShaDaL: Did the sin of one person fairly result in Divine Anger at everyone?  

2.  ShaDal explains it in this manner due to what God immediately States afterwards: v. 23-4 

God Orders Moshe to tell all of the rest of the people to separate themselves from Korach 

and his followers. He must feel that if v. 22 was meant as a challenge that resulted in God 

“Changing” as it were the original plan, a question is more fitting than a statement.  

Heh.  

 RaShI does not understand why God initially Stated that He would Do away with the entire .א1

people when it should be clear to Him who rebelled and who remained loyal.  

 :Yechezkel 20:32 “And that which cometh into your mind shall not be at all; in that ye say .ב  

We will be as the nations, as the families of the countries, to serve wood and stone.” 

 HaShem Is clearly not like idols that have no sense of their worshippers, but rather Knows 

clearly about each one of the Jewish people, allowing Him to Discern among them.  
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 RaShI has difficulty with the idea that God “Changes His Mind.” However, if this was a test to .א2

see if Moshe and Aharon would mount a defense to God’s Proposed punishment of the 

entire people, then it is understandable that in the end, God Did what He had Wished to Do 

all along.  

 Korach had already sinned by the time this interchange between HaShem and Moshe was .ב   

taking place. The punishment, on the other hand, had not as yet been carried out. Therefore, 

it made sense to keep Tiktzof in the tense that the text uses it, but to change Yechteh to 

Choteh.  

  .ג    

 בראשית פרק ג
ַ֧ק ֱאֹל ֹול ְיֹקו  ּו ֶאת־קֵּ֨ ִָּ֣יְשְמעָ֞ ָּ֣ן ק)ח( ַוֶֽ ֹ֖ ְך ַבג  ֵּ֣ק ֱאֹלים ִמְתַהֵלֶׁ֥ ֹו ִמְפֵנ֙י ְיֹקו  ם ְוִאְשתֹ֗ ד ָ֜ א  ֶֽ א ה  ֹום ַוִיְתַחֵבֵּ֨ ּוַח ַהיֹּ֑ ֹוְך קְלרֵּ֣ ים ְבתֹ֖

ָּ֣ן: ֶֽ ץ ַהג   ֵעֶׁ֥

 רש"י בראשית פרק ג פסוק ח
יש מדרשי אגדה רבים וכבר סדרום רבותינו על מכונם בבראשית רבה )יט ו( ובשאר  -)ח( וישמעו 

דבר דבור על  ולאגדה המישבת דברי המקראואני לא באתי אלא לפשוטו של מקרא מדרשות 

 אופניו. ומשמעו, שמעו את קול הקדוש ברוך הוא שהיהל מתהלך בגן:
Only with the addition of the Midrash can it be explained why HaShem, instead of 

destroying everyone, “Decided” to only destroy Korach and his followers.  

 It’s possible that based on v. 24, the people would have removed themselves only slightly .א3

from Korach’s and his followers’ tents because that’s all that is connoted by HeiAlu. However, 

in v 27 we see that Moshe understood the original Instructions differently when he uses the 

verb Saru. By incorporating Targum in his commentary, we see that HaShem had conveyed to 

Moshe the more comprehensive instruction that is later relayed to the people by Moshe.  

 .Saviv LeMishkan might have meant to avoid the immediate proximity of the Tabernacle .ב   

When RaShI states MiSevivot Mishkan, it suggests getting significantly further away.  

4.   RaShI derives from the context that since Korach and his followers had already established 

an adversarial relationship with God and Moshe, it follows that they would assume the same 

position as Golyat.  

 Concerning the Jewish people when they were ready to enter into another Covenant with 

God, and the three guests who were actually angels, there is no reason to assume that they 

were angry and hostile, and therefore Nitzavim is not interpreted in such a manner.  

5.   If Korach was contesting Aharon’s position, he was likewise challenging the institution of the 

priesthood which was genealogical and inherited. If someone else should have been Kohein 

Gadol, it follows that someone else’s family would have been designated Kohanim.  

6.  v. 29 and 30 are not parallel. The two “then” clauses that follow the “if’s” are:  

  29 ... then the LORD hath not Sent Me. 

  30 … then ye shall understand that these men have despised the LORD. 

Only if it was demonstrated that the didn’t despise the LORD, would their claim challenging 

the appointments made by Moshe be credible. 

The issue was not only about whether God was to be respected, but also whether Moshe’s 

appointments should be allowed to stand. 

 How would the people know whether the “new” thing was truly new? Even if they had not .א7

yet encountered such a thing in their experience, perhaps their experience was limited. 

Therefore RaShI adds “something by which no one had previously died.” In this manner, even 
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people with relatively little worldly experience would be able to recognize something that 

was truly revolutionary.  

 Without the phrase that RaShI adds, it would be possible that HaShem would Create some .ב   

new creation somewhere on earth and it would have nothing to do with what was about to 

happen to the rebels. RaShI therefore parses the verse in such a manner that the opening of 

the earth surface is the “new creation” to which Moshe has referred.  

  .א8

 ויקרא פרק כו
ֹו:נ  וְ )ד(  ן ִפְריֶֽ ה ִיֵתֶׁ֥ ֶדֹ֖ ץ ַהש  ּה ְוֵעֶׁ֥ ֶר֙ץ ְיבּול ָ֔ א ֙ ֤ה ה  ם ְונ ְתנ  ֹּ֑ י ִגְשֵמיֶכֹ֖ם ְבִעת   ַתִתֶׁ֥

The Vav at the beginning of YaYikra 26:4 is stating the consequence of complying with the 

previous verse:  

 ויקרא פרק כו
ם:)ג(  ֶֽ ם ֹאת  ּו ַוֲעִשיֶתֹ֖ י ִתְשְמרָ֔ כּו ְוֶאת־ִמְצֹוַתֵּ֣ י ֵתֵלֹּ֑  ִאם־ְבֻחֹקַתֹ֖

So too  in the case of BeMidbar 16:30, if the first part of the verse took place, then the end of 

the verse, beginning with the word VeYidatem would pertain.  

 Since the people were still suspicious as to whether Moshe was simply a magician who knew .ב

how to manipulate nature, they could claim that the manner in which the rebels were 

dispatched were purely Moshe’s doing, thereby confirming Korach’s accusation that Moshe 

was guilty of nepotism when he appointed family members to positions of high status. 

Therefore, Moshe had a vested interest in demonstrating that nothing that was being done 

was the result of his own machinations, but rather the Work of HaShem.  

Vav.  

1.  HaEmek Davar wonders why the Zekeinim accompanied Moshe, when they weren’t formally 

invited by him to do so. The commentator explains that they were accompanying him not 

because they wished to participate in the upcoming confrontation, but rather because they 

felt it was beneath his dignity to go alone.  

2.  In the times of the Forefathers, there was no concept of an entourage that would accompany 

an important individual.  It was only later, when they began to take on the trappings of a 

large society, that it was instituted that the leader should not be left to walk alone.  

Zayin.  

1.  The reason why both verbs in v. 32 deal with the same point in time and the same subject, 

i.e., the earth, is because in v. 33 we are told the consequence of the earth opening its mouth 

and swallowing the rebels.  

 In the examples brought by Nechama in the material comprising the question, after 

VaYevarech and VeYa’asu, there is no further development of the action or a listing of the 

consequences that ensued.  

2.  The verse is split into two at this particular point because there is a sequence of two events: 

a) the opening of the earth, and b) the swallowing of the rebels, their households, their 

followers, and their possession.  

3.  Since the end of the verse mentions their property (Rechush), by the process of elimination, 

Beitam must refer to the immediate families of the rebels.  

4.  If the pronoun Otam already covers the rebels themselves, from where would additional 

followers come? RaMBaN offers two explanations: a) Even though these were technically the 

possessions of the rebels, since they were human beings who served in the capacity of 

servants, they were listed separately; or b) servants belonging to Korach and his followers 
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were included in the category of Rechush; however these individuals were servants of the 

Jews who were attracted to the potential for freedom via Korach’s rebellion and therefore 

joined with him.  

5.  Perhaps RaMBaN felt he had to provide an alternative to his original interpretation because 

all the biblical text says is VeEt Kol HaAdam Asher LeKorach, without designating whether 

such people were also followers of the rebellion. Because this might have been considered 

too much of a “leap,” RaMBaN suggests a second interpretation that these were the slaves of 

Jews who were drawn to follow Korach.  

6.  By the Etnachta immediately preceding the phrase VeEt Kol HaAdam… thereby linking it to 

the last word, Rechush, it would suggest that these were Korach’s servants rather than those 

of others not involved in the rebellion. 

  

 


